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P REF A CE

T he following study , practically as it stands
,
was pre

sented to the F aculty of Bryn Mawr College in A pril ,
1 91 0

,
in partial fulfilment of the requirements for the

degree of Doctor of Philosophy. My interest in the legend

of the Body and Soul began when I was -a member of the

Seminary in Middle E nglish at Bryn Mawr during the

year 1 906 - 7 . Professor Brown then pointed out to me a

pseudo—A ugustinian homily which contained the theme of

the soul’s address to its body
,
suggesting that I determme

its relation to other Body and Soul material . T he results

of that investigation were embodied in an article,
“ A n

Early Homily on the Body and Soul ’ T he-me
,

” which
,

though completed in that year
,
was not published until

A pril
,
1 909

,
in the Journa l of E nglish and G ermanic

Philology.

In the autumn of 1 908 I c ontinued my investigation of

the legend at the B ibliotheque Nationale. It was at first

my intention to devote myself to a comparative study

of the late versions ; the amount and importance of

early material
,
however, soon convinced me that the prob

lem of sources demanded precedence . A ccordingly
,

I

determined to restrict the field of my inquiry to the

Christian Egyptian influences in the legend.

T he extension of this subject to include also the A ncient

Egyptian origins of the Chri stian themes
,
was largely a

matter of chance . F rom the notes to many translations

from the Coptic
,
especially tho se of Mr. F orbe s Robinson

,

and of M. A mélineau
,
I became interested in the sur

vivals of A ncient Egypt, and tried, though only in a

1 1 1
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general way, to define that influence with relation to the

ideas of the Body and Soul legend . T o M . A mélineau

I owe the suggestion that I work out these relations in some
detail .
T he discussion of these Egyptian themes is, of course,

here limited to the motives which appear in the Body

and Soul legend. In my treatment of them,
however

,
I

have allowed myself some latitude
,
and have included

material not e ssentially relevant to my immediate sub

j cet, even at the risk of impairing the proportions of the

work as a whole . I have been led to do this by my con

viction that the material presented
,
which is

,
I think

,

largely unknown to students of medizeval literature , will

prove valuable in the interpretation of later religious

l iterature .

Nevertheless
,
the chapters presenting the Egyptian

beliefs do not claim to be either complete
,
or absolutely

accurate in all details . A critical discussion would neces

sarily be based upon the original Greek
,
Hebrew,

and

Coptic texts
,
while I have been compelled to use them in

translations . In all probability much additional material

exists in texts which" have been inaccessible to me ; also

the tran slations on which I have depended may not be in

all po ints accurate . I have
,
however, tried to cover as

nearly as possible the material which has been trans lated,
and I have sought to avoid the mistakes of trans lators by

collating important passages whenever more than one

translation is in existence. In conclusion
,
I feel that I

can use translations with comparative safety because my
discuss ion doe s not demand the exact reading of the texts ,
but is concerned only with the fundamental ideas ex

pressed .

Though working on a legend which has been the sub

ject of much study, I have included in this dissertation no
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statement of former theories
,
or refutation of them. M.

B atiouch kof is the only person whose work on the legend

touches the present field of investigation. H e has pub
lished a long article in Romania (Vol . xx ) , and several

articles in Russian— only one of which I have been able
to consult . His study of the legend in Romani a is the
most important which has yet appeared, and it is the one

which formed the starting point for the present inves tiga
tion. I have not made a detailed study and refutation of

the opinions it expresses
,
however

,
because

,
though my con

elusions differ from his at almost every po int, the trend

of our arguments is at bo ttom the same
,
and my own

work is in the broader sens -e only :a continuation of his.

T o M. B atiouchkof
,
therefore

,
I owe my first acknowl

edgment o f indebtedness in the writing of this disserta

tion. F rom his article I have taken not only much of my

material
,
but also many of my fundamental hypothe ses.

Whenever it has seemed pertinent I have acknowledged

particular borrowings in the footnotes or in the text . My

general indebtedness to him
,
however

,
deserves recognition

here .

It is a pleasure
,
also

,
to acknowledge my great obliga

tions to M. E . A mélineau of the E cole cles H autes E tudes,

(Sciences Religieuses ) . I have used his translations from

the Coptic very extensively
,
and furthermore I am in

debted to him for pers onal aid. T o him I owe
,
as I have

said
,
the sugge stion that I study in de tail the survivals

of A ncient Egypt in the Christian the -mes . H e has

also suggested many individual po ints in the first chapters
,

espec i ally in regard to those detail-s of the ancient religion

which are carried over directly into the Christian

literature .

My obligation-s to Dr. Montague Rhodes Jame-s
,
P ro
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vost of King’s College
,
Cambridge, are of a similar nature.

I owe to his editions of early Christian A pocrypha many

of my texts and references, and I have often based my
conclusions on the opinions he has set forth in his intro

ductions. Dr. James has also been kind enough to allow

me to discuss with him almost all the questions which

I have treated in chapters two to five .

T o Dr. Carleton Brown of Bryn Mawr College
,

I

am indebted not only for the initial impulse to this study,
but also for much assistance in the course of putting the

results into their present form . H e has read the entire

manuscript several times
,
and there is hardly a page

but owes something to his careful supervision. F or the

general arrangement of the material
,
however, as for the

O pinions expressed
,
I alone am respons ible .

L . D .

G E O RG E T O W N , KE N T U CKY ,

AU G U ST , 1 910.
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IN TRO D U CTIO N

T he mention of Egypt in two Latin homilies which

give a primitive form of the Body and Soul legend

seems to furnish an important clue as to its original home .

In the first of these versions the vision of the soul which

cursed its body is introduced as quoddam exemplum

horribile
,
quod quidam homo sanctus in excessu mentis pos

itus Vidit, et audivit de quadam anima den ypto exeunte
,

et contra corpus suum contendente .

” 1 T he second homily

prefaces the vision in this way : A udiamus quid M acaris

qui curam gerebat animarum in A lexandria, quibusdam

verba faciens
,
se a quodam fratre monacho in excessu

mentis po
-sito audisse peribetur.

” 2 These definite ref

crenees to Egyp t suggest at the very outset of our inquiry

that the Body and Soul legend is a product of Christian

Egypt . 3 A ccepting this tradition of Egyptian origin

as a working hypothesis
,
I shall undertake in the following

chapters to confirm it by other evidence and to determine

to what extent the conceptions embodied in the legend

are to be regarded as distinctly Egyptian .

1 P . L . 40, 1 356 . Romania , 20, 576 .

3 T he name M acarius can not be taken as definitive e ither of author
ship or o f date, for, as M . B atiouchkof (Romania ,

20, 15) has

shown,
M acarius was an epic personage around whom accumulated

various legends as to the lot of the sou l at the time o f death . O n the

other hand
,
it may very probably record a tradition of origin in

the E gyp tian monasteries , or more broadly still , in Christian E gypt .
In fact just such a reference to E gypt has been preserved in an

O ld French metrica l version o f a story taken from the Coptic .

Cf. p . 1 67 , pp. 20- 1 , and n. 5, and p . 26 .



t
O T H E LEGEND O F T H E BODY A N D S O UL

1 . T H E IM P ORTANCE O F THE EGYPTIAN C H URC H

T hat Egyptian Christianity should have influenced in

this way the Christianity of Rome and the “ l
est is seen

to be entirely possible when one considers— even though

briefly
— the importance of the Church of Egyp t . A lex

andria
,
its chief c ity, rivalled Rome and A ntioch as a

centre of Christian thought and culture
,
the home of

great men and of great movements It was there that

the first Christian school of theology was founded. It

was there under the brilliant leadership of Origen and

Clement that the first attempts were made to reconcile

Christianity and philosophy. A gain
,
it was in the B ishop

of A lexandria
,
A thanasius

,
that orthodoxy found its

champion against the A rian heresy. A lthough between the

time of A thanasius and that of Egypt’s separation from

Rome the A lexandrian school declined in bril

liancy , A lexandri a
’s connections with Rome were not

lessened thereby. On the contrary they were
,
if anything

,

rather more intimate
,
for, owing to the A rian tendencies

in A ntioch after the Council of Nicaea Rome was

estranged from A ntioch and the East.4

T he Church of Egypt, in so far as it can be differ

entiated from the Church of A lexandria
,
contributed less

to the theology but more to the social organization of the

Christian Church. F or it was in Egypt that Christian

monasticism had its origin. N ot only was this the home

of Paul of Thebes
,
and St. A nthony

, the first Christian

hermits
,
and of Pachomius

, the founder of the first

4 S chaff
,
H is tory of the Chris tian Church, N ew Y ork , 1 882 II

,

III , § 1 1 9 § 1 7 1 . A very readable short account
o f the schoo l of Alexandria is that of the A bbe Duchesne , E arly
H is tory of the Chris tian Church , London, 1 909, chap . XVIII.
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Christian monastery ; it was also the scene of the imme

diate wide - spread adoption of monastic principles . T he

impulse to ascetic modes of life then spread from Egypt

over the entire Church .

5

In addition
,
the contributions of Egypt to the litera

ture of the Roman Church were important, though it is

not necessary, here, to do more than indicate the main

classes into which they fall . F irst and foremost are the

writings of the
‘

E gyptian F athers . Then c ome the var

ious A pocryphal Books and A pocalyses which had their

origin in Egyp t ; and lastly, the l ives of the Egyptian

saints and ascetics . 6 T he influence of Egypt was

thus felt in almost every department of Christian life

and thought . T herefore, while Rome was borrowing so

much of great import from Egypt
,
she may very easily

have taken over some germ of the legend of the Body

and Soul .

2 . REFERENCES T O EGYP T IN VERS IO NS OF THE B ODY AND

S O UL L EGEND

N ow that we have recognized in Christian Egypt a

possible home for the legend
,
what proof have we that it

was the actual home ? In the first place there are the

references to Egypt in the two Latin homilies already

mentioned. Though these e stablish a presumption as

to the source of the legend
,
they cannot be accepted as

in themselves conclusive evidence. Mediaeval homilists

were notoriously c areless in statements concerning their

5 Schafi
‘

, Ibid . , III , §2 8 fl
“

.

6 Schafi
‘

, Ibid . , passim. A s an example o f a purely literary in

fluence originating in Christian E gypt, the Bes tiary is very much
in point. Cf. Lauchert

, G eschich te des Phys io logus , Strassburg,
1 889.
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sources. A reference to a person or place may register

a trustworthy tradition
,
or it may be only an ornament

added by some late redactor to attract attention
,
or to

give his sermon authority. Besides, there is always the

poss ibility of scribal error
,
of the unconsc ious substitu

tion of one name for another. W e can not
,
therefore,

be certain that these references are trustworthy.

Nevertheless , their reli ability is increased beyond that

of the usual homiletical introduction by several consider

ations which
,
though minor in themselves, are yet of

cumulative value. They are contained in the two homilies

which represent the most prim itive known form of the

legend
,

7 and which
,
on that account, are the most likely

to retain genuine traditions of source . A gain
,
the refer

ence to Christian Egyp t, though it occurs in both homilies ,
i s not copied in one from the other : in other words ,
it is not a mere formul a. F inally

,
it is a point in

favor of the credibility of these reference s that the hypo

thesis of Egyptian origin
,
as we have just seen, is one

which is in every way poss ible .

3 . P ARALLELS IN EGYP T IAN TRADITION

T he evidence necessary to suppo rt these references in

the homilies i s to be found in the literature of Christian

Egyp t. A n examination of this l iterature reveals many

texts which are obviously rel ated very closely to the early

versions of the Body and Soul legend. In spite of this

close relationship , however, it is not poss ible to po int to

any particular text as the source from which the earliest

version of the legend was taken. Resemblances in thought

7 See my article : “ A n E arly H omily on the ‘Body and Soul ’ T heme
,

Journa l of E nglish and G ermanic Ph i lo logy, Apri l, 1 909.
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6 THE LEGEND O F THE BODY AND S O UL

4 . A NCIENT EGYP T THE U LTIM AT E SOURCE

It is universally recognized that Christianity, in each

of the countries to which it came
, accepted much from

the religion it found there . Sometimes this acceptance

took the form of actual recognition on the part of the

Church
,
of the customs and practices once pagan. More

often it was only the survival of heathen beliefs and super

stitions in popular thought and tradition. T he exact

character and the extent of the pagan influence varied

according to the particular condition-s existing in each

country. A lways
,
however

,
the actual tendency of Chris

tianity was to assimilate rather than to extirpate the

older religions .

8

If
,
now

,
we apply this general principle to Egypt we

find that it will explain those popular bel iefs which appe ar

later in the Body and Soul legend. A mong the part icular

conditions in Egypt which determined the nature and the

extent of the influence exerted upon Christianity by the

native paganism
,
there are two which were specially im

portant in their bearing upon the bel iefs we are here

considering.

9 T he first is the agreement of Christianity

8 Cf. Revillout : “
S

’

il est un fa it absolument indiscutable dans
l

’

h isto ire de l ’eglise
,
c

’

est que chacun des anciens peuples de l’orient
en embrassant le christianisme lu i ava i t apporté en dot, pour a ins i
dire, ses antiques traditions

,
ses aspirations, ses tendances , en nu

mot tou’t cc qu i fa isa it le propre de sa civil isation antérieure . Rev.

E gyp t , IV, 35.

9 T he conditions in E gypt were somewhat pecul iar. Alexandria
was in many respects more a G reek c ity than an E gyptian, and

Christianity in coming there received G reek as wel l as E gyptian
influences . In fact the overwhelming importance of Philo and the

G reek philosophy in the ea rly years of the E gyptian Church have
caused the native E gyptian elements to be ra ther neglected.

Recently, however, scholars have bestowed more attention on this
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and the Egyptian religion in the ir belief in immor

tality. Both taught a future life, which, under certain

conditions
,
was to be feared. T he Christian teaching,

however, was vague, whereas the Egyptian other- world

was a definite place with definite joys and definite terrors.

It was almost inevitable , therefo re , that the Egyptians

should fill in the hazy outl ines of the new religion with

definite fe atures from the old : especi ally s ince the new

religion in so far as it was explicit
,
hinted at terrors and

joys of the same kind as those of the old. So
,
an Egyptian

who feared great vats of fire with monsters guarding them,

believed
,
very naturally

,
that the burning of the wicke d,

”

of whi ch he he ard in the Chri stian teaching, took p lace

in vats of fire
,
and that there were monsters standing

by.

1 0 T he same tendency ho ld-s true with regard to all

the eschatological ide as of the Christian religion. T he

e ssential beliefs of the two teachings be ing much the

same
,
the fo rmal expression of those beliefs tended to

become identical. T he eschatological doctrines of Christi

anity were consequently embellished by the concrete con

ceptions of the older, more definite religion.

T he second of the two conditions mentioned is the

state of decadence into which the Egyptian religion had

fallen at the time Christianity made its appearance. It

had already ceased to be a living power. Internally it

had begun to decay into mere formalism ; exte rnally

subject. D r. E rman in the chapter A us der griechischen Ze it
A gyptens of h is A

'

gyp tische Re ligion gives a very good statement
of the mixture of the three re ligions . M . A mé lineau in many of
the introductions to h is trans lations from the Coptic , as in h is

E ssa i sur le G nos ticisme E gyp tien, points out para llels in Ancient
E gypt. Cf. a lso Samue l Sharpe , E gyp tian M y thology an d E gyp tian

Christian i ty , London, 1 863 ; and Cap t. Apoc . G osp . , p . xiii .
1 ° E ven the name of the E gyptian other-world (Amenti ) was

car

'

ried over into the Co ptic writings . See below, pp . 22 , 67 , etc .
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owing to Greek and Hebrew influences, e speci ally in

A lexandria, it had become corrupted by confusion with

o ther religions . Much of its real significance had thus

been lost. T he Egyptians themselves did not understand

the deeper meanings of the ir own religion ;hence,when they

became Christians and
,
unconsciously, carried over into

the new religion the ir older nat ive beliefs
,
they

necessarily introduced only their understanding— or

m isunderstanding— of them.

A s the result of these conditions the influence of

A ncient Egyp t on Christianity is traceable in borrowings

of concrete conceptions and details, rather than of abstract

ideas or theological doctrines . It is the figures and the

ceremonies
,
the formal teachings and the outward ex

pressions
,
of the old religion wh ich are retained in the

new. A nd i t is in elements of this kind that the con

ceptions ident ified with the Body and Soul legend reveal

their indebtedness to A ncient Egyp t.

Some of these are taken over bodily from the native

religion ; others are Egyptian only in their fundamental

ideas
,
which are developed according to Christian stan

dards
,
or are even combined with o ther pagan be liefs .

A gain
,
Egyptian influence i s seen in the borrowings of

“

specific details, which in some cases are introduced in

their o riginal se ttings . Often the Egyptian beliefs are

misinterpreted
,
or perverted, in the Christian texts. In

all
,
however

,
the determining influence is Egyp tian .

5. T H E TRANSFER FROM EGY P T T O ROM E

L et us consider new the Specific problem which is

presented by our theo ry of Egyptian origin. If the

ideas incorporated in the Body and Soul legend are
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native to Egypt, it follows that the legend came ulti

mately from Egypt. H ow
,
then

,
was the transfer to

the Roman world efl’
ected ? A s has already been stated,

there are no extant texts from Egypt which can be

regarded as the definite literary source s of the earlie st

versions of the legend ; consequently it is impossible to

determine the exact s tages through which Egyptian

beliefs developed into the legend as we encounter it on

Roman soil. Neverthele ss
,
in endeavoring to account for

its passage across the Mediterranean one question may

profitably be considered at the outse t, namely : In what

form did the legend come to Rome ?

Here
,
I think

, we must recognize two poss ibilities.

F irs-t
,
some e arly version of the legend may have been

written in Egypt and brought thence to Rome . A s to

the exact form which it may have assumed at the time

of i ts migration
,
it is hardly wo rth while to speculate

it may have been recounted as an actual occurrence ; more

probably it was placed in the vision setting ; it may

have become stereotyped in the form of an exemplum.

But whatever the setting
,
it is po ss ible that when the

legend travelled from Egypt it thad already as sumed

definite form .

T he second possibility is that the definite combination

of Egyptian tradit ions
,
which we know as the legend

of the Body and Soul, was made in Rome . F or the

Egyptian ideas were well -kn-

own in the Western Church.

T he relations between the two Churches were so intimate
,

it could hardly be o the rwise . Manuscripts were con

tinually being pas sed from one to the other ;
1 1 there was,

1 1 T he book trade of Alexandria would, in itself, be suffic ient to
account fo r such an introduction of E gyptian ideas in Rome . T ake

for example the manuscripts of the Bible .

“ All the oldest and best
manuscripts o f the G reek Bible now rema ining were written by
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too
,
constant communication be tween the two Churches,

with cons equent interchange of ideas . 1 2 Indeed, it would

seem that whatever religious beliefs were current in Egyp t,
must almost certainly have been known also in Rome.

1 3

Th is general interchange of ide as, however, important

as i t was in the spread of the Egyp tian beliefs through

the Roman Church
,
necessarily le aves but faint traces

after the lapse of fif teen centuries . It is fortunate there

fore that we can appeal to mo re tangible evidence . This

we find
,
first

,
in the Egy ptian writings , which themselves

enjoyed great popularity in the We stern Church. Some

of the ve ry texts from whi ch I quo te as illustrating the

Egyptian beliefs
,
as the L ife of S t. A nthony or the Vitae

Patrum
,
were among the most widely known and most

influential book-s of the Middle A ges. So far as the

Egy ptian A po crypha are concerned
,
there i s absolute

proof that they were known in the Roman Church
,
for

many of them have entirely disappe ared except in manu

scripts of the late M iddle A ge s . 1 4 A gain
,
we know that

Alexandrian penmen, that o f Paris, that of the Vatican, that of
Cambridge, that o f the Bri tish M useum , and tha t from M ount
S ina i , now in Russ ia ( Sharpe, l . c . , p .

“ Some idea o f the travels of the early Christians can be
"

ga ined from the chapter on
“
W omen Pi lgrims in T . R. G lover’

s

Life and Letters in the F owrth Century , Cambridge , 1901 . Pa lestine
was o ftenest the objective point of these pilgrimages but E gypt
was usua lly vis i ted on the way .

1 3 T he worship o f Is is was qu ite genera l at Rome during the

first centuries
,
and though tha t fact may have had something to

do with a ready adoption of th e ideas in the Christian E gyp tian
texts , it cannot account for the presence of th e heathen E gyptian
ideas in the Christian texts , s ince the texts themselves came from
E gyp t .

1 ‘ T he G reek T es tament of Abraham is known only in M SS . o f
the thirteenth and fifteenth centuries . T he earl iest complete versions
of the Visio Pauli are of the e ighth and tenth centuries, etc.
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these Egyptian beliefs were famili ar in the Roman

Church
,
for we find them m irrored in various examples

of its own literature .

Since these Egyptian beliefs were known in Rome as

well as in Egypt, we cannot decide posi tively whether

the home of the legend, as a legend, was Egypt or Rome .

T he close re semblances be tween the Egyptian texts and

the e arly Body and Soul vers ions make me of the opinion

that the legend actually took form in Egypt . A t most,
however

,
the question is of comparatively little importance ,

as in e ither case the fundamental beliefs whi ch underlie

the legend would be of Egyptian origin.

1 5

6 . EG Y PTI A N INFLU E NCE IN M E DI E VA L L ITE RA TURE

T he whole fie ld of Egyptian sources for the l iterature

of the Middle A ges has been very little studied. Dr.

Becker
,
in his dissertation on the mediaeval vision,

1 6

ske tche s the part played by the Egyptian religion as one

of the non- Christian influences . H is discussion is

suggestive so far as it goes
,
but it is very brief and in

cludes only the most salient features of each religion.

1 7

It is this poss ibi lity of the legend
’
s having taken shape in

the Roman world which makes unnecessary all discuss ion of its
date in connection with th e E gyptian Church . O f course

,
i f the

s tory came from E gypt as a s to ry, it came , in all probabi lity,
before th e separation o f the E gyptian Church from Rome in 451 .

In View of the way in which stories were handed down in the

M iddle Ages , there is no difficulty in suppos ing that the legend
took shape be fore that date. T he fact that the story cou ld have
been formed in Rome , from the E gyptian ideas, however, leaves
the question O f date entire ly open.

1 “ E . J. Becker
,
A Contri bution! to the Coniparative S tudy of the

M ediaeva l Vis ions of H eaven and H e ll
,
Johns H opkins disserta tion,

Ba lto . , 1 899.

1 7 H is statements are based a lmost entirely on Alger’
s H is tory
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Other students of mediaeval legends, as for example

A lfred Nutt 1 8 and Mr. Boswell
,

1 9 make reference to

Egy pt in conne ction with Celtic tradition. Practically

all of these references
,
however

,
are based upon the

assumption that Egyptian influence would reach the

Roman world only through the medium of Greek or

Hebrew
,
Christian Egypt being entirely ignored. T he

question has also been approached from the other

end : students of Egyptian A pocrypha refer casually to

analogous ideas in the literature of the Middle A ges .

Dr . L auchert’
s dissertation on the Physiologus, however,

is the only attempt to study exhaustively any Christian

Egyptian influence upon that literature . Y et it is hardly

a parallel case
,
for Dr. Lauchert is not concerned with

the final step in our inquiry : the survivals of the religion

of A ncient Egypt in Egyptian Christianity. T he reasons

for this general neglect are
,
as I have already sugge sted

( 1 ) Coptic texts have been, until recent years , very l ittle
studied and are thus comparatively unknown ; ( 2 ) the

influence of Egypt on Chris ti anity through the Greeks

and the Jews has been de emed sufficient to account for

all patently Egy ptian traits in the literature of the Middle

A ges ; and ( 3 ) the Greek charac ter of A lexandria and

the great importance of Greek influences in Egyp tian

Christianity have diverted attention from the native ele

ments which also went into its make- up .

of the Doctrine of a Future Life . I bel ieve that he refers once
to the Book of the Dead. T he li terature of Christian E gypt seems

to have been entirely unknown to h im ; he speaks only of the
Ancient E gyptian and sta te s— though without giving any authori ty
—that th e E gyptian features have probably come through the

medium of the G reek ( p .

m T he Voyage of Bran,
London, 1 895, I , 245, 283 ; II, 2 63 fi

’

.

” A n Irish Precursor of Dante , London, 1 908 , pp . 86 fi
'

.
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too
,
that many of the popular mediaeval s torie s originated

in Christian Egypt. It has not been po inted out, so far as

I am aware
,
that the m iracle of the ro asted cock, widely

known in the ‘ballads of S t. S tephen and H erod and T he

Carna l and the Crane, is to be found in the recently dis

covered C optic E vangel of the T welve A postles.

2 4 In the

same Gospel Judas’ wife i s made responsible for the selling

of Christ 2 5— a motive which should be compared with that

of the s ister’s guilt in the ballad Judas . In another

Coptic text I have identified one of the sto ries appearing in

the Vitae Patrum .

2 6 H ow many others may be traced to

similar sources ? A gain
,
as L e Page Renouf has noted,

a recipe in the Medical Papyrus of Berlin re- appears

with very little change in an English volume of the

e ighteenth century.

2 7 These po ints of contact with Egypt

outs ide of the Body and Soul materi al are merely men

tioned in passing because they are not directly concerned

with our present inquiry. In so far
,
however

,
as they

s erve to illustrate the influence of Egyp t upon mediaeval
,

literature
,
they tend to confirm the view that the legend

of the Body and Soul is of Egyp tian origin .

7 . METH O D

In setting out to trace the Egyptian elements in the

Body and Soul legend
,
i t will be convenient to discuss

separately the Egyptian beliefs and the Body and Soul

versions . In the next four chapters I shall examine,

”4 T rans lated by E . Revi llout, Revue Biblique, 1 904, pp . 332 - 3 . T his
G ospel wa s known to O rigen .

25 Ibid .
, p . 330.

26 See cha p . II , p . 2 1 , note 5.

27 A
'

gyp t. Ze itschrift, 1 873 , 1 23 ; cf. E rma n, Life in Anc ient E gyp t,
London, 1 894, p . 363 .
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in turn
,
each of the more important underlying beliefs

that appear in the early versions of the legend, consider

ing first its nature, then the various forms that it assumed

in the Egyptian texts
,
and lastly its relation to the

A ncient Egyptian religion.

2 8

T he remaining chapters will deal with those versions

of the legend that seem most s ignificant for its histo ry.

Chapter VI will be devoted to those homilies that repre

sent the most primitive known form of the legend. In

Chapter VII, I shall review the relation of the primitive

versions to the Visio F ulberti , and the Samedi —the most

important versions of the Debate form
,
and indeed

,
of

all forms of the legend. T he Irish homily is reserved

for separate cons ideration in the concluding chapter,
because, although it offers an example of a very primitive

form of the legend
,
it is one which differs widely from the

Latin versions . T he various Middle English speeches of the

soul to the body, and the Old English A ddress of the S oul

to its B ody have not been included in the present dis

cussion inasmuch as they do not belong to the direct

line of development of the legend, and also because they

show no marked Egyptian influence.

A word of explanation may be added at this po int in

regard to the documents which are used as testimony in

my discussion of the Egypti an beliefs . In the text I

28 T o avo id repetition,
I have omitted spec ific references when

stating genera l ly accepted fac ts about the E gyptian rel igion. T he

books on which I have re l ied are : E rman
,
D ie A gyp tische Religion,

Berl in
,
1 905; iSte indorfi

'

,
T he Re ligion of the Ancient E gyp tians ,

N ew Y ork, 1 905; Re nouf, T he Religion of Anc ient E gyp t, H ibbert
Lectures

,
1 879 ; W iedernann

,
Re ligion of the Ancient E gyp tians ,

London
,
1 897 ; M aspero , T he Dawn of Civi liz a tion,

tr. by M . L. M c

C lure
,
3rd cd .

,
N ew Y ork

, 1 897 ; and N ew Ligh t on Ancient E gyp t,
tr. by E . L ee , London,

1 908 .
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confine myself to writings which can be traced to Egypt,
except in a very few instances, and in these attention will

be called to the fact that the material is non-Egyp tian .

Most of the documents from which I shall quote are

obviously Egyptian
,
as are the translations from the

Coptic, or the Greek writings of the Egyptian F athers .

Others
,
scholars have assigned to Egypt on the basis

of internal evidence, though external evidence con

necting them with Egypt is lacking. T o this class belong

the T estament of A braham,

2 9 the T estament of Job,
3 0

and the F ourth B ook of E z ra.

3 1 T he only text from which

I quote to any extent that has not been assigned to

Egypt
,
is the Visio Pauli .” However

,
its latest editor,

2° E d. James
, p . 76 .

Apoc . A nec . II, xc iv. D r. Jame s is of the O p inion tha t bo th
the T es tament of Abraham and the T es tament of Job were wr itten
by Jews l iving in E gypt, in the second o r third century. In this
way he accounts for the Jewish and E gyptian e lements in them .

S ince the publication o f D r. James
’

edition, a Coptic vers ion of
the T es tament of Abraham has been publ ished by G uidi , Rendiconti
della Rea le Accademia dei Lincei , C lasse di scienz e mora li

,
s toriche

e filo logiche— S erie Quinta ,
IX , Roma ,

1 900, pp . 157 - 80.

3I M . Bass et ( p . 2 1 ) says that chapters III - XIV belong to the

Apoca lypse of E z ra written by a Jew o f Alexandria about 97 A . D .

D r. James ( p . lxxxix ) does not discuss the provenance of the book ,
he prints , however, th e results O f Kabisch ,

who dates th e part
I quote ( last ha l f o f Chapter VII ) from the same period, but

makes Rome the p lace o f its compos ition.

a“ T he Vis io Pauli is known in G reek, Latin,
and Syriac vers ions .

T he G reek was long thought the origina l, and the Syriac a late
and corrupt translation of it. H owever

,
the Latin version,

which
has been publ ished but recently, bea rs out the Syriac in a lmost
every particular, thus showing that the G reek is an abbreviate d
form . T he La tin is the most perfect vers ion of the three , and

I sha ll quote from it except in those cases in which the Syriac
is c learer or O ffers a more striking para lle l .— In connection with
the E gyptian influences in the Vis io Pauli

, I may ca ll attention
to the fact that the recently discovered fragment of the G reek
origina l o f the Latin vers ion was brought from E gypt.
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Dr. James
,
though he has not yet, I think, published

his conclusions as to its home or its original language ,
states that it has been influenced by Coptic works .3 3

Moreover, the belief-

s contained in it agree with those in

works which are strictly Egyptian. Therefore
,
I have

decided to include it among the texts which illustrate

Egyptian beliefs .

References to non- Egyptian texts in which the beliefs

in question make their appearance will be added in the

foo t- notes and appendices . A S a rule , the few references to

writings of the Eastern Church— for the most part con

temporary with those of Christian Egypt— are given in

the foot - notes
,
and references to the writing s of the

Roman Church in the mediaeval period are reserved for

the appendices . When
,
howeve r, a Latin reference con

cerns only a specific detail
,
it will be included among the

foot- notes . There are few,
if any

,
of these references

that cannot be explained as borrowings from Egypt .

It is altogether probable that many more references
,

of both classes, can be added to those I have noted. T he

reference s to the literature of the Roman Church are

only such as I have gathered in the course of a very

lim ited and rather cursory reading for o ther purposes. But

even as it is, the number of these references is Significant.

A systematic search through the literature of the Middle

A ges would result, I am convinced
,
in a much larger

accumulation of evidence po inting to the influence of

Egyptian beliefs .

” T es t. A br.,
p . 2 1 .



THE MA NNER IN WHICH THE SOUL IS

SEPA RA T ED F ROM IT S BODY

T he be liefs as to the manner in which the soul is

separated from its body are based on a conception of

the soul as a concrete
,
physical being. T he central theme

about which they all revolve is man’s unwillingness to

die . T he soul will not quit its body voluntarily ; hence

the messengers who are sent for it must employ some

external means other than the mere bidding of the soul

to follow. Moreover
,
s ince the soul itself is conceived in

physical terms
,
its removal from the body is frequently

represented as accomplished by physical means . But

whatever the means
,
it is a physical separation that is

effected . T he concrete “ life ” is parted from its body,
though unwillingly.

Inasmuch as the removal of the good soul and that of

the evil soul were effected by widely different means ,
these bel iefs fall naturally into two general classes which

must be separately considered . Under e ach of these
divi sions

,
I shall first present the beliefs which appear

in the texts of Christian Egyp t, and then shall undertake

to Show in what ways these beliefs link themselves to the

religion of A ncient Egypt, and to what extent they have

been suggested by its conceptions and ideas.

1 . T H E DEPARTURE O F THE GO O D S O UL

T he good soul must be taken without pain. Because

it is good
,
G od and the angels are unwilling that it should

1 8
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suffer while being separated from its body. On that

account the means employed to draw it forth are always

gentle . T hus
,
in the Coptic L ife of Pachomius it is a

kind of massage . T wo angels surround the dying man’s

bed

Au moment on l ’homme est sur le po int de rendre son ame
,
l

’

un

des Anges se tient pres de sa tete
,
un autre a ses pieds sous la forme

d
’

hommes qu i l ’o ignent d
’

huile de leurs propre s ma ins
, jusqu

’
a ce

que l
’

ame sorte de son corps ; l
’

autre déplo ie un grand vétement

spirituel pour l
’

en revé tir avec glo ire . E t e lle , cette ame d
’
un

homme sa int, tu la trouves belle de forme et blanche comme la

neige .

1

T he same idea is found in the description of the death

of P isentios

Il passa tout ce jour comme que lqu
’

un que l
’
O n frotte d’

huile . A
la fin, il dit cette parole : “ Vo ic i que j

’

ai accomp l i l ’o rdre du

Seigneur
,
et je suis pret.” Puis il ouvrit la bouche, il rendit

son esprit entre les ma ins de Dieu .

2

More frequently the soul is induced to come forth by

persuasion, as in the second Bohairic account of the

F alling A sleep of M ary

W hat then sha ll I say concerning the separation O f the soul
from the body ? 0 that hour fu ll o f fear and trembling ! T hey

l . 1 22 - 3 . T he translation o f M. Dulaurier is very s imilar.

“ L
’
un se tient de‘

bout pres de la tete
,
l ’autre aupres de ses

pieds , dans l
’
attitude d

’
h O mInes qui de leurs ma ins f-rotteraient d ’

huile

le mourant , jusqu
’

a ce que l’ame s
’
é leve d égagée des l iens du corps.

”

T he Arabic account O f this vision ( pp . 46 1 tel ling of the differ
ence in rank o f the angels , expla ins that the good soul mus t be ta ken
gently. E t Dieu fa it cela , afin que ceux qui vien-nent pour fa ire
sortilr l’homme ( de ce monde ) le tas sen-t avec douceur .

”

2 P p . 1 60- 1 . T his rubb ing o f the body with O il at the hour of
death suggests the sacrament of E xtreme Unction. Cf. A mé l ineau

’
s

note and s ee below, pp. 95 ff.
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say tha t two powers come after the soul, one of light
,
another O f

darkness , unseem ly and ful l o f shuddering and trembling. If it
be a righteous soul, they bring it forth entic ingly, be ing mi ld
and gentle towards it, because they see its Maker peace ful towards
it.3

or in the Syriac version of the Visio Pauli

A nd those good ange ls ruled over that righteous one . A nd they
drew out o f him the sou l, while a lluring it with rest ; and

aga in they resto red it to h im, while inviting i t and saying : “
0

soul, be a ssured, as for this thy body
,
0 holy one

,
thou wilt return

into it, in the resurrection ; and thou -wi lt rece ive the promises
O f the l iving G od with a l l the sa ints .

”
T hen that sou l was carried

from the body.

‘

This idea of saving the soul from the pains of a forced

exit by persuading it to quit its body voluntarily leaves

always the possibil ity that the soul may fail to respond

to the persuasions of the angels . T he soul’s exit be ing

made a matter of its own volition, one has to consider

what would happen in case the soul refused to come

forth . In this event, inasmuch as the angels are unwilling

to inflict the pain of e jecting it by force
, only one resource

remains : the soul must be taken by strategy. T hese po ints

are very clearly brorught out in a passage from the Vitae

P atrum i

Postbas e autem ingressus frater i lle in civitatem, invenit hominem
peregrinum jacentem in platea aegrotum , non habentem qui c i curam
adh iberet ; et mansit cum eO die una . E t cum venisset hora
dormitionis ejus, conspicit fra ter i lle M ichaelem et G abrielem

descendente s propter animam ejus . E t sedens unus a dextris et

a l ius a s inistris ejus , rogabant animam ejus , ut egrederetur foras ;
et non exibat, quas i no lens re l inquere corpus suum. Dixit autem
G abriel ad M ichaelem : Assume jam animam istam ut eamus . Cui

a Cop t. Apoc. G osp . , pp . 95- 7 .

‘P . 192 . T he Latin version ( p . 1 6 ) contains little of the per

suasion idea .
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spun cloth .

7 T he soul of Job likewise is taken in an

embrace.

8

T he angel D eath is found again in the Coptic A pocryphal

Gospels of the D eath of Joseph and the F alling A sleep
of M ary .

‘These differ from the T estament of A braham and

from the other versions I have quoted in that death depends

upon the actual phys ical presence of the angel Death.

In each
,
however

,
the unwillingness to die is very promi

nent
,
and in each Jesus give s Death explicit instructions

to guard the soul carefully and to deal gently with it.

XIX. I [Jesus ] found h im; [Joseph ] with the S ign of death
mani fest in h im . A nd I sat by h is head, and M y beloved mother
sat by h is feet. H e li fted up his eyes to M y face, and wa s not

able to speak with M e
,
because the dumbness of death had dominion

over h im . H e l ifted h is right hand, and he uttered this great
and violent groan. H e kept ho lding My right hand

,
looking stead

fastly at M e for a great while, a s i f entreating M e and saying,
0 my Lo rd , suffer me not to be taken away . I put M y hand in under
h is breast, and I found that h is soul reached to his throat, for it
was about to be brought up . A nd the messengers o f death were
wa iting fo r h im , that he should go forth from the bo dy. But
the last hour was no t fulfilled : fo r when Death comes , he has

no forbearance ; for Confus ion fo llows him
,

and Weeping and

Destruction go before h im .

XXI . T hen I looked to the south of the door, and I saw Death.

H e came, Amente fo llowing him, who is the counse llor, and the

vil la in, the devil from the beginning, many attendants of diverse
aspects following him, a l l armed with fire, without number, brimstone
and smoke o f fire coming forth from their mouth . M y father
Joseph looked, and he saw those who came a fter h im

,
be ing very

wrathfu l
,
even as they burn with passion and anger towards every

soul of man
, that comes forth from the body, and espec ia lly a

“ I have here been fo llowing the summary o f D r. James , pp .

35- 42 . T he motive o f the soul’s refusal to die occurs prominently
in Jewish and M ohammedan mythology

,
though I think borrowed

from the E gyptian. Cf. Appendix A.

Ii D ict. des Apocryphes , II , 4 1 8 .
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s infu l one , i f they find a to ken of their own in h im. W hen the

good old man saw those who came a fter h im , he wa s troubled, and

he wept . T he soul of M y father Joseph wished to go forth with
great disquietude, and was seeking a place to hide in,

and found
not a p lace . A nd when I saw the great trouble which befell the
soul of M y father Joseph , and that he beheld very diverse forms ,

fearful to look upon ; I aros e stra ightway, and rebuked h im who
is the instrument of the devil and the hosts which fo llowed h im.

T hey fled in great shame . A nd no man among those who were
gathered to M y fa ther Joseph knew, not even M ary M y mother.

N ow when Death saw that I rebuked the powers o f darkness which
fol lowed h im

,
and put them forth , and that they had no power

aga inst M y beloved father Joseph ; Death was afra id , and fled
,
and

hid himse lf behind the door.

Here follows Jesus ’ prayer for angels to guard the soul

of Joseph to the other world .

9 T he narrative then con

tinues

XXIII . N ow it came to pass when I had sa id th e Amen. that
stra ightway beho ld M ichael and G abrie l and the choir o f the angels
came from heaven. T hey came , and stoo d by the body of M y
father Joseph . A nd stra ightway numbness and panting for breath
rose aga inst h im exceedingly, and I knew that the burning hour
wa s come . A nd he kept labouring as one about to bear a child,
a ffliction pursuing a fter h im as a vio lent wind

,
and as a great fire

devouring a great wood . A nd as for Death a ls o
,
fear did not

suffer h im to enter in unto the body O f M y beloved father Jos eph ,
that he m ight separate it from the soul ; for, looking in,

he saw

M e S itting by h is head, having hold O f h is temp le s . A nd when I

knew that Death feared to come in because of M e
,
I arose and

went outs ide the po rch , and I found h im wa iting a lone in great
fear. A nd stra ightway I sa id to h im, 0 thou that hast come

from the p laces of the south , get thee in quickly, and accomplish
that which M y Father hath commanded thee . But watch h im as

the light of thine eyes ; for he is M y father acco rding to flesh .

T hen Abaddon went in, and took the soul of M y father Joseph ,
and brought it forth from the body at the hour when the sun

was about to rise on its course
, on the twenty - sixth of the month

E pep, in peace .

1 0

9 See be low, p . 67 .

1 ° Cop t. Apoc . G osp .
,
pp . 155- 9.
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Michae l and Gabriel then carry off the soul in a napkin

silken and precious, e ach one holding by two corners.

In the F alling A sleep of M ary Jesus tries to persuade
Mary to die willingly by enumerating the joys and glories

she will enjoy in heaven . In one of the fragments it

is explici tly stated that such was the purpose of Je sus’

speech :

N ow a s the Savior wa s saying these things to H is virgin mother,
we knew that H e was ca lling her to go forth from the body .

1 1

When the time comes for her to die , Jesus, who has

been sitting by her, leave s the room so that Death may

enter in to her. When H e went out,

H e looked up to heaven and groaned, and sa id
, I have overcome

thee , 0 Death , that dwe l lest in the storehouses of the south . Come ,
appear to M y virgin mother, that she may see thee ; for thou art

h e whom I set as king over al l flesh . But let thy sting and thy
victory be crushed within thee , till M ary M y mother see thee no

more . Afterwards devise thy fearful shape and thy sting and thy
victo ry wherewith thou art clothed for ever. A nd moreover in

a moment and in the twinkling o f an eye, he appeared whose name

is bitter with a l l men,
even Death . It came to pas s when she

saw h im with her eyes, her soul leaped forth from her body into
the bosom of h er be loved Son.

1 2

Jesus then wrap s it in fine l inen and give s it to Michael

to guard until H e shall have arranged for the disposition

of her body.

2 . T H E EXTRACTI O N O F THE EVIL S O UL

Of the evil soul , on the other hand, no such care is

taken. It is no less loath than the good soul to leave its

body : but though i-t refuses to die, its refusal is not

1 1 1m
, p . 69.

1 2 1m , pp. 59- 60.
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heeded. Inasmuch as it is the soul of a sinner
,
there

is no reason for showing kindness and making its forced

exit e asy ; rather, suffering and pain are its due. A ccord

ingly it is snatched forth in haste and anger, as painfully

as poss ible. Even physical instruments are employed for

this purpose.

In the ‘Coptic L ife of Pachomius these instruments are

the whip and the hook.

Si une ame est mauva ise
, par su ite de ses actions , au moment

on on la vis i tera , deux Anges sans p itié viennent a ell-e ; lorsque
l ’homme est proche de la mort e t qu’i l ne connait plus personne,
l

’
un des Anges sans p itié se tient a sa tete

,
et l ’autre a ses pieds,

ils se mettent ( alors ) a ins i a le fouetter jusqu
’

a ce que sa pauvre ame

so it sur le po int de sortir du (corps ) . Ils lui mettent ensu ite dans
la bouche quelque chose de recou-rbé comme un hamecon,

afin de

tirer sa malheureuse ame en haut de son corps
,
et ils la trouvent

ténébreuse et tout a fa it no ire .

1 3

In the passage from the Vitae Patrum it i s the trident

which is employed

P. 1 2 7 . T he continuation O f this passage offers interesting
comment on it and on th e vis ion o f the departure o f a good soul
quoted on page 1 9.

“
M a is une foule d’

hommes bons endurent ces

soufi
'

rances pendant la maladie on on les vis i tera et a l’heure ou ils

rendront leurs esprits ; ils ressemblent a un mets que l
’
O n fa i t cuire,

qui a besoin d’

etre cu it au feu avant qu’on le mange : i l en est

a ins i des fidele s que l
’
on passe au creuse t a leurs derniers moments ,

avant qu
’
ils n’a ient fini leur vie , afin qu

’
ils so ient exempts de tout

péché et purs en presence de Dieu . N ous trouvons cependant
que lques sa ints qui ont été dans les soufl

'

rances a l’heure ou ils se

sont reposés , comme E tienne
,
les autres martyres et to us ceux qui

leur ressemblent ; au contra ire , une foule de pécheurs meu
rent dans le repos

,
i ls n

’
endurent aucune souffrance en ce monde

a cause de s afflictions et des chatiments qu i leur sont prepares , a insi
qu’ i l e st écrit : O n garde l ’

im-pie pour le jour mauva is .

’
In other

words the writer recogniz es that the departure O f a good or an

evil sou l as described earlier is incons istent wi th the ideas of
the martyrs so popular at that time . T his is entirely in accord
with our thesis that the ideas o f the vis ion are but rel ics O f an

older time .
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Facta autem exitus ejus hora, vidit frater i lle tartaricum inferni
descendentem super so litarium illum,

habentem tridentem igneum,

et audivit vocem dicentem : S icut anima ista non me fecit qu iescere,
neque una hora in se , s ic neque tu miserearis ejus evel lens eam.

Deponens igitur tartaricus i lle quem tenebat tridentem igneum in

cor so litari i i llins , per mu-ltas horas torquens cum
,
abstraxit animam

ejus .

“

T he same instruments
,
the sharpspointed Spears

,
are

used in the E ulogy of P isentios. T he iron knives are

met with for the first time. Notice also that the dying

man sees Death just before his soul leaves his body
,
as in

the A pocrypha of Mary and of Joseph . Though it is

not expre ssly stated that the soul can not leave its body

until it sees Death
,
this appearance O f Death probably

belongs to the same line O f tradition .

Lorsque je me suis trouvé a la nécess ité de la mort, il m’
es t

arrivé que les gouverneurs da monde furent les premiers a venir
autour de moi , i ls dirent toutes les fautes que j

’

avais fa i te s , et

i ls me disa ient : Qu’on vienne maintenant, qu’on te sauve des

tourments ou l
’
on va te jeter.

”
Ils ava ient a la ma in des couteaux

de fer et des broches de fer po intues comme des lances a iguisées,
qu

’
ils enfongaient dans mes fiancs

, grincant des dents contre mo i .
P eu de temps apres mes yeux s

’
ouvrirent, _ je vis la mort planant

dans l ’a ir sous une multitude de formes . E n ce moment les anges
sans p itié emmenerent ma ma lheureuse ame hors de mon corps .

“

T he idea of the pain inflicted on the soul i s most prom i

nent in the second Bohairic account of the F alling A sleep
of M ary.

If indeed it be a s inner, the powers of l ight withdraw themselves,
and th e powers of darkness draw nigh to it in anger, slaying
them and hastily c leaving asunder and scourging them

,
grinding the ir

teeth and sending forth flames of fire from the ir mouths into
its face , knowing that its needs are unseeml y

,
and that G od is

not at peace with it.

1 6

P. L . 73, 101 2 .

15Pp . 1 47 - 8 .

1 ° Cap t. Apoc. G osp .
,
p . 97.
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In the M artyrdom of S t. M acarius of A ntioch, a man

whom M acarius raises from the dead relates that his soul

was torn from him with great ferocity.

’ 1 7 Hardly more

explicit is the Visio Pauli :

T hose evil angels took th e rule over i t, and pu lled it out in severe
anger and haste . A nd when it went out, they turned it back three
time s , saying unto it : “ Lo ok , 0 m iserab le soul , upon thy body,
and think o f thy house ; as for that from which thou depa rtest,

aga in wilt thou return unto i t, in the day of the resurrection,
and thou wilt be recompensed, a ll that is proper, for thy wicked
ness . A nd when they pulled it out, that daring one groaned in
bi tterness .

’ 8

In several o ther texts
,
though the actual separation of

the soul from the body is no t described, we may believe

that the soul was taken forcibly as in the passages cited

above. Thus
,
in the A poca lypse of E lias the angels

who take the souls O f godl ess men .are described as

carrying fiery whips in their hands. 1 9 In a passage

in the Vitae Patrum, following the ones quoted, an O ld

man see s some black horses on which are black and terrible

be ings who have come to take the soul of a sinner : each

one carries a fiery rod in his hands.20 A nd in the

H yvernat, L es Aotes des M artyrs de l
’

E ’

gyp te, Paris, 1 886 , p . 56 .

P . 194 . T he Syriac vers ion is aga in more deta iled than the

Latin,
and more in ac cord with the Coptic texts —I do not

understand why the soul shou ld be turned back to the body.

T his occurs a lso in the ca se of the good sou-l. If the remova l
of the soul from the body was thought pa infu l, the turning
back O f the evi l soul becomes

,
of course , by the repetition, a form

O f torment. But why, then, should
,

the good soul be turned back ?
In no case is the departure of th e soul p ictured as p leasant. M ay

i t not be an early form O f th e motive o f the soul’s farewell to the
body ? See Chapter VI, p . 1 06

, n. 4 1 .

” E d . Steindorfi
'

, p . 1 50. See below, p . 40.

P . L . 73
,
1 01 2 . M r. Robinson summariz es only the passage just

before this ; I am not certain, therefore , that this paragraph is

in th e Coptic.
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Spurious Homily of M acarius the inclement angels

beat the souls O f the unbaptized as they remove them from

their bodies . 2 1

3 . T H E C O NCEPT I O N O F THE S O UL IN A NC IENT EGYPT

T he most striking characteri stic of this belief is the

concreteness of the conception of the soul. It has a

physical reality quite independent O f the body : it can

be torn from the body with spe ars, or pulled out with

hooks . Even the good soul
,
though less O ‘bviously physical

than the evil soul , is represented as wrapped in white

cloths
,
and Sitting in the hands of Michael . This con

ception is entirely foreign to the two non- Egyptian

religions which would have been mos t likely to influence

Christian beliefs in Egypt
, the Hebrew and the Greek.

Both were more vague and much less material . With the

Jews the soul was originally identified with the blood ;
2 2

the Greeks conce ived of the soul as the breath.

2 3

O n the o ther hand
,
exact parallels are found in Egyptian

mythology . T he soul or bai which parted from the body

at the moment O f death had a definite form
,
usually that

of a human - headed hawk. It is O ften pictured in the

representations O f the o ther world : frequently a man is

pictured with his bai, holding it in his arms , or riding

with it on the back O f a bull. 2 4 T he existence of the bai

as a concrete
,
physical entity apart from the man or the

body, is thus indisputable . A striking example of the

life as a concrete something which could be removed

21 P . G . 34 , 391 . See below, p . 77 .

2“ Charles , E scha tology , p . 37 . See below, note 25 and Ap pendix A .

” Rohde
,
Psyche , II , 3 1 9 et pas s im .

Cf. M aspero
,
Dawn of Civi l iz a tion , pp . 1 79, 1 83, 1 87, etc .
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L e venin brula it comme du feu

il éta it p lus fort que fiamme et que fournaise .

L a M ajesté de Ra dit :
je consens a etre fouillé par Is is ,
( et a ce que ) mon nom passe de mon sein dans son

A gain
,
this belief seems to betray its Egyptian origin

through the emphasis that it places upon fear of the world

after death. T he soul is unwilling to die, therefore exter

nal means are used to bring . it forth . This unwilling

ness to die arises chiefly from a fear O f the world after

death ; in many texts it is directly connected with an

expression of such fear . This fear
,
moreover

,
was very

characteristic of early Christian Egypt . T he Egyptians

had dreaded the other world for centuries before Christ,
and they continued to do SO after the introduction O f

Christian ity. Consequently we find this fear expressed in

Christian Egypt from the earliest times
,
whereas

,
in other

nations it was a later growth . F or the Latin races the cer

E . Lefebure, U n Chapi tre de la Chroni que so lo/ire, nyp t.

Zei tschrift, 2 1 30. Cf. Dawn of Civi liz a tion, pp . 1 60if .

T h e idea O f the sou l’s be ing c aught on hooks as in the P isentios

ep isode is a lso a very primi tive one , and I judge
,
wide - spread. M r.

Fra z er in th e G o lden B ough notes the presence o f it among the

M a lays , though with them the purpose is to keep the soul from
departing from the body.

“
T he sou l is commonly supposed to

escape by the natura l O penings o f the body, especia lly, the mouth
and nostrils . H ence in Celebes they sometimes fas ten fish - hooks to
a s ick man

’

s nose , nave l, and feet, so that i f his soul should try to

escape it may be hooked and he ld fa st . When a Sea Dyak sorcerer,
or medicine man,

is initiated
,
h is fingers are supposed to be fur

nished with fi sh - hooks , with which he will therea fter c lutch the

human sou l in the act of flying away
,
and restore it to the body

o f the sufferer ( I, M r. Fra z er a lso c ites many ins tances
O f savage be liefs kindred to our E gyptian be l iefs : the soul goes out
by the na tura l O penings o f the bo dy, the eyes , ears , etc .

In Plutarch’

s discourse concerning Socrates ’
s Daemon the vis ion

ary imagined he felt a sharp stroke on the head, the sutures of hi s
skull parted and his sou l flew out.
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tainty O f a future life was the all- important fact of Chris

tianity : it filled their minds SO completely
,
no room was

left for any speculation about its poss ible unpleasantness .

T he dom inant note in their early literature is , therefore, a

gladness and j oyousness
,
quite in contrast to the Egyptian

unwillingness to die . T he Syrian Chris tians
,
on the

other hand, were able to meet death only with a kind of

Epicurean indifference. There was a future life, but it

was ne ither greatly desired nor greatly dreaded. T he

only consolation for death was that it was inevitable .

A nd this again was an attitude differing markedly from

that of our Egyptian texts.
2 8

” O f. Revil lout, L es Pri eres pour les M arts, Rev. E gypt, Iv,
1 if.



THE A NGELS BY WHOM SOULS A RE

REMOVED

T he beliefs about the angels who remove the souls

of men underwent several distinct stages O f development.

In all the early texts
,
these angels are servants of the

higher power, whether they are described as beautiful or

as hideous
,
whether the souls they are taking be those of

just men or O f sinners . A ccording to what seems the

original tradition
, the duty of removing souls rested with

an angel
,
or a class O f angels

,
who belonged to an inferior

order and who on that account had onl y limited power

over the souls they were taking
, especially if these were

souls which had been favored by G od.

1 . T H E A NGEL O F DEATH

In the Coptic Gospels O f the deaths of Mary and

Joseph
,
and in the T estament of A braham a single angel ,

Death
,
remove s the souls of all men. In each of the two

first mentioned A pocrypha the soul cannot le ave its body

until it see Death. H e is represented as very hideous,
the sight of him is fearful , he is the consort of A menti

and the devils, but he is the se rvant of G od
,
he is the one

whom Jesus set as king over all flesh.

” Even Jesus

is obliged to recognize his power, in allowing His

father and mo ther to see him
,
and in suffering the pains

O f death on the cross . Nevertheless
,
Death remains a

distinctly inferior angel : he cannot enter where Jesus is.

H e has no power over the souls he takes . Thus the soul

of Joseph as soon as it had been removed by him was
32
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rece ived by Michael and Gabriel
,
and evil souls were

promptly seized by tlfe devil and his followers . More

over
,
though Jesus gives Death power over the souls

of Mary and Jo seph to remove them from the ir bodies,
H e does so with the command that Death must deal

gently with them. In the F alling A sleep of M ary, Jesus

seems to be commanding Death to change his hi deous

aspect for Mary’s greater comfort
,
when H e says : But

let thy s ting and thy victory be crushed within thee,
till Mary My mother see thee no more . A fterwards

devise thy fearful shape and thy sting and thy victory

wherewith thou art clothed forever.” 1

This is the pi cture of Death as it appears in two of

the best Coptic accounts of the go spels in que stion
,
and

because they are consistent with e ach other and, as we

shall see
,
with other Coptic documents

,
I take them to

be the accounts which represent most truly the Coptic

tradition . In the other Coptic versions of these gospels

the duties and powers O f Death vary
,
In the Bohairi c

D eath of Joseph— which according to the editor gives

a later form O f the story than the Sahidic version I

have been quoting 2 —Death does not have to separate

the soul from the body
,
for

,
when he has been rebuked by

Jesus he does not return : Michael and Gabriel
,
apparently

,

take Jo seph’s soul ; the text says only that he gave up

his spirit.” 3 T he A rabic version
,
however

,
is explicit ;

Michae l and Gabriel take Joseph’s soul .4

1 See above , p . 24 .

2 Cop t . Apoc . G osp . ,
p . xvi .

‘ Cop t. Apoc . G osp .
, p . 1 4 1 . T his vers ion is very expl ic it in its

statements that Death is a servant of G od. T hus compare for ex

ample : “ But death is not to b lame , l ike Adam and h is wife : and

death do es nothing without the command o f M y Father ”
( pp.

1 43

‘ T ischendorf, E vangelia Apocrypha, 2md cd.
, pp . 1 22 - 39

, chap .

XXIII .
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Mr. Robinson prints two accounts of the F a lling A sleep
of M ary other than the one I have quoted . In the first

,

the s tory O f Mary’s death is only an abbreviated form

of the passage quoted in Chapter II . Nothing
,
however

,
is

said of the presence of Michael
,
the actual departure of

Mary’s soul
,
or of the disposition made of it.5 In the

remaining version we find a change similar to that we

noticed in the Bohairic Joseph. When the prayer of

Mary to Jesus was ended

Beho ld there were thunderings and l ightnings, and all the place
was moved to its foundations . A nd there appeared in our mids t
the Lord Jesus , riding on a chariot of light, M oses being before
H im and a ll the rest of the prophets , D avid the king and the

righteous kings .

6

Jesus Himself then took Mary’s soul .

T he character of the angel Death in the T estament of
A braham i s fundamentally the same as in the D eath of
Joseph, and the F alling A sleep of M ary . There are,

however
,
several differences which concern us.

7 In the

first place Death does not necessarily visit
‘

all men
,
for

G od sends Michael to take A braham’
s soul

,
and only

when Michael has failed is Death called upon. Moreover,
the idea of changing the appearance O f Death that it

may be in conf ormity with the soul to be taken - which

we found h inted at in the F alling A sleep of M ary
— is

here explicitly stated. H e appears to A braham as an

archangel
,
and tells A braham that he always comes in

this form “

to the just . T o the sinful he appears in a

horrible shape . H is natural form is a very hideous one
,

Cop t. Apoc. G osp . , pp . 75- 7 . M r. Robinson does not express an

O pinion as to the relative dates o f these three vers ions .

‘Ibid.,
p . 1 03 .

7 I sha l l first discuss Re cens ion A , which D r. James ( T es t. A br. ,

p . 49) cons iders the vers ion most fai thful to the origina l account .
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showing seven dragon - heads and fourteen faces
,
fire

,
dark

ness
,
v iper

,
prec ipice, asp , lion, horned- snake , basilisk,

”

etc.

8 When Death has removed the soul
,
Michael and

a host O f angels come for it as in the Mary and Joseph

gospels .

T he two o ther recensions of the T estament, in their

differences from this recension ( A ) , correspond to the

differences already noted in the other Coptic accounts

containing the angel Death. In Recension B
,
Michael

takes A braham’s soul as in a dream
,
and carries it to

He aven. In the A rabic version “ Michael takes A braham’
s

soul
,
wraps it in white robes and carries it away in his

fiery chariot. T he angels meet it and escort it to

Paradise.

” 9

2 . A SPEC IAL CLASS O F A NGELS A PPO INTED T O REM O VE

SO ULS

In the P istis Sophia there i s a Special class of angels

who remove souls . They are called Pacific Receive rs ” 1 0

and in many ways they correspond to the angel of Death.

They are nowhere described
,
SO we cannot say whether

they were hideous or not. The ir relative inferiority
,

8 Ibid .

,
p . 4 1 .

9 Ibid ., p . 42 . T he Rouma ni-an vers ion ( M S S . 1 8th and 1 9th

cents . ) Shows a different development from Recens ion A . Death
bids Abraham kiss his hand, as in the G reek text . “ But Death ,
when he gave h im h is hand

,
gave him a lso the cup with th e po ison

of death (Ca ster,
“
T he Apoc a lypse o f Abraham,

”
T ransac tions

of the S ociety of B iblica l A rchwo logy , 9 T his change
is probably due to H ebrew influence . Cf . Appendix A .

1 ° A mel ineau translates “ Receveurs pac ifiques ,” M ead, rece ivers
of wrath .

”
S chwartz e and Schmidt print without translation the

G reek,
épwafot napahfimrra t , though Schmidt in a note suggests as a

probable emendation ,
épwai

‘

oz
,
friedl ich ’

( p . 1 45, n.
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however, is Shown in the varying degrees O f power they

possess O ver the souls they remove . Thus
,
Jesus tells

His disciples that when the
“ Rece ivers ” remove a soul

which has rece ived the mystery
,
it shall emit a light so

great the Rece ivers shall become afrai d and fall before

it ; they shall not be able to lay hold on it
,
and the soul

unhindered Shall mount on high.

1 1 These Rece ivers ,
”

however
,
would

,
it seems

,
be able to retain possession O f

the good soul Which has not rece ived the mystery
,
but

it is taken from them and shown the creatures O f the

world by the Receivers O f the light of the great triple

power, among whom there is one great one.

” 1 2 It is

hardly necessary to call attention to the close parallel here

to the apocrypha in which Death appears . Death
,
or the

‘Pacific Receivers ,
” must be present to remove the soul,

but it is immediately taken from him ( or them ) by the

angels of a higher order. In the case O f the evil man the

Pacific Receivers retain possession O f the soul after they

have removed it from the body and themselves conduct it

through the world.

1 3

In the fourth book of the P istis S ophia, to which

Schm idt assigns an earlier date than to the first

three
,

1 4 the
“ Rece ivers” correspond more nearly to the

angel Death in the T estament of A braham. T he angels

who take the souls are not all called by the same name
,

1i P p . 22 6 - 7 . T r. A m é l ineau, p . 1 1 6 . T he translations of Schwartz e ,
M ead

,
and Schmidt reta in the pagination of Schwartz e

’
s Coptic

text . I sha l l therefore refer to those three trans lations by the one

page number adding a reference to the corresponding page O f

A mé lineau
’
s translation.

12 P p . 2 6 1 - 2 . T r. A mélineau, p . 1 35.

1 3 P. 284 . T r. A melineau, p . 1 47 .

Introduction to h is trans la tion o f the P is tis S ophia , p . XVl l . T his
part of the P is tis Sop hia is entitled by A mé l ineau and M ead

,

E xtrac t from the Books of the Savior.



https://www.forgottenbooks.com/join


38 THE LEGEND O F THE BO DY A N D S O UL

In the Spurious Hom ily of M acarius the ange ls who
remove souls are described as

“ inclement angels . ”

Cum m ittuntur ange l i animam seu justi seu injusti accepturi,

timore tremit ista , ipsamque terribil ium et inclementium angelorum

praesentiam exh orre scit .

“

Angel i inc lementes anima s non baptiz ata s e corpore accipiunt.

They are hideous
,
they inspire all wi th fear a-nd dread

,

and contrary to the o ther texts
,
retain possession O f all

soul s after removing them .

1 9 Indeed there i s but one

slight indication that they had not the same power over

all souls alike . They beat the pagan soul in removing it ;
in the case O f baptized souls

,
on the other hand

,
this is

not stated— only their fear and dread are dwelt upon .

3 . T H E BEAUTIFUL A NGELS AND THE HIDEO US A NGELS

A third tradition states that beautiful angels are ap

po inted to take good soul s and h ideous angels to take

evil souls20 T his tradition seems to me later than the

type . T here are several reasons why I do so . In the first place ,
popular be lie fs change s lowly and at d ifferent times in different
places , so we may no t unnatura l ly find the o lder be l ief in the la te r
document. M oreover a change very s imi lar to that I am urging
here

,
has taken p lace in those vers ions of the T es tament of Abraham

and of the two Coptic gospels which are acknowledged o f later date
,

so the documentary evidence is i tse lf contradictory. Fundamenta lly
a lso

,
the idea o f a messenger of dea th who a ppears awful to

°

a ll

men is O lder and less Chris tian than that o f a messenger who
distinguishe s between the good and the evil .

‘7 P. G ., 34 , 387 .

1 8 Ibid .
,
34

,
391 .

T hi s is ce rta in only in the case of souls unbaptiz ed . T he narra

tive is interrupted by M acarius
’ questions SO that one cannot be

certa in that the angels who remove the so uls are the ones who
conduct them through heaven and hell . T here is no reason, however,
for suppos ing that they were difl

'

erent.

T he Koran says there are
“
angels who te ar forth the souls
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belief in the one inferior angel or in the inferior band of

angels appo inted to take all souls
,
and to be an outgrowth

of that belief
,
as I have tried to Show in my study of the

different forms in which tha t belief appears . In fact we

have practically the new belief in the T estament of A bra

ham where Death appears in his varying shapes of beauty

and hideousness
,
and more nearly in the P istis S ophia

where the good souls are taken by the Rece ivers of a

higher order and Sinful souls are taken by the “
Receiv

ers
”
of a lower order .

T he Coptic L ife of Pachomius is a good text to begin

with bec ause we have here the distinctions in the angels

corresponding to the character of the moribund just as in

the T estament of A braham and in the P istis S ophia .

E t voic i comment les Anges de lumiere vis i tent les freres de

bonne condui te
,
comme on le lu i révéla une foule de fo is de la

part du Se igneur. S i c
’
est un homme bon qui e st couché

,
trois

Anges vienn ent a lui se lon le degré de la conduite de celu i qu i
est couche, s

’

i l est elevé dans ses actions on lui envoie de meme

deS Anges élevés et glorieux pour le conduire a Dieu ; s
’

il est

petit en s es vertus , on lui envo ie de meme de s Anges inférieurs .

Dieu fa it ce la afin que les Anges qu i von-t vers l’homme pour
le fa ire so rtir

.

du corps -le fas sent avec une bonne longanimi té ,
de peur que s

’

il envoya i t des Anges élevés vers um homme inférieur
en ses actions , ils ne le tra ita ssent se lon 1a m-aniere propre aux

puissances de la terre ; car ce lles - ci font acception des personnes ,
en ra ison de la richesse et de la va ine gloire , et ceux qui sont
abje cts parmi les pauvres , elles les tra itent en ra ison du mépris
qu’

elles ont pour leur pauvre té . M a is les puissances
‘

de Dieu font
to ute chose selon um jugement vra i d’

apres l
’

o rdre du Seigneur
et le méri te des oeuvres que l ’homme a fa ites . O r, ces tro is
Anges qu i son-t envoyés vers l’homme , on les trouve p lus élevés les
uns que les autre s dans la dignité du rang, obéiss ant a celui qu i
est plus élevé qu

’

eux , selon la hiérarchie .

21

O f some with violence and those who draw forth the sou ls
o f others with gentleness”

( T r. Sale , chap . L XXIX ) . In this connec
tion one might compare the legend recorded in Wolff ’

s M uhamme

danische E scha to logie, Le ipz ig, 1 872 , pp . 55- 7 .

2 1 P p . 1 2 1 - 2 .
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T he narrative ends with the description
,
quoted in the

p receding chapter, of the exit of a good
,
and O f an evil

soul . There are, it will be remembered
,
three angels

who surround the righteous man ’s death- bed
,
and two

“ angels without pity”
who extract the sinner’s soul . T he

difference in number
,
however

,
does not imply a differ

ence in tradition
,
for only two O f the three angels are

concerned with the removal O f the soul : the third stands

ready to rec eive it in a cloth . T he three angels who are

“ greater one above the other in the dignity of rank
,

”

should be compared with the P istis S ophia Receivers of

the light O f the great triple power, among whom there

is one great one . A nd the angels wi thout pity” corre

spond very closely to M acarius
’ “ inclement angels .”

T hese “
angels without pity” should be noted

,
too

,
be

cause they seem to be a class by themse lves
,
whereas the

angels who come for the good soul may be only the

angels of the hierarchy O -f heaven . A nd exactly the same

phraseology
,
i s met with in the Visio Pauli where we have

distinctly the two classes of angels .

T he fragmentary A poca lypse of E lias presents the

angels who take souls in a new way
,
their physical ap

pearance i s described . Elias is being conducted through

heaven by an angel

Ich aber ging weiter mit dem E ngel des H errn
, bl ickte vor mich

und sah dort einen O rt
,
durch den tausend ma l T ausend und

z ehntausend ma l Zehntausend E ngel hindurchgingen,
deren G es icht

wie das e in’

es Panthers war, deren Zahne aus ihrem M unde heraus
standen wie die der Baren, w

’

ahrend ihre Augen blutunterlaufen
waren und ihr H aar aufgelO st wie Frauenh aar, und brennende
G eisse ln s ich in ihren H anden befanden. A ls ich sie aber gesehen
hatte

,
fbekam ich F urcht und sprac h zu jenem E nge l

, der mit

mir ging : “

W er s ind diese a lso ? ”
E r erwiderte mir : “ Dies s ind

die Diener der ganz en Sch O pfung , welche zu der See len der G ottlosen
kommen, s ie entfiihren und hier niederlegen.

”

” E d. Ste indorfl
‘

,
p . 150. T hese fragments belong

,
properly speak
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N0 corresponding description O f the angels who Visit

good souls has come down to us
2 3

. It is very probable ,
however

,
that they figured in one of the fragments now

lost
,
because both classes of angels are found in the Visio

Pauli , and the description of the angels who take evil

souls seems to have been influenced by the passage just

quoted from the A pocalypse of E lias .

E t iterum respexi et uidi angelos S ine miseric ordia
,
nullam

habentes p ietatem,
quorum uultus plenus erat furore et dentes corum

extra O S eminentes ; ocul i eorum fulgebant ut stel la matutina
orientis, et de capillis cap itis eorum scintille ignis exiebant, s iue
de ore eorum.

Paul asks who they are and the angel answers

H ii sunt qui destinantur ad animas impiorum in o ra necess itatis ,
qui non crediderunt dominum habere se adiutorem nec sperauerunt

in cum .

A nd again
,

Respexi in a ltum et uidi a lios ange los quorum uultus fulgebat

ut so l , succ inctis lumbis z onis aureis , abentes pa lmas in manibus

corum, et S ignum dei , induti uestimenta quod scri ptum erat nomen

fi lii de i , reple ti autem omni mansuetudine et misericordia .

Paul asks who these are
,
and is answered

H u sunt angel i iusticiae qui mittuntur adducere animas iusto rum
in ora necessi tatis , qu i crediderunt dom inum se habere adiuto rem.

“

ing , not to the Apoca lypse of E lias but to some unknown apocalypse .

Compare the descriptions o f the N ew T estament Apoca lypse IX , 7 - 8 .

23 W hen E lias expresse s h is fear of these hideous messengers of
death the ange l te lls h im not to fear, that he is pure be fore the

Lord. T his is a hint
,
at leas t, that the good souls were not Vis ited

by the hideous ange ls, in other words that there were classes among
the ange ls .who to ok the souls o f men.

24 P. 1 5. T he Syriac version O ffers no important variations .
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4 . T H E A NGELS AND THE DEM O NS

T he last stage we have to note in the development O f

this tradition might have been foretold . When once the

cruel
,
hideous servants of G od lost their power over the

good and were restricted in their O perations to sinful souls,
they became identified with the demons . It was inevitable

that this change Should take place . T he Christian Copts

believed in a world peopled with demons and angels
,

almost as really
,
and almost as extensively as with human

beings . T hey were present all the time ; the slightest

action could be traced to the direct influence of the one

or the other O f these supernatural forces
,
inherently at

war. T he angels were always good and kind and merci

ful
,
anx ious to satisfy the des ires O f men— even

,
at times ,

to the po int of grat ifying the idle curiosity of the monks .

T he demons were always present
,
but to seduce

,
to deceive .

In the world O f spirits
,
and one might say

,
of morals in

general
,
the Copts recognized but two classes , and but two

forces . T he one was entirely good
,
the other entirely evil .

T he one was the help and comfort O f the good, rewarding

them at last in heaven ; the other was the curse and

punishment O f the evil . A m id such conceptions an angel

cruel and hideous
,
who punished the wicked, was a con

tradiction in term s . W as a being beautiful ? D id it

inspire the good ? D id it gratify thei r wishes ? It was

an angel . ' Was it
,
on the contrary

,
ugly and cruel ? D id

it punish the wicked It was a demon .

In the angels who took the souls of the just, the change

was of course less marked and less important. They had

been angels O f G od before and such they remained . There

was a decided tendency, however, for them to become less

impersonal and abstract
,
and to be identified with the well
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known and popular angels of the other relations of life .

S O the angels who were created for the purpose of taking

the souls of the just
,
gave way to Michael and Gabriel .

T he passage which I quoted from the Vitae Patrum2 5

furnishes an example of the transition stage . A demon
'

takes the soul
,
but he reta ins definite ange l characteristics .

Thus
,
he is described as a tartaricus inferni . Nevertheless

he is conceived to be a servant of G od
,
for when he begins

to tear out the soul
,
a vo ice comes from heaven approving

and giving instructions . It should be noticed
,
too

,
that

in the paragraph about the good soul it is Michael and

Gabriel who come to woo it forth . In the passage just

following
,
the black and terrible beings who come for the

soul taunt it when it cries to the Lord for help : “
D o you

remember G od now when the sun is obscured ? Why did

you not seek H im while you had yet the light O f day ?

In this hour there i s no h O pe O f consolation for you .

”2 6

In the twenty- second hom ily O f M acarius the Great
,
the

change from the angels to the demons is completed

Quando egreditur e cO -rpore anima hominis
,
mysterium quoddam

magnum i ll io perfic itur. S i enim fuerit rea pecc ati , accedunt chori
daemonum,

et angel i s inistri , ac po testate s tenebrarum
,
abripiunt

animam il lam , atque subjugatam in w as partes pertrahunt : nec

debet quis propterea velut re quapiam insolita in adm irationem

duc i . S i enim ,
'dum Viveret homo , et in hoc sacculo degeret, i llis

subjec tus fu it et obtemperavit, ac servus illorum factus est, quanto
magis cum egreditur ex mundo , detine tur ac subjugatur ab -i~psis ? E x

parte autem
,
quas mel io ris est conditioni s, po tes cognos cere , rem

ita se se habere . Sanctis siquidem servis D ei ab hoe tempore as tant

angeli , ac Spiritus s ancti circumdant, c as que custodiunt . Cumque

exierint e corpore , chori angelorum assumptas corum animas in

suam partem pertrahunt, in s aeculum perpe tuum
,
et s ic adducunt

eos ad Dom inum .

” 27

25 See above , p . 2 6 .

2° See above
, p . 2 7 and note 20.

P . G . 34
,
659.
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It is not necessary however to multiply instances O f

this final stage O f the tradition . Demons and angels
around death- beds are commonplaces .

5. T H E DEATHS O F THE SAINTS

T here are
,
nevertheless

,
certain conventional accounts

of saints ’ deaths which demand attention
,
because they

m ight not se em
,
at first Sight

,
connected with this par

ticular tradition . T hey result
,
I think

,
from the obv ious

tendency to extravagance in the saints’ lives , and from

the des ire of each biographer to make his saint seem

greater than any who had gone before . T he substitution

O f Michael and Gabriel for the nameless angels whose duty

it was to take souls
,
is the first step . Some times Jesus

Himse lf is made to come . Soon the archangels are

accompanied by the heavenly hos ts . Then
,
as the desire

to hono r the saints increases
,
ho st after host is called upon

,

until at last we have the whole hierarchy of heaven sur

rounding the death - bed of a saint . In the meantime the

original purpose O f the angels’ presence— the removal

of the soul— is forgotten : instead
,
we have only the

triumphant death O f the saint amid a blaze of glory while

the orders of angels rej o ice and sing allelui as . 2 8

In these vers ions there may a lso be an influence o f the average
death - bed scene , the dying man being surrounded by h is friends and

rela tives , or i f he was a monk , by h is fe l low-monks and the O fli cers

of the church . T hese death - bed scenes are usua lly set down as

imitations of th e La z arus story (Luke, XVI, 22 ) and there can be no

doubt but tha t it must have played a large pa rt in the ir develop
ment. O nly

,
i t seems to me tha t the angels in that sto ry must

have had some more or less definite meaning e ither for the author
o f the story , or for the imi tators . I mean that the angels were
probably thought o f as being there to remove the soul , to honor it,
or more probably, to protect it on the way to heaven. See be low,

p . 66 , note 28 .
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O f light
,
came from heaven with thousands O f angels for

the soul O f Isaac O f T iphre Stopping the chariot above

the holy man H e cried : Come up to M e
,
0 beloved

Isaac
,
and I will give unto thee the wages of the recom

pense for the sufferings which thou hast endured for My

Name .

”3 4 H e i s also said to have rece ived the soul of

St. George O f Cappadoc ia, while Michael , displaced thus

from his usual rO le
,
used his cloth to catch the blood and

m ilk which flowed from the m '

artyr’s wound .

3 5 When

Macario s O f d ou was killed, he was carried to the

martyrium of St . John the Baptist and Eli sha the

prophet ; a young boy in the crowd s aw these two saints

embracing and kissing M acarius
,
after the manner of

brothers .3 6 In the L ife of Jean Kolobos we find that
“ there came to him crowds of angels

,
and the cho ir of all

the saints s ent by G od that they might lead

their companion from service .

’ 3 7 St. M acarius of A ntioch

bade his executioner hurry, for Jesus and His angels were

even then urging him to join them .

3 8 T he souls O f

various other saints were seen by people on earth as they

passed through the air
,
e ither escorted by glad companies

of angels
,
or meeting with them .

39 This welcome of the

soul by the angelic hosts appears to have been the regular

custom . Indeed
,
in one instance we read O f a band of

34 Budge
,
T he M artyrdom of Isaac of T ip hre, S ociety of Biblica l

Archaeo logy , IX,
1 886 , p . 88 . T he ch ariot used to carry away the soul

is found
~

a lso‘

in the Syriac Departure of my Lady M ary (W right,
Journa l of S acred Li tera ture, 4th Series , VII , and in the

G reek S tory and Conversion of Adam ( cf. artic le on the Books o f
Adam in the Dic tionary of Chris tian Biography ) .

35 Budge , S t. G eorge of Cappadocia , p . 323. O rienta l T ea't S eries ,

I
,
Lo ndon, 1 888 .

3“ M iss ion au Caire , IV, 1 58 .

3 7 M usée G uimet
, XXV, 400.

38 H yv ernat , L es Ac tes des M artyrs de l’E gyp te, p . 68 .

E” Cf. P. L .
, 73 , 1 53 ; 1 67 ; 2 1 8

- 9; 258
- 9 ; 272 ; 1 1 6 6

- 7 ; 1 1 72 .
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martyrs about to set out with palms
,
perfumed boughs , and

radiant garments to meet a soul which they expected to

achieve martyrdom
,
although at the last moment they dis

covered that it had failed to do
A n interesting example of this tendency to surround

the holy with all the angels is found in a thirteenth cen

tury manuscript of the passage from the Vitae Patrum .

4 1

In the Latin vers ion
,
as printed by Migne

,
which agrees

throughout with the Coptic
,
Dav id is sent with all the

harpers O f Israel to woo forth the soul

Cum descendissent omnes in circuitu animae i llins cantantes
hymnos , s ic exiens anima i lla sedit in manibus M ichae l, et assumpta

est cum gaudio .

In the manuscript of the thirteenth century this p assage

reads as follows

Cumque descendissent omnes patriarche ac prophete , s imulque

apostol i et martyres
,
confessores , uirg ines ac monachi cum multi

tudine anglorum in c ircuitu anime
,
c i canentes psalmis et hymnis

et c anticis ; s ic exit anima i l la seditque in S inu M ichael, et a ssumpta

est cum gaudio magno .42

6 . T H E EGYPTIAN GENII

T he figure of Death as it appears in the Coptic gospels

of the F a lling A s leep of M ary and the D eath of Joseph ,

and the band of
“ Pacific Receivers” in the P istis S ophia

represent
,
as I have said

,
the most prim itive type of the

angels who remove souls 4 3 T o them the geni i of the

4° M iss ion au Caire
,
IV

,
1 90- 1 94 .

B ib . N a t . M S . Latin 2462
,
f . 206b .

- 207 .

42 T he soul of M ary leapt forth into the bosom O f Jesus . See

above
, p . 24 .

43 See the rema rks o f D r. Jame s on th e character o f Death in the

T es tament of Abraham ( pp . 55 H e notices briefly the char
acteristics of the various messengers O f death and concludes
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Egyptian other -world O ffer
,
I think

,
the prototype . T he

Egyptians believed in a large number of cruel servants of

the highest power. T he passage O f a soul to the Elysian

fields was merely a series of encounters with the guardians ,
or doorkeepers

,
or demons

,
O f the different portions O f the

way . T hese were dreadful to look upon and the poor soul

feared greatly in their pre sence . They were not forces of

evil
,
they were not enemies of the good . O n the contrary

,

they were the servant-s of the god of justice
,
and their

bus iness was to see that only the just entered the kingdom

of Osiris . If the soul had been properly equipped and

knew all the pass -words
,
it might stand up bravely and

defy these demons ; they were then powerless . B ut for

the poor soul which had not the pass - words they were the

means of annihilation . In this character O f servants of

the god of justice
,
dreadful to everyone

,
but possessing

only a limited power over the good
,
they correspond to

the angels who take the soul s O f dying men .

In the pictures of the under- world these gen i i are repre

sented with heads of an imals ; the j ackal, the ibis, the

greyhormd, etc . T he Coptic M artyrdom of S t. M acarius

of A ntioch describe s the messengers who come to take the

soul in this same way
,
thus adding confirma tion to my

identification of the mess engers with the Egyptian geni i .

Lo rsque je fus arrivé au moment de la mort, je fus poursuivi
par des Decanos de figure et de forme di verses . L es uns ava ient
un visage de bete féroce

,
d

’

autres un Visage de dragon ; ceux - Ci .

un visage de l ion,
ceux - la , nu Visage de crocodile ou d’ours .

‘4

that this Death contains E gyptian and Jewish e lements Considering
a l l the texts that we have studied in this chapter we may well , I
think

,
give to the Jewish Samae l the credit of the T es tament of

Abraham
,
the Fa lling As leep of M ary , and the Dea th of Joseph

in that a s ingle angel appears there , whereas it is a band, o r order
O f angels , in a ll the other texts . See a lso my remarks on the

Jewish ange l of death in Appendix A .

“ H yvernat, L es Actes des M artyrs de l
’
E ’

gyp te, p . 56 .
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A nd the true form O f Death in the T estament of
A braham showed many heads of animals .

T hese geni i however are not concerned with the deaths

of men
,
but only with the ir souls when they reach the

under-world . A n extension of their rO le to include the

actual taking of the souls is not difficult to imagine . In

fact if we may trust the translation as meaning just what

it says
,
there is an example of i t in the Litany of Ra :

O h ! Ra who art in the Ament who art in the empyrean,

del iver O s iris from thy conductors who separate souls from their
bodies, the agile be ings who move quickly in thy places o f tor
ment.“

45Records of the Pas t, I Series , VIII, 1 20. Isaac M yer ( T he O ldes t
B ooks in the W or ld

,
London

,
1 900

, pp . 1 39 f . ) gives references to sev

era l messengers of death in pre
-Christian E gyptian writings : but

none o f them seem to me to re fer certa inly to the death - angel . I

have been unab le to identify M r. M yer’
s reference to a messenger O f

death in the “

T urin Papyrus O f the Book of the Dead , chap . 1 25, l , 43 ,

Another reference is to a tablet in the British M us eum , dating
from the peri od just before the Roman conquest . I do not quote
the entire text. “ H e whose name is Comple te - death comes

,
when

he has ca l led a ll the people to h im, terri fying the ir hearts with the
fear of h im, there are none, who dare look h im in the face among
gods and men, and for him the great are as th e little . H e spa res

not h im who loves h im, he takes the child from its mother, as wel l
as the O ld man. W hosoever meets h im on h is pa th becomes fearful ,
and though a ll the people supplicate before h im h e does not turn
his face towards them . O ne does not come to pray to h im fo r he

does not l is ten to him who implo res ; he does not see those
who give h im presents O f every kind O f cake .

”
T his passage

is quoted a lso in W iedemann’

s Religion of the Anci ent E gyp t

ians , p . 96 , and in others . T h e trans lations differ a great dea l
that o f M yer co rresponds mos t nearly to the early Christian
express ions O f fear at the coming of death — T he E gyptian
texts which refer clearly to a messenger of death have to do
primari ly with the l i fe on earth . O f. the T omb o f N ofirhotpou
“
O bey thy des ires , and seek thy happiness so long a s thou rema inest

on the earth
,
wear not thy heart in rep ining unti l the day comes

when the impass ive god hearkens not to those who implore from h im
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a longer period O f l i fe . T he lamentations O f h is friends do not he lp a

man to -be consoled in the tomb . S pend a happy day and enjoy it to
thy utmost . F or

,
veri ly

,
no man

'

c arries his possessions with h im
when he dies ; veri ly, no one who has departed this l ife has ever
returned ( M aspero , N ew Ligh t on Ancient E gyp t, -p .

— Cf.

a lso Place devant to i c omme but a atte indre une vie i llesse dont
on puisse témoigner, afin que tu so is trouvé ayant parfa it ta

ma ison qui est dans la va llée funéra ire
,
au matin de cacher ton

corps . Place cela devant to i dans toutes les fonctions que tu a s

a cons idérer de ton cei l . Lo rsque tu sera s a ins i un grand vie i llard,
tu te coucheras lau mi lieu d’

eux : il n
’

y a point de surprise pour
celui qu i agit b ien, i l est préparé : a ins i quand v-iendra pour to i ton
messager ( de mort ) pour te prendre, qu’

il trouve quelqu
’

un qui est

pret. Certes , tu m’
auras pas l e temps de parler, car

,
en venant, il

se préc ipi te au - devant de to i . N e dis pas : Je suis un jeune homme
sa is is - to i ( de mo i ) car tu na conna is pas ta mort. L a mort vient,
elle s

’

empare du nourrisson qui e st dans le s bras de sa mere , comme
de ce lui qu i est devenu vieux . Vo is : je t

’
a i d it ces choses exce l

lentes que ( tu dois ) cons idérer en ton coeur : fa is - l es ; tu devi
endras un homme bon et touS les maux seront éloignés de to i ”

( A mel ineau ,
L a M ora le E gyp tienne Quinz e S iec les ava/nt notre E re,

pp . 53



THE DA NGEROUS PA T H TO HEA VEN

T his belief in its widest acceptance means only that

there are dangers which the soul has to encounter on its

journey to heaven . Usually these dangers appear in a

series extending the entire length of the pa th from earth

to heaven
,
S O that every step of the soul ’s passage is made

fearful because O f them . In the p atri st ic texts the soul

meets with recurring bands of spirits who challenge its

progress ; in the Coptic texts there are beings who threaten

and usually
,
also

,
physical dangers .

1 . T H E STRUGGLE W ITH THE SPIRITS

T he soul
,
as soon as it is freed fro-m the body

,
ascends

toward heaven . Its passage
,
however

,
is hindered by nu

merous spirits
,
or

“ powers
,

”
who come to meet it

,
and

,

confronting it with the various sins
,
refuse to allow it

to pass until it prove its innocence of them . If it be

guilty
,
they carry it O ff to Hades immediately . Usually

there are bands
—

O f spirits corresponding to the various

Sins
,
and the soul encounters them in a definite order .

Only when it has proved its innocence of the first sin
,
can

it encounter the spirits of the second ; and so it passes

throughout the entire ascent to heaven . In the greater

number of the texts
,
also

,
the soul is accompanied and

protected by angels
,
who bring forward its good deeds

when the spirits pres ent its sins
,

and
,
if oc casion de

mands
,
fight with them for the possess ion of the soul .

51



52 THE L EGEND O F THE B O DY AND S O UL

In a hom ily by Cyril O f A lexandria, the sins are iden

tified wi th a series of telonia through which the soul must

pass as it ascends to heaven .

T enetur igitur animus a sanctis ange lis , per aerem sub limis prae
teriens , invenitque quosdam quas i pub licanos ascensum custo dientes ,

et a scendentes animos prehendentes , proh ibentesque : nam quisque
publicanorum propria habet peccata , quae i llis O bjiciat . Alius per
peram dicta , quaecunque o re et lingua commissa sunt mentiendo ,
jurando

,
et perjurando : cum superfiua ,

nugatoria et vana verba .

tum hel luationes , vinique abusum, et luxum , et immodico s inde
coro sque risus, levia et inh onesta oscula , et impudica cantica . At
sancti angeli animum ducen'tes profe runt et ips i quaecunque ore

linguaque locuti sumus bona , suppl icationes, gratiarum actione s ,
psa lmo s, carm ina , l-audes , divinos cantus , scripto rumque lectiones,

et quaecunque per os et l ingnam bona D eo praemisimus .

Secundum telonium est oculo rum visus
, quae cunque in decoro

asP ectu,
curio soque et efl

'

renato intu itu et fal lac i nutu comm ittuntur.

T ertium telonium est auditionis , et quaecunque per hunc sensum
impuros Spiri tus accipiunt . Quartum est O lfactus O do riferorum

unguentorum, et suaviun O dorum, quae mimas e t impudica s decent
mulieres . Quintum est sorum quae manuum tactu pervers e et im

probe facta sunt, et caeterae Vitiorum taberna e , invidias , aemula

tionis
,
inanis glorias et superbias , acerbita tis et irae

,
iracundiae

et furoris, scortationis e t adulteri i et mo ll itiae, homicidii et veneficii ,

caetero rumque imp iorum et perversorum facto rum, quae in praes entia
minutatim per

-sequi non licet, sed in a l iud tempus diflerantur.

B reviter eo dem modo de inceps suos quilibe t animi morbus et pecca

tum pub licanos habet, et tributi quaestores . N am suorum

quisque pecca torum oatenis constringitur. Quod s i dignus fuerit,
p

-is et ad D ei vo luntatem traducta vita , assumunt cum angel i ,
et de inceps securus pergit, comi tes ha bens sanctas potestates ,

T unc a pravis , improbis et horrendis i llis Spiritibus liberatus ,

vadit in illud inefi
’

able gaudium . S in autem inventus fuerit dissolute
luxurio se vixi

'

sse , audit gravissim‘am il lam vocem :
“
T o l latur impius ,

ne Domini gloriam videat.

”
T unc sum invadunt die s irae afflictionis ,

angoris et angustiae : dies tenebrarum, e t cal iginis . T unc a sanctis
D ei angel is derelictum prehendunt ZE thiO pes i ll i da emones , et eum

crudeliter verberantes deferunt ad terram, eaque difii ssa infractis

co l l igatum vincul is prec ip itant in tenebrico sam et cal iginosam

terr-am, ad infima loca ,
in subternaneo s orc i ca rceres atque cus

tod ias .

1

1 P . G . 77, 1074 -5.
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in aere magnam habebant co l luctationem rapiendi et detrahendi

animas hominum . Ange l i contra resistebant fortiter et val ide ,
utpote va lde verberantes eo s et sa lvantes animas . Rursus suspicio ,

et ecce duo angel i in coe lum hominis animam aSportantes .. U bi

igitur apprO p inqua
'bant telonio 'forni-cationis et moechat ionis et

andromaniae— haec enim sunt omnium teloniorum turp iss ima ; in

via autem sursum ferente appropinqualbant animam tenentes angel i
D ei— coepit princep s telonii obstrepere horribi liter et vehemente r
perturbari ac dicere ad angelos D ei : Quo pacto vos animam hanc
rap itis ad nos pertinentem ? Respondent ange l i e i : Quo S O ph ismate

uteris in ea, di-c l Respond it i is Quia usque ad finem vitae forni
cabatur et sodomiticum peccatum saepe propria voluntate perpetra
bat . N

'

eque id Solum : et iudic abat proximum suum ca lumnians ; et

quodnam gravius hisce c riminibus potestis invenire in eo ? D icunt

angel i : E tiams i haec anima in servitute e rat ta l ium l ibid inum ,

tamem eradicavit ea s ex se antequam finis e ius advenit . Dixit autem
d iabo luS : M inime, non est ut dicitis , sed s ine contritione permans it

ad extremum usque sp iritum, nec prorsus a flag itiis abst inuit .

N equaquam inveniebatur abrenuntians omnibus peccatis suis
,

ant

abstinens a ma l is
,
sed s ic decess it , utpote servus peccati et meus

O ooperator. T um ait unus ex angel is D e i : Vere ti-bi adversario
fidem non habemus . O mnino enim mendacium es, immunde . S ed

arcessitor angelus inde a baptismate datus e i in custodiam , et i lle
indic a'bit veritatem , qual is est . Qui ut vocatus est illuc , erat enim
o ccupatus circ a sepulturam corporis e ius

,
d icunt e i ange l i : D ic

nobis, amice ; haecne anima conversa est a peccatis Su is , an in i is

O bi it ? A -c re5pondens iiS dixit ange lus : A b hora
, qua in morbum

incidit
,
antequam ingraves

-ceret, reco rdabatur mortis
,
et incipiebat

gemere et lacrimari, et vo cari iussit presbyterum eccles iae
,
et S ingil

latim c oepit plangere et deflere et confiteri omnia peccata sua D eo

coram sacerdote , extendens manus suas versus coelum , amare sus

pirans et c ongemiscens . S i igitur remis it Deus ho c peccatum ex

potestate sua
,
et ho c va lde consentaneum est , nonne tum gloria iusto

ips ius iudic io
‘

? H aec audientes luc is angel i irriserunt d iabo lum ,

mittenteS eum . At vere evas it anima i l la e laqueo ins idiatorum .

3

Unfortunately the author becomes so interested in the

strife O f the demons and the angels
,
that he forgets all

about the telonia, which are not again mentioned
,
though

he goes on to describe the struggles over several other

8 p . G . 34 , 223
- 6 .



THE DANGERO US PATH T O HEAVEN 55

souls . T hese struggles
,
however

,
are of the same general

character as the one just quoted, andadd nothing to our

understanding of the tradition as a whole

In the Vita Sancti Joannts E leemosynarn of the Vitae

Patrum, the author does not mention the telonia . T here

is
,
however

,
a definite relation between different sins. and

the stages of the ascent to heaven.

E tenim sanctus iste in memo ria s emper retinebat quod sanoto
S imoni

,
qui in co lumnis s tetit, per revela tionem factum est notum :

Quia exeunte anima e corpore , O bviant e i cum ascenderit a terra in
coelum, chori daemonum , singul i in proprio ordine . O bvi at c i

chorus daemoniorum superbiae , investigat eam, S i habeat O pera

corum . O bviat chorus Sp irituum detractionis : aspic iunt S i quando
O blocuta S it

,
et poenitentiam non egerit . O bviant iterum superius

daemones fo rnicationis : scrutantur S i recognoscant in ea voluptates

suas . E t quando a terra usque ad coelum m is era anima pos itu
-ra

rationem pervenerit, seorsum ab ea sanc ti ange l i stabunt
,
et non

adjuvabunt eam nis i bonitates suas .

A little later he increases the list of the s ins . Here he

calls the spirits exactores and inquisitores , words which

belong to the same train of ideas as C yril’s publicanos
and tributi quaestores .

Quid habes tu, dicere aut facere, quando O bv-iaverint in faciem

tuam c rudeles i ll i et immisericordes exa-ctores et inquisitores ? Ad
quantos poterie rationem reddere , ad eo s qu i exquirunt de menda c io ,
ad eO S qu i de detractione , ad e O S qu i de c rudel itate

, ad eo s qu i de
avaritia , ad eos qu i de memoria ma li , ad e O S qu i de O dio

, ad eo s

qui '

exquirunt de perjurio ? E t dementatus dice'bat : Deus
,
tu eos

increpa , nam omnis fortitudo hominum eis res istere non va let. T u,

Domine , da nobis du-ctores sancto s angelos
,
qui custodiant et guberu

ent nos ; mul
'

ta enim est contra no s eorum insania
,
multus tremor,

multus timor, multum periculum pelagi acris hujus .

4

T he Syriac vers i on of the Vis io Paa lt explains and

c larifies the evidently mutilated account of the Latin
,

‘ P . L . 73 , 374 -5.
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and enables us to identify the spirits5 and angels who

stop the passage O f both the good and the evil soul
,
with

the spirits we have been studying.

A nd while I was beholding these things , that spirit was l i fted up
from the earth, that it might ascend to heaven. A nd there went out
to meet it wicked powers , those that are under heaven. A nd there
reached it the Sp irit of error, and sa id : W hither dost thou pre
sume , 0 soul ? and art thou running that thou mayest enter heaven ?
Stop , that we may see ; perhaps there is in thee something that be :

longs to us
, that we may narrate a l ittle .

”
A nd that soul was

bound there ; and there was a fight between the good angels and

the evi l angels . A nd when that Spirit O f deception saw, i t bewa i led
with a loud vo ice

,
and sa id : W oe unto thee, 0 soul , that we have

found in thee nothing of ours ! and 10, al l the angels and the sp irits
are help ing thee aga inst us ; and behold, these all are with thee ; thou
has passed out from us .

”
A nd there went forth another sp irit, the

Sp irit O f the T empter, and the sp irit O f fornication ; and they came

to meet it ; and when they saw it, they wept over it, and sa id
“ H ow has this soul escaped from us ! It did the will of G od on

earth, and beho ld
,
the angels help it and pass it a long from us .

”

A nd al l the princ ipal ities and evi l Spirits came to meet it, even unto
i t ; and they did not 'find in it any thing that was from them ; and

they were not ab le to do anything to i t ; and they gnashed the ir
teeth upon that Soul , and sa id : “ H ow hast thou escaped from
us ?

”
A nd the angel which conducted it in l i fe answered and sa id

unto them :
“
Return, 0 ye mortified ones ; ye have no way O f

access to it ; with many artifices ye enticed, when it was on earth,
and it did not l isten to

l‘W hat seems to be an earl ier reference to these spirits is found
on page 1 90 (Latin Vers ion, p .

“
A nd I looked upon the

fi rmament of heaven ; and I saw that there were there principa l ities
who had been in the world ; and there were there sp irits of decep
tion

,
who lead astray the heart of the sons O f men from G od ; and

there are the evi l sp irits of accusation, and fornication, and the love
of money

,
and al l those things in which they walked ; and

,
behold ,

they are gathered for witness ; even all the evi l Sp irits that are

under heaven.

” Immediately after this vis ion, Paul sees the angels
without mercy ”

and the good angels who are destined to the souls
o f the righteous and the S inners .

° P . 1 92 . T he Latin vers ion ( pp . 1 6 - 7 is as follows : “ E t Spiri tus
e ius confirmauit earn et angelus eius suscepit earn et deduxit in celO
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When it [the evi l sou l ] arrived a t the door of the firmament, that
soul s aw hos ts o f the Wicked O ne ; and i t beheld those hosts tha t they
p laced a we ight on its weariness—error and accusation, and the Spirit
of deceiving. A nd when they came unto it, they sa id : “ 0 soul,
whither wilt thou flee ? O miserable soul , stop , that we may see i f
there is anything of ours . A nd when they saw it

,
they rejo iced and

said : “
Y es

, yes , there is in thee , and thou art a ltogether ours ;
now we know that even thine angel can not help thee and save thee
out of our hand .

“

T he latter part of this recital is confused by the author’s

attempt to reconcile this tradition with the belief that

every soul was judged by G od immediately after death.

Instead
,
therefore

,
of the soul’s being carried immedi

ately to Hades as one expects
,
its angel refuses to give it

up
,
and a vo ice from heaven is heard commanding that

the soul be brought thither.8

In the L ife of S t. A nthony, attributed to A thanasius ,
A nthony has two visions of the soul’s journey to heaven,
which may easily be identified with the tradition in ques

tion
, tho

-ugh the form s are.modified . In the first A nthony

has a vision of his own ascent. Demons of the air chal

et ait angelus : U bi currie , anima ,
et audes i-ngredi celum ? expecta et

uideamus Si est al iqu id nostrum in te : et ecce nihi l inuenimus in te.

Video etiam adiutorium diuinum et angelum tuum, et Spiritus
congaudens est ti'bi quoniam fecisti uoluntatem dei in terris . E t

deduxerunt eam dum adusque adoret in conspectu de i .
”

O ne

can not tel l here that the angel who addresses the sou l is not the

same as the angel who is hearing it to heaven.

" P. 1 94 . T he Latin vers ion ( p . 1 8 ) O f the passage O f the evi l
soul corresponds in the deta i ls given to the passage O f the good
soul in the Syriac .

3 T his voice from heaven seems to me only a rather c lumsy device
to evade the fact that the evil s oul should remain in the hands
O f the demons and be ca rried by them to he l l. In connection with
this episode we may notice that in the homily O f Cyri l’s, when the

Spirits O f the air find the soul evi l, a vo ice is heard from heaven, but
saying : L et the impious one be borne away

,
lest he see the glory

O f the Lo rd.

”
(Vulgate, Isa/ia h, xxvi,
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lenge his passage ; the angels conducting him demand the

reason
,
there being no s in in A nthony. Thereupon the

demons begin the recital of all his sins from the time O f his

nativity. T he angels O bject that all those s ins have been

forgiven by Christ
,
but that if the demons know of any sin

he has committed S ince be ing made a monk, they may pre

sent it. T he demons then accuse A nthony O f many sins ,
but proofs being wanting

, the way is opened for him .

9

T he second vision offers an interesting variation of the

regular theme . Instead of the recurring bands of angels

who fil l the road to heaven
,
the devil himself appears in

the form of a terrible figure
,
extending from the earth

to the clouds, trying with outstretched hands to prevent the

ascent of souls .

E t elevatis ad coelum o cul is
,
vidit quemdam longum atque terri

b i lem, c aput usque ad nubes attol entem. Vidit etiam pennatos
1 °

quosdam se e levare cupientes ad coelum
, atque il lum extens is manibus

proh
'ibere transgressu : e quibus a lio s apprehenso s elideba t ad terram

,

a l ios frustra retinere contendens , do lebat super se ad coelestis
transvo lare : et maximum gaudium mistum moerore vieti victoresque
tribuebant .

~Statimque a d cum vox facta est, dicens : Anima dverts
quod vides . E t tunc coepit i llum inato corde intel l igere, animarum

es se conscensum
,
et diabo lum prob i-bitentem ; qu i est s ibi reti-neret

O bnoxios , et in sanc torum, quos decipere non poterat, cruciaretur

vol atu .

1 1

With the H omilia V in P salmum XXXVI O f Origen

we return to the more orthodox express ion of the tradition.

T une et adiuvabit e O S Dominus in tempore tri-bulationis , et eripiet

eO S , et auferet eos a peccatoribus , non Solum ab homini bus pecca

’ P . G ., 26 , 933
- 6

,
chap . 65.

1 0 '

S
’ouls are usual ly p ictured as the exact counterpart of the

phys ical body on earth : the double O f the Ancient E gyptians . T he

souls O f the E gyptians were represented most often as b irds . T his
fac t probably accounts for the winged creatures Anthony saw.

1 1 P . G .,
2 6 , 937 - 8 , chap. 6 6 . Versio a grit.
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to ribus
,
sed etiam a contraru s potestatibus , uel certe eO tempore

cum anima separatur a corpore
,
et o ccurrunt c i peccatores daemones,

aduersae po testates , S p iritus aeris huius qu i eam volunt detinere

et reuocare a d se S i qu id in ea suorum operum gesto rumque cogno

verint . Venit enim ad unamquamque animam de hoc mundo exeun~

tem princeps huius mundi , et aereae potestates , et requirunt Si inveni

ant in ca a l iquid suum ; Si auaritiam invenerint
,
sua e partis est ; Si

iram
,
S i luxuriam,

Si invidiam, et S ingula quaeque eorum S im i l ia Si

inuenerint , sua e partis est, et s -i-bi eam defendunt, et ad s e eam

trahunt
,
et ad partem eam peccatorum declinant . S i vero al iquie

imi tatus est illum qu i dixit : E coe veniet pri/nceps mandi huius , et in

me non habet quidquam ,
Si se ita a liqui

-

s obseruau it, veniunt

quidem isti peccatores, et requirentes in eO , quae sua sunt, et non

invenientes tentabunt nih i lominus ad suam partem uio lenter cum

detorquere , sed Dominus eripiet cum a peccato ribus . E t forte
propterea jubemur cum quodam mysterio etiam in oratione petere ,
dicentes : S ed libera nos a ma lo .1 2

Here the demons are not Specifically identified with the

various s ins , though they are each mentioned . T he attend

ant angels do no -t appear at all : the Lord Himself inter

cedes in behalf of the godly. A gain
,
it may be ques

tioned whether this inquisition is conceived to be a part

of the journey to heaven
,
o -r whether it takes place at the

time the soul is separated from the body the latter seems

more probable .

2 . C O NFUS I O N O F THE SP IRITS W ITH T H E

'

A N G E L S

W H O REM O VE S O ULS

This homily by Origen opens the way for the con

s ideration of a new development of the tradition . T he

struggle is depicted at the bedside ; then the spirits of the
air and the angels who protec t the souls become confused

with the angels who come to remove souls from their
bodies . 1 3

1”P . G ., 1 2 , 1 366 .

1 8 T here is , apparently, an example of this confusion in the para
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This confusion of tradition is shown very clearly in

the mummy episode of the E loge de P isentios . T he
“ rulers of the world” come and draw out the soul wi th

iron Spears exactly as the cruel angels whose business it

was to take the souls O -f the wicked . Before do ing this ,
however

,
they recite all the S ins the dying man has com

mitted
,
and say : “ L et someone come now

,
let someone

save you from the torments into whi ch we are go ing to

cast you !
” 1 4 T he recital of the s ins, and the fear that

some one might take the soul from them,
belong solely

to the spirits of the air.

In the Visio Pauli and the F a lling A sleep of M ary the

influence O f the spirits of the air is less strong. T he good

and ev il powers
,
however

,
are both present

,
ready to “ as

sume
”
the soul as in the combats after death . T he strug

gle between them
'

and the recital of the soul’s good and

evil deeds
,
are reduced to a mere recognition of the soul

as good or evil : after this, the good ( or evil ) powers pro

ceed to draw out the soul after the mann er of the kind

( or cruel ) servants of G od. This confus ion of the two

traditions must have been entirely unconscious . F or the

graph preceding that part of the homily by 'Cyri l O f Alexandria
quoted above . Various “

powers ”
for good and for evil surround

the death - bed and c ause the soul to fear greatly ; then the soul
,
on

go ing out
,
flees to th e ange ls o f G od who s tart with it to heaven,

meeting with the Spirits o f the telonia on the way . T he two forces
at the beds ide do no t draw out the soul ; moreover the antitheses
between themare the same as those which are drawn later between
the angels who conduct the soul

,
and the spirits who O ppose its

passage . It seems c lear, there fore , that this appearance of the two
forc es at the beds ide is but an extens ion O f the combat between
them on the way to heaven. T h e fact that

,
in other vers ions

,
we find

these two powers actual ly removing the soul
,
Shows that this ex

tens ion was due to an influence O f the other tradition of the ange ls
who remove souls .

1‘ See above, p . 26 .
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work ; and when they fled away from it,
1 7 those evil angels took the

rule over it, and pulled it out in severe anger and haste .

“

In the F alling A sleep of M ary the description in ques

tion comes in the midst of Mary’s speech telling of her

dread of the terrors of the way to heaven. In order to

Show the connection I quote the passage in full, repeating

even those sentences I have quoted before .

T here fore I fear, 0 my sons
,
because O f those paths , for they are

very narrow. I heard H im many times teaching the sons O f men,

tell ing them to repent , saying , T here is a river of fi re set in the path,
toss ing its waves exceedingly, and its waves are higher than any

mounta in. All flesh must needs c ross over it , whether righteous or

s inners . Can I, my sons
, be del ivered from this ? W hat then shal l

I say concerning the separation O f the sou l from the bo dy ? 0 that
hour ful l o f fear and trembling ! T hey say that two powers come
a fter the soul

,
one O f l ight

,
another O f darkness , unseemly and full

O f shuddering and tremb ling. If it be a righteous soul , they bring
it forth entic ingly

,
be ing m i ld and gentle towards it

,
be cause they

see its M aker peaceful towards it . If indeed it be a s inner, the
powers O f l ight withdraw themse lves

,
and the powers O f darkness

draw nigh to it in anger
,

s laying them and hastily c leaving
asunder and scourging them, grinding the ir teeth and sending forth
flames o f fire from the ir mouths into its face , knowing that its deeds
are unseemly

,
and that G od is not at peace with it. W oe to me,

my sons ! tW h O c an assure me
,
that G od is at peace with me

,
that

I may be able to be de l ivered from this hour ? T hey tel l me a l so
that there is a gloomy darkness in the path ; and there are there in
merc iless avengers , the ir faces be ing very diverse , whom G od hath

1 " T he Latin vers ion ( p . 1 8 ) reads
,
as dO both vers ions in the case

of the good soul , “ they did not find a place by him.

”
T his idea is

more closely kin to that o f the s tri fe O f the demons and angels
,
than

the running away O f the Syriac vers ion.

1 8 P . 1 94 . T his confus ion is fundam enta l in the Vis io Pauli.
After the description O f the good and evi l angels who vis it good
and evil sou ls, the prophet a sks i f it is necessary tha t souls meet
witnesses when dead, the ange l repl ies : “

Vna est uia per quam
omnes trans eunt a d deum, s ed insti habentes secum sanctum ad

iutorem non conturbantur euntes apparere in conspectu dei ( p. 15.

Syriac vers ion, p .



THE DANGERO US PATH T o HEAVEN 63

set to teac h the lawless in the way ; even as it is written. Sha ll
I be saved from such as these ? T here is a lso in that place the

worm that does not die
,
which eats the lawless more than any

cancer. 0 my beloved sons , would that I might be de l ivered from
this a lso ! T hey inform me a lso , 0 my sons , that there is an un

quenchab le fire, whose flame cannot be coo led by the wa ters O f th e

sea , or by the rivers
,
or by the founta ins , or by the ra ins . But they

say that three tear drops extingu ish its flame . B lessed is the soul
that has wept over its S ins

,
whilst it is yet in the world , or ever

i t reaches this fire . W oe to me ! I have not yet told O f the ruler
O f darkness , who a lways does what in him l ies to drag down every
one under h is feet, save those who Sha ll fly above h im on wings of
l ight

,
which are the ir good deeds W ho c an comfort me over the

sentence, which cometh forth from the mouth of the righteous
Judge

, T ake this soul
,
and give to i t according to al l its works .

Al l these things
,
my sons

, are fearfu l to me on every s ide . But
the wi l l o f the Lord be done upon me .

”0

3 . T H E CO B T I O TEXTS

T he terrors described in the F alling A s leep of M ary

be long to the more popular forms of the be lief
,
Which

in many respects are quite different from the patristic

expositions we have studied thus far. T he danger of the

road to the other world is always prom inent
,
and there

are always powers who threaten . T hese powers
,
however

,

are never associated with particular sins
,
and they never

come to meet the soul in a definite order
,
though the idea

of the series of dangers i s found in the various kinds O f

O bstacles which the soul must surmount . Mary mentions
the

“
river of fire

,

”
the

“ gloomy darkness” Wherein are

“ merciless avengers,
”
the

“ worm that does not die,
”
the

unquenchable fire
,

” and last of all
,
the

“ ruler of dark

ness .”

T he two Coptic presentations of the tradition which

O f. the second vis ion of St . Anthony
,
p . 58 .

2° Cop t . Apoc . G osp ., pp . 95- 9.
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corre spond most nearly to the Latin and Greek form s are

found in the H istoire de M arc le Salutaire and in a

homily attributed to Cyril of A lexandria. T he first is

very short
,
and belongs to the traditions of the struggle

just after death .

Je vis sortir son ame que les Anges emporta ient revetue

d
’
un vetement blanc : ils pria ient avec e lle , tandis que les Satans
éta ient debout

,
tout prepares a la lutte . E t j

’

éntendis une voix
disant : “

O enfants de l
’

injustice, fuyez de devant l es enfants de

la lum‘iere ! E t vo ic i que les Satans s
’

ecrlierent :
“ Prenez - le, i l

nous a confondus .

”
Je vis a lors a dro ite comme du feu qu i se

développait, puis je na vis plus rien.

21

T he second passage is too long to quote . Sisinnios the

eunuch had asked for a Vision “
on the subj ect of the

safety of his soul
,

”
and it was grant-ed him . A ecom

panied by a commander and a terrible power with

the head of a dog and the body of a man
,
he marched a

great distance
,
coming at last to a river of fire . Sisinnios

prayed the
“ comm ander not to make him enter this

fire
,
but the

“

power
” refused to give him up, and

’

Sisin

nios
“ became very tired standing while they talked one

‘

with the other.” Then came some one wi th a book in

which S isinnios ’ name was written, and at last came an

O ld bishop with eleven others . When he demanded S is in

nios in the name of Chr ist the “ power” vanished and

was seen no more .

2 2 Here
,
the dispute over the soul

,
and

2" Contes et Romans , II ., 72 . A 1 5th century E thiop ic M S .

gives magic names ; i f a man repeat them before death the angel
of death may not torment h im. T here are others which wil l chase
the angels o f darkness from the seventy- seven dwellings of th e angels,
the angels O f l ight wi l l then come saying, Come

,
bri lliant so ul,”

and lead it away wi th joy and gladness . Cf. Rene Bass et
, E nseigne

ments de Jesus - Christ a ses discip les et prieres magiques , p . 22
,
L es

Apocryphes E thiopiens , VI I, Paris , 1 896 .

2“ M ission ou Caire, Iv, 1 80 fi
‘

.
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the summoning o-f the powers of good for its defense are

characteristics of the patri stic forms which do not often

appe ar in the Coptic . O n the other hand
,
the river of

fire and the power with the animal head are found only in

the C O ptic .

2 3

In this same sermon there is another reference to the

way to the other world and the powers therein .

C
’
e st une grands affliction que ce l le qu i le s surprendra en

chemin avant qu
’
ils n

’
arrivent en presence de Dieu 2“ L orsqu

’
il s

ont vu toutes ses grandes figures de tout gendre, sur le champ ils
ont été dans ls trouble, en voyant ces visages de l ions , ces visages
de dragons

, ces visages d’o iseaux
,
ces visages varies .

25

T he Coptic writers, however, did not stop with the de

scription of concrete rivers of fire
,
and an imal - headed

monsters . A lmost never did they describe the way to

heaven in terms which were abstract or of universal ap
plication ; it .was filled with real

,
concrete terrors to real

,

concrete people. A s a result it could appear only in vis

ions , ih the recitals of the dead W ho themselves had ex

perienced its terrors , or in the fears o -f the. living. In

the Coptic homily attributed to Cyril of A lexandria we

have
”

the vision. In the mummy episode of the E loge de

P isentios we have the Witness of the mummy
,
though

,

unfortunately
,
Without the details one expects from the

sufl’
erer

E n ce moment les anges sans p
-itié emmenerent ma malheureuse

ame hors de mon corps , ils l ’

attacherent sous un cheva l no ir non

corporel , i ls m’
entrainerent a l

’

O ocident .

"6 O h ! ma lheur a tout

2“ I am Speaking only of the texts definitely stating the legend in
question. T he river o f fire occurs

,
o f course , in the writings of the

Fathers, but not, to my knowledge , as one of the dangers of the
way to heaven.

24 M ission au Caire
,
Iv

,
1 68 .

25 Ibicl . , p . 1 70.

” In Revi llout
’

s trans lation (Rev. E gyp t , II , Amenti .
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pécheur comme mo i, qu’on a mis au monde ! O h ! se igneur mon pere
,

on me l ivra aux ma ins de nom‘breux tourmenteurs sans p itié dont
chacun ava it une forme d ifi

‘

é rente . O h ! comb ien de betes sauvages
vis - je dans le chemin ! O h ! combien de puiss ances qui chatia ient !”

It is
,
however

,
in the third class of descriptions

,
in the

fears expressed by the living or, more exactly, the dying,
since the latter have greater oc casion to fear

,
that this

tradition is most frequent and most graphic. But, strange

to say
,
all fear i s immediately removed at the appear

ance of the angels who surround the death - beds
,
and no

one ever seem s to have met with any hindrance whatever

when being carried to heaven.

2 8 Nevertheless Schnoudi

sighs

M a lheur a mo i, car la route est longue : jusqu
’
a que l temps atten

drai - je a fin d’
a l ler a Dieu ? Sur la route -i l y a des terreurs et des

pu issances fortes ! ma lheur a mo i ju-squ
’

a cc que je renoontre le

Se igneur.

”

A nd St. Maximus prays

E nvo ie ta lumiere et ta Verité 6 mon Dieu, afin qu’
e lles me guident

sur lo chemin,
c ar certes je cro is que tu rendras dro it mon chemin

et que tu me sauveras des ma ins des puissances ténébreuses de l
’

a ir
on regnet les demons . P repare mes pas sur tes chemins , mon Dieu ,
afin que j

’

a i l le jusqu
’

a to i s ans empechement.

3°

P . 1 48 .

T here is , I think , no doubt but that this fear of the road to
the other world was in a measure respons ible for the presence o f
the hosts o f angels around the Sa ints ’ death -beds which we dis

cussed in the preceding chapter. T he influence was rec iproca l . T he

fact that there were angels at the death - bed to remove souls led to
an extens ion o f the role o f the angel - protectors to include the

taking O f the soul , while the idea that the soul needed protection
on its way to the other world , led to the be l ief that it should be
surrounded by very friendly angels at the time O f its separation
from the body even in those texts in which the idea of the removal
of the soul is absent .

2" M iss ion ou Ca ire, Iv,
89- 90.

” M usée G uimet, x v
,
306 .
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Mary also prays

I beseech T hee , O my beloved Son, let the tyrannies o f death and

the powers O f darkness flee from me . L e t the angels O f light draw
nigh unto me . L et the worm that does not die be stil l . L et the

outer darkness become light. L et the accusers O f Ament i Shut the ir
mouths be fore me . L et the dragon of the abyss c lose his mouth as

he sees me coming to T hee . O my be loved Son, command that the
officers of the abyss flee away from me , and terri fy not my soul .
T he stones of stumbl ing which are in those paths , let them be de

stroyed be fore me . L e t not the avengers with divers aspects see me

with the ir eyes . T he river o f fire that tosseth its waves before
T hee as the waves of the sea , where in are proved the two portions ,
the righteous and the S inners—when I pass over it , let it not burn
my soul.31

Jo seph prays

C ause not the ange l, appo inted unto me from the day that T hou
didst form me unti l now

,
to burn in h is face w ith anger towards me

in the path, as I come unto T hee : but let h im be at peace with
me .

32 L et not those whose face is diverse trouble me in the path,
a s I come unto T hee . L et not those who are by the gates restra in
my soul ; ne ither put me to shame at T hy fearful judgment seat .
L et not the waves o f the river O f fire be savage towards me

,
where in

al l souls are purified , be fore they see the glory O f T hy godhead .

"3

A nd Jesus prays for Joseph

I entreat T hee for the work of T hy hands , even M y father
Joseph ; that T hou mayest send M e a great C herub in and the choir
o f the angels

,
and M ichae l , the steward o f the good things

, and

G abrie l
,
the evange l ist of the aeons o f l ight ; that they may watch

the so ul o f M y father Joseph , and lead i t, until i t cross the seven

Cop t. Apoc . G osp . , p . 58 . T his prayer in the Sahidic Fragments
of th e Life of the Virgin ( Iv, p . 39) contains the s entence : L et a ll

the powers of darkne ss be a shamed today, because they ha ve found
nothing o f the irs in me .

”
T his is exactly the phras ing of O rigen,

and of the Visio Pauli . See above
, pp . 59 and 56 .

3“ Compare with the Visio Pau li
,
where the ange l of the soul

pra ises or b lesses it, a s it starts on the way to heaven.

” Cap t . Apoc . G osp . , pp. 1 34 - 5.
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aeons of darkness , and they pass by the dark ways , where in it is
very fearful to go, and it is Very disquieting to see the powers
which are upon them. L et the river O f fire be as water and the sea.

of demons cease vexing . L et it be gentle towards the soul of M y
father Joseph : for this is the hour W here in he has need of mercy.

F urther on
,
Michael and G abriel are made to watch the

soul because of the plunderers that are in the ways .” 3 4

3‘Ibid., pp . 1 57 - 9. O ne might a lso ca l l a ttention to the prayer in
the Coptic Sacrament o f E xtreme Unc tion

,
et Si praecepisti, ut

acc iperes animam ejus a manibus angelorum lucis in virtute salvante
cum a daemonibus tenebrarum,

transfer c um in paradisum laetitiae ,

ut Sit cum omnibus sanctis in sanguine tuo, W irceburgi , 1 863,

( B enz inger, Ri tus O rienta lium Cop torum, Syrorum, et A rmenorum,

II, o r to the promise in the Coptic E ncomium of S t.

M ichael the Archangel by T heodos ius
,
Archb ishop of Alexandria :

If thou vis itest a s ick person in the name O f the G od of M i chae l ,
G od wil l send H is angel to vis it thee in thy great S ickness , which
is the day of thy death. If thou goe st to those who are in prison,
and comfortest them on the festiva l of the Archangel Mi chae l , G od
wi l l send Mi chael to deliver thee from the prison of Amenti (Budge ,
S t. M ic ha el the Archa nge l, p . 44, London, 1 894 .

— T h e S yriac Deceas e
of S t. John and Ac ts of Judas T homas contain fears O f the dying
very s imi lar to those quoted. T hus John prays : “

A nd when
I am going to T hee , let the fire depart, let the darkness be

overcome , let the pit be enfeebled ; let the furnace be s lackened,
let G ehenna be extinguished ; let the angels accompany, let the

demons be a fraid ; let the princes be cast down,
let the

‘ powers

o f darkne ss fa l l ; let the p lace s on the right s tand
, but those

on the left not s tand ; let th e S landerer be muz z led, let Satan
-

”be

laughed to scorn ; let h is work be undone , let h is glory be put - to
Shame

,
let h is anger be rendered va in ; let h is children be beaten,

let his whole root be c rushed. But my path unto T hee do T hou
render for me free from insult and from spo l iation, and ( grant )
that I may rece ive the things which T hou hast promised to those
who have l ived pure ly and have loved T hee a lone ”

(Wright ,
Apocrypha l Acts of the Apos tles , p . A nd T homas prays : “ My
Lord and my G od , and my H ope and my Savior, and my G u ide
and Conductor in a l l the lands wh ich I have traversed in T hy

name, be T hou with all T hy servants, and do T hou gui de me too
that I may come unto T hee ; for unto T hee I have comm itted my
soul , and no man sha ll take it from T hy hands . L et not my s ins



https://www.forgottenbooks.com/join


70 THE LEGEND O F THE B O DY A N D S O UL

through these gates the soul must know the name of the dis

trict he was entering
,
and also the names of the gods ruling

over it . Sometimes also to pass them successfully, the

soul must recite certain prayers
,
or sentences

,
or magical

words . If he did not know these pass - words
,
he was

forthwith annihilated .

In the B ook A m - T uat and the B ook of G ates ,
3 6

the

T uat is conce ived to be the country through which the

sun god, Ra, passed during the n ight . t contained

twelve divi sions corresponding to the twelve hours of the

night . T he souls of those who had died during the day
waited on the border of the first hour until evening when

the sun entered the underworld . T hen if they were sup

plied with the proper pass - words they m ight enter the

boat of Ra and pass through the dangers of the under

world under his protection .

Like most of the gods of the Egyptians , the greater

number of these gods of the otherworld had heads of ani

mals . Some of them carried “ slaughtering knives
,

” some

spat forth fire —all became dreadful and horrible to the

poo r souls not able to pass them . T hese districts
,
more

over
,
abounde-d in other terrors which the soul must face

lakes of fire
,
serpents and crocodiles of various kinds

,

blazing flames
,
and streams of A mentet. In the B ook

of the D ead
, the soul prays to be delivered from the

“

god

who liveth upon the damned ; whose face is that of a

hound, but whose skin is that of a man ; at that angle

of the poo l of fire ; devouring shades , digesting human

hearts and vo iding ordure .

” 3 7

Other prayers show s imilar fears .

“ T ranslated by Budge , T he E gyp tian H eaven and H el l, London.

1 906 .

“ 7 T r. Renouf, ch . 1 7 , p . 39.
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Del iver me from those Wardens O f the Passages with hurtful
fingers, a tte ndant upon O s iri s .

”

O h ye S even Divine M asters , who are the arms O f the Ba lance on

the N ight where in the E ye is fixed ; ye who strike O ff the heads
and c leave the necks , who se iz e the hearts and drag forth the whole
hearts

,
and accomp lish the s laughter in the T ank of Flame : ye

whom I know and whose names I know, know you me as I know
your name .

39

Del iver thou him from the worms which are in
‘

Re - stau
,
which

l ive upon the bodies of men and women
,
and which feed upon the ir

blood
, fo r O s iris , the favored

'

one o f the god of h is c ity
,
the royal

scribe
,
N ekhtu -Amen, Victorious , knoweth you , and he knoweth

your names . [ L et this be ] the first bidding of O s iris N eb - sr- tcher
who keepeth hidden h is body. M ay he give a ir [and escape ] from
the T errible O ne who dwel leth in the Bight O f the Stream o f
A m entet

,
and may he decree the ac tions of him that is ris ing up .

L et h im pass on unto h im whose throne is within the darkness .

who giveth glory in Re - stau . 0 lord O f l ight
,
come thou and

swa l low up the worms which are in A mentet.

40

T he prayers for g uidance
,
too

,
are very much the same .

0 ye who unclose the ways and O pen the roads to beneficent souls
in the house of O s iris . unc lose then the ways and O pen the roads
to the soul -oi N who i s with you, let him enter bo ldly and come
forth in peace at the house of O s iris

,
without hindrance and with

out repu lse . L et h im enter at h is pleasure and go forth at his

will, triumphantly with you ; and let that be executed which he

sha ll order in the house o f O s iris .

‘1

O h ! Ra of the Ament
,
who hast created the earth

,
who l ightest

the gods O f the empyrean,
Ra who art in thy disk, guide h im on

the road to the Ament , that he may reach the hidden Sp irits ; guide
h im on the road which be longs to him

,
gu ide h im on the Western

road ; that he may traverse the Sphere of Ament
,
guide h im on the

road to the Ament, that the king may worship those who are in

Ibid .
, p . 39. Ibid . , ch . 7 1 , p . 1 39.

4° Budge , Books on E gyp t and Cha ldaea , VI, oh . I. B , pp . 47 - 8 . T his
chapter is not conta ined in Renouf

’

s translation
,
because it “

is found
in so very few c opies that the text cannot a s ye t be resto red
( pp . 1 0 H e notes

,
however

,
tha t this chapter was known down

to the Roman period .

41 B ook of the D ead, tr. Renouf
,
p . 2 .
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the hidden dwe l ling, guide him on the road to the Ament, make
h im descend to the sphere o -f N un.

‘2

These prayers and fears are almost identically the same

as those we have found in the Chri stian texts . T he
“ seven aeons of darkness are the districts the soul must

pass . 4 3 T he beings with heads of animals are the guard

ians of the various districts ; and what else are the
“
offi

cers of the abyss
,

”
or

“
those who are by the gates whom

M ary and Joseph feared ?

In some of the homilies we have even the idea that

these spirits 4 4 were defin itely connected with different

portions of the way,
45 as were the Egyp tian gods, or

guardians . In some the soul was conducted by angels

“ Records of the Pas t, Series 1 , VIII , 1 1 3.

M r. Robins on, th e editor O f the D ea th of Joseph , note s that in
the Book of the D ead

,
Papyrus of A ni ( ed. Budge , p . 291 ) there is

a s erie s o f s even ari ts through which the soul must pass ( p .

M. Re vil lout has trans lated severa l paragraphs from this portion O f

the Death of Joseph , and remarked its S imi larity to the earl ier
E gyptian texts (Rev. E gyp t. II

,
65

,
6 6 — M r. Boswel l ( A n Irish

Precursor of D ante, pp . 89 90) refers to the belief tha t souls
must undergo a s eries of tria ls a s capable of being referred to
an E gyp tian o r a H el lenic origin, though h e thinks probably
the latter assumption is the correc t one . I should state, however,
tha t M r. Boswe l l is here speaking prima ri ly of the Rabb ini ca l
schoo ls

,
though he refers a lso to the early Chris tian divines .

”

44 In origin
,
then, the spiri ts o f the a i-r are the same a s the ange ls

who take souls . A nd what“

I have sa id of the tendency of those
ange ls to become identified with the demons app l ies equa lly here
with the difi'

erence that these Sp irits are not conce ived of as servants
o f G od in any of the Christian texts . T he antithesis between them
and the good ange ls is brought out in al l the vers ions : but they
were not

,
strictly Speaking, demons . T he word demon occurs very

l ittle ; otherwise they are ca lled “
Spirits,” “ powers ,” “

exactors ,
inquis itors ,” etc .

“ T his is no t incons istent with my former s tatement that the
telonia and the ir Spirits were the counterparts O f trave ls on earth,
for, after all , the idea of the E gyptian other-world is the same .
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who answered for its sins and bore all the brunt of the

encounter, while the soul itself stood aside
,
just as the

Egyptian believed that his soul would enter the boat

of Ra and be protected therein until he reached the abode

of the blessed spirits .

W e can go further. T he ident ification of the different

members of a series of dangers wi th the different sins ,
occurs in the Negative Confess ion . T he soul on entering

the Hall of M aat, or Justice, where the forty- two gods were

s itting
,
must address in turn each of these gods by his

proper name and declare its innocence of the part icular

sin for which that god would otherw ise hold him respon

s ible
,
exactly as in the hom ilies of Cyril, Origen, and the

o thers it had to declare its innocence of the s ins of which

the spirits accused it . T hese gods of the Negative

Confess ion did not demand that the soul be good, or

that it have done good deeds . T hey required only that

it be innocent of crime . So in the Christian texts the

soul ascends to heaven not by virtue of any good deed s ,
but only if it is not stopped by the spirits accusing it of

sin . Even when the angels tell its goo d deeds
, it is not

to betoken any particular merit
,
but only to balance the

recital of its evil deeds on the part of the spirits . T he

Egyptian gods were not strictly identified as the gods of
the different sins

,
as were the later spirits . This change

,

however, i s unimportant, and may be counted as
‘

one of

the Christian modifications of the tradition .

T hese Christian mod ifications are numerous and oh

vions . They are
,
however

,
only modifications . T he foun

dation and much of the super- structure remain Egyptian .
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T he soul
,
under the guidance of angels

,
was supposed

to visit earth
,
heaven

,
and hell during the time which

elapsed be tween its separation from the body and its

judgment by G 'rod.

1 In many respects thi s is the most

clearly defined of all the beliefs about the soul at the

time of death
,
though its origins are rather obscure .

T he reason for the tour
,
however

,
is clear : the good

soul i s to behold the punishments of the wi cked that it

may be properly grateful for its deliverance from them,

while the sera poenitentia of the evil soul is to be increased

by the sight of the joys it might have obtained .

1 . T H E S PURI O US HO M ILY O F M A O A RI U S

T he Spurious Homi ly of M acarius
,

2 though of late

date
,
may conveniently be taken as the norm by which to

1 D r. M . R. James ( T est. A br.
,
p . 1 22 ) ca l ls attention to the belief

that soul s made a tour o f the world just after death , and

no tes its presence in IV E sdras
,
the P is tis S ophia , the Apoca lypse

of Zephaniah , and the Spurious H om i ly of M acarius . In addition
he notes severa l vers ions in which the vis it is made in the

‘

body.

T O them might be added the T a lmudic legends in which the Rabbis
demand of the Death - angel the privi lege of see ing the ir p laces in
heaven be fore dea th . Cf. Jiid . Li tt. I , 2 76 . T he souls of th e
martyrs

,
too

,
are sa id to have been carried to heaven and shown

the ir future j oys , to give the martyrs
,
strength to endure the tor

tures . Cf. H yvernat, L es Actes des M artyrs de l
’
E ’

gyp te, pp . 33,

47 1 05.

2 In referring to this hom ily I have adopted the verv convenient
title used by D r. James .

74
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study this belief
,
because it is detailed and explicit .

M acarius asks the angel with whom he is walking
,
why

prayers are offered for the dead on the third
,
ninth

,
and

fortieth days after death .

3 T he angel answers

3 T he particular days mentioned in this sermon offer interesting
occ as ions for study

,
though they are not found in the other vers ions

stating the bel ief in the soul ’s tour of the universe . T he s ix days
and the thirty days are , o f course , the divis ions of the week and

month. T he C athol ic Church sti l l recommends that prayers be

offered for the dead on the third , s eventh, and thirtieth days a fter
buria l ; the periods not be ing added together as in the M acarius

homily. T he T a lmud connects these days with the periods for mourn
ing . W einet nich t iiber einen T oten

,
noch beh laget ihn ; we inst

ni-cht z u sehr fiber e inen T oten, noch beklagt ihn iibermassig .

Wieviel —Dre i T age fiir das W e inen
,
s ieben T age fur das Klagen

und dreiss ig T age bez ijgl ich gegl
‘

atteter G ew
'

ander und des H aar

schneidens ”

( T r. G o ldschmidt, III, In another p lace it is
sa id the soul of man grieves for him seven days (Ibid . I, Cf.

C lement o f Alexandria , S trom . IV, 25 (P . G . 8 ,
—Again

M r. Fraz er ( G olden Bough , I, 351 ) te lls us that on the third,
S ixth

,
ninth , !and fortieth days a fter the funera l the O ld Pruss ians

and Lithuanian/s use d to prep
-are a mea l , to which , s tanding

a t the door, they invited the sou l O f the de cea sed .

”
T hus we

reach back to the time when prayers ,
for the dead took the shape of

offerings
,
as among the Anc ient E gyptians . Indeed the Decree of

Canopus ( B . C . 238 ) (Records of the Pas t
, Series I , VIII, 86 ,

1 6 - 1 7 ) mentions days O f festiva l almost the same : Inasmuch as

was celebrated the festiva l o f the Benevolent G ods in al l temp les in
each month on the fifth

,
ninth

,
and twenty - fi fth days in consequence

of a decree estab lished before .

”
M onthly and mid -monthly feasts

were quite common among the E gyp tians ( Cf. Breasted, Ancient
Records S eries , E gyp t, 1 , 630, 6 55 n

. b .
,
IV

,
1 44 , etc . ) and may have

occas ioned”

the prayers or feasts on the thirtieth day , but I find no

satis factory evidence of the week as a common period for festivals .

T he number of four days
,
however

,
occurs in s evera l passa ges which

may a dvantageo usly be compared with the three days of the Chris tian
writings . In the Inscription o f King N astosenen

,
of the 32nd Dyna sty

(Records of the P as t, Series I , x , 6 1 , 4 when recounting the

honor done to Amen, he s ays : I went down unto the pyrami d, and
lay wrapped there four nights , and made a l l kinds of O fferings four
days ”

; and in the G reat M endes Stele, of the 32md Dynas ty ( Ibid. ,
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N il inopportune neque inutiliter in eccles ia sua fieri concess it
Deus

,
coelestia vero et terrena ips ius mysteria in eccles ia sua fieri

concess it D eus et celebrari juss it . T ertio enim die facta in ecc les ia
oblatione levamen doloris , quem a corpore separata subiit

,
ab ange lo

ipsam apprehendente acc ip it anima defuncta , quoniam gratiarum

actio e t oblatio pro ipsa in e ccle s ia D e i appa ra ta est ; et exinde

bonam spem con-cipit anima . P er duos enim dies permittitur animas
,

a
'b angel is sui satel litibus stipatae , in terra ,

ubicunque ve l it
,
obambu

lare . Quae corporis igitur amori mancipata est anima , al iquando

domum, a qua separata est, c ircumvagatur, nonnunquam sepulchrum,

in quo reconditum est corpus ; et ad hunc modum biduum exig it ,

portus ad instar cadaver suum quaerens . P ia vero anima ad locos ,
in qu ibus justitiam operari consuevit , ab it . T ertio autem d ie omnes
Christianorum animas ad coelos adduci jubet

,
qu i die tertio e

mortuis resurrexit
, C hristus omnium Deus , ut resurrectionem ipsius

imitatae Deum omnium creaturarum a dorent . Bene igitur morem
istum retinet ecc les ia

,
ut oblationem et orationem die tertio pro

anima faciat . Post adoratum igitur Deum ab i llo mandatur
,
ut

diversa amoenaque s anctorum habitacula et paradis i pulchritudo
animae o stendantur. Ista omn ia perdisc it anima sex integris diebus

Deum omnium condito rem a dmina-ns et co llaudans . Illa O mnia
videns anima derepente mutatur et doloris sui

, quem in corpore
pos ita patiebatur, O bl iviscitur. S in vero peccatis obnoxia s it

, cum

sanctorum voluptates videt , contristari se ipsamque condemnare

inc ip it P o stquam totum justo rum gaudium sex diebus anima

inspectaverit , rursus ab ange lis ad adorandum Deum adducitur.

Bene igitur ecc les ia d ie nona l iturgias pro defuncto ofi
'

ert et obla
tionem celebrat . Post secundam autem adorationem rursus ab

omnium rerum Domino mandatur
,
ut in infernum deduc atur anima ,

et poenarum loca ib i pos ita , diversaque inferorum c laustra
,

et

diversae i l l i ostendantur impiorum poenae , quibus assidentes pecca

torum animae ass iduo lugent ac dentes stridunt . P er hasce poena
rum divers itates c ircumfertur anima dies triginta , contremiscens , ne

VIII
,
98, 1 1

- 1 2 ) In the year 1 5, month Pa chons the tenth day was
appo inted for the Queen’

s holy consecration and her introduction
into the temple after the divine Lady had rece ived the holy ano int
ing , during an interval of four days , she reappeared as a consecrated
soul . T he four days in connection with the deification of a god
dess occur aga in in the Decree o f Canopus ( Ibid . VIII , 89,
So shal l be ordered a feast and process ion for the Queen Berenike ,

the daughter of the Benevolent G o ds , from the 1 7th day , when
happened the process ion for her, and purification on account of her
mourning for four days .
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to the tour . In each we have a triple division of souls

under two gene ral headings . In the M acarius homi ly,
as we have seen

,
souls are divided into the unbaptized,

and the good and bad souls of the baptized . In the P istis

S ophia they are divided into the initiated and the good

and bad souls of the uninitiated . In each the members

of the double class ( the good and evil baptized in the

M acarius homily, and the good and evil uninitiated

in the P istis S ophia ) are oddly enough the only souls

which are shown the universe . . O f the other souls,
the pagan soul is too mean to be allowed to see the glories

of heaven ; the initiated soul i s too holy to be detained

away from the kingdom of light . So
,
the souls of those

who have rece ived the mystery of the light be come j ets of

light and mount straightway into the kingdom of light
,

without let or hindrance .

5 Other angels take the soul

which is just— though un initiated— from the
“ Pacific

Receivers
,

und verbringen dre i T age , indem Sie mit ihr in al lenKreaturen
der W e lt kre isen.

6 N tach dre i T agen fiihren s ie s ie hinab z um

Chaos
,
um s ie in a lle Stra fen der G erichte z u fuhren und z u a llen

G erichten z u senden. U nd die Feuer des Chao s belas tigen s ie nicht
sehr, sonde rn be lastigen sie te i lwe ise auf kurz e Zeit. U nd

,

mi t E i fer
e i lends erbarmen sie sich ihrer

,
fiihren s ie aus dem Chao s herauf und

fiihren s ie auf den W eg der M itte durch a lle jene Archonten,
und

nicht stra fen sie ( se . die Archonten ) s ie in ihren harten G e richten,

sonde rn das Feuer ihrer O erter belastigt s ie te i lwe ise . U nd wenn Sie

z u dem O rte des Ja chthanaba s , des Unbarmherz igen, gebracht wird ,

5 P p . 22 6 - 8
,
T r. A mé lineau , p . 1 1 6 .

6 “

D ie Lehre der A egypter, dass d ie Seele nach dem T ode z ur

L auterung durch T ierleiber wandern musse
,
ist nicht ganz aufge

geben
,
denn al ler Wahrsche inl ichke it nach w ird der Verfa sser be i

den W orten :
‘
die vrapax. bringen mit ihr dre i T age z u

,
indem S ie

diese lbe tiber d ie G esch O pfe des Kosmos be lehren auch daran gedacht
haben.

” ‘S
‘

chmidt , G nos tische S chriften, T ewte und U ntersuchungen,

1 892 , VIII, 4 1 7 , n. 2 . O f. p . 79, n. 1 1 .
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so vermag er Sie fre i l ich in se inen bosen G erichten nicht zu s trafen,
aber er halt s ie kurz e Ze it fest indem das Feuer se iner S tra fen S ie

teil eise be lastigt . U nd wiederum e i lends erbarmen s ie s ich ihrer
und fiihren s ie aus jenen ihren O erte rn htinauf

, und nicht bringen s ie

s is in die A eonen,
damit nicht d-ie Archonten der A eonen s ie raubend

wegtragen
,
sondern bringen S ie auf den W eg des Lichtes der Sonne

und bringen sie vor die L ichtjungfnau .

"

T he lot of the soul which has sinned i s different in

many details . T he
“ Pacific Rece ivers” take the soul from

the body and then pass three days on earth
,

“ indem sie

m it j ener Seele in allen O ertern herumkreisen und sie z u

allen A eonen der Welt schicken.

” 8 In its passage

through Chaos up to the Virgin of L ight the sinful soul

endures greater punishment than the just, but in general

the ir tours are the same .

9

In the fourth book of the P istis S ophia Jesus tells H is

disciples the exact amount of time the various s inners will

have to remain in each of the places of torment 1 0 In the

case of all but the worst sinners the rece ivers are said

to spend the three days on earth teaching the soul the

creatures of the world .

1 1 T he souls of the worst s inners
,

however
,
are bound to a demon with the face of a horse

,

which carries them“

over the earth during the three days.

" T r. Schmidt , pp . 2 6 1 - 2 .

8 T r. Schmidt, p . 284 .

9 T he evi l soul is said to be fol lowed by the counterfe it of the
spirit and destiny, and in Chaos the

“ Pac ific Rece ivers ”
retire ,

turning the sou l over to these two sp irits . T hese deta ils should be
compared with the Visio Pau li but they do not concern us here .

1 ° P p . 379ff. T r. A mé lineau
, pp . 1 97 fi

'

.

1 1 E ven the soul of the man just
,
though uninitiated

,
whose lot is

repeated here a long with the s inners . I can not he lp feel ing that
the earl ier paragraph—which S chmidt interprets as a re lic of the
E gyptian be lief in metempsychos is— is an error, and that it Should
read as the others : the soul should Spend three days in going
through the world

,
o r in learning the c reatures of the world .



80 THE LEGEND O F THE B O DY AND S O UL

3 . T H E P A O H O M I U S VIS IO N AND THE A PO CALYPSE

O F ELIAS ”

T he vision of Pachomius differs from the preceding

text s in that the evil soul is cast immediately into the

bottom of A menti ;
1 2
the good soul, on the other hand,

makes the tour of the universe

E t lorsque l ’ame est sortie du corps dans le vetement
,
l

’
un des

Anges prend les deux extrém ités du vetement par derriere , et

l ’autre par devant, !comme pour un c orps que levent les hommes de
la terre ; et l ’autre Ange chante en avant dans une langue que

personne no connait,
1 3

pa s meme ceux qu i virent cette vision
, qui

sont notre pere P akh Ome et T heodore
,
car ils ne surent pas ce que

les Anges chanta ient : ils entendirent seulement l ’
A nge chantant et

disant : A l leluia . C
’
est a ins i qu

’
ils marchent avec l ’ame, dans l’a ir,

vers l ’orient
,
marchant non a la maniere des hommes qui marchent

avec leur p ieds , ma is glissant dans leur mar-che comme l ’eau qu i
cou le

, parce que -ce sont des esprits . Ils marchent avec l ’ame vers
les hauteurs

,
a fin qu’

e l le vo ie les bornes de la terre habitée depuis
une extrémité jusqu

’
a l ’autre

,
qu’

el le vo ie toute la creation et qu ’

e lle
rende gloire a Dieu qui l ’

a creée . Apres cela on lui montre le lieu
de son repos

,
selon l

’

ordre du Se igneur
,
afin qu

’
apres qu

’
e lle sera

a llée dans l s lieu de son repos a cause des bonnes oeuvres qu’

el le a

fa ites , e lle conna isse auss i les chatiments dont e lle a été sauvée et

qu
’
a insi e lle bén‘is-se enco re davantage le S eigneur qui l ’a sauvée de

toute s ces souffirances par le s bontés de N otre Seigneur Jé sus le

Christ . E nsu ite on la remet a l’homme de Dieu qui lu i a enseigné
la cra inte du S eigneur et qui l ’a nourrie da ns sa lo i , afin que lui

auss i la présente au Se igneur comme un don et que , désorma is , el le
appara isse bénissant le !Se igneur et dise : “

Je te bénira i
,
mon

Se igneur, avec tou-s tes sa ints .

“

In the A pocalypse of E lias the departure of a good soul,

1”P. 1 27

T he conduct of the Virgin’

s body to the tomb as described in
the Fa lling As leep of M ary is very S imi lar to the description here .

Cf. Cop t. Apo c . G osp . pp . 6 1 , 79, 1 1 1
- 3 .

Pp . 1 23- 4 .
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as I have said
,
is not described . Of the hideous angels

who take evil souls we read

iS ie schweben dre i T age lang mit ihnen in der Luft umher, bevor
Sie s ie nehmen und in ihre ew'ige Strafe werfen.

1 5

T he first fragment of the Sahidic Manuscript 1 6 of this
apocalypse contains another

,
varying

,
account of the soul’s

tour of the world.

Ich sah eine Seele , die funftausend E nge l peinigten und bewachten
,

indem sie s ie nach O sten nahmen und nach Westen fiihrten, und

indem sie ihre (der See le ) schl ugen und indem jeder ihr

tagl ich hundert Sch lage mit G e isseln gaben.

"

T he prophet asks the angel who the soul is
,
and is

answered

Dies ist e ine See le , die in ihren Sunden gefunden und, bevor s ie

daz u gekommen war, Busse z u thun
,
he imgesucht und aus ihrem

KO rper entfiihrt wurde .

1 8

4 . T H E F O URTH B O O K O F EZRA

T he passage in the IV B ook of E z ra i s quite different

from any we have studied thus far .

N am de morte sermo : quando profectus fuerit terminus sententiae
ab a lti-ssimo ut homo moriatur, recedente inspiratione de corpore
ut dimittatur iterum ad sum qu i dedit illam adorare gloriam a ltis
s im i primum . E t S i quidem esset eorum qu i Spreuerunt et non

seruauerunt u iam a ltis s imi et corum qui contemp serunt legem e ius
et eorum qui oderunt eos qu i timent deum. H aec inspirationes in

habitationes non ingredientur, sed uagantes crunt amodo in crucia

‘5 E d . Steindorfi
’

, p . 150.

1 “ Steindorfi
'

c lasses this fragment as properly a part of the
Apoca lypse of Zephan iah .

1 " P. 1 69.

1 ‘P. 1 70.
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mentis
,
dolentes semper et tristes

, per septem u ias . Via prima
,
quia

Spreuerunt legem a ltiss im i . Secunda uia , qu ia iam non po ssunt

reuers ionem bonam facere ut uiuant . T ertia uia
,
u idebunt repos itam

mercedem h is qui testamentis a ltiss im i c rediderunt . Quarta uia ,

considerabunt s ibi in nouiss imis repositum cruciamentum . Quinta
uia

,
uidentes a l iorum habitacula a-b ange lis conseruari cum S ilentio

magno . ISexta uia
,
uidentes quoniam amodo de e is pertransient in

cruc iamentum . Septima uia
,
quae omnium supra dictarum uiarum

ma ior est
,
quoniam detabescent in confusions et consumentur in hono

ribus et ma rcescent in timoribus , uidentes gloriam a ltiss im i coram
quo uiuentes peccauerunt et coram quo incipient in nouissimis

tempori‘bus iudicari . N am corum qu i uias seruauerunt a lt issimi
ordo est h ic , quando separari incip ient a naso c orrupti

'bili . In eo

tempore commoratae seruierunt cum la o re
‘

altissimo et omni hora
sustinuerunt periculum,

uti perfecte custodirent legislatoris legem
Propter quod h ic de h is sermo : Inprimis uident cum exu ltations
multa gloriam e ius qu i suscipit eas

,
requiescent enim per septem

ordines . O rdo primus, quoniam cum labore multo certati sunt ut

uincerent cum e is plasmatum c og itamentum malum ,
ut non eas

seduc at a u ita ad mortem . Secundus ordo
,
quoniam uident com

pl icationem in quo uagantur impiorum animae et quae in e is manet
punitio . T ertius ordo

,
u identes testimonium quod testifincatus est e is

qui plasmauit eas
,
quoniam uiuentes seruauerunt quae per fidem data

est lex. Quartus ordo
,
intel legentes requiem quam nunc in promp

tuariis eorum congregati requiescent cum S i lentio multo ab ange lis
conseruati

,
et quae in nouiss imis eorum manet gloria . Quintus

ordo
,
exultantes quomodo corruptibile efi

‘

ugerint nunc
,
et futurum

quomodo h ereditatem poss ide
'bunt

,
adhuc autem uidentes angustum

et [ labore ] plenum ,
a quo liberati sunt

,
et

‘

Spatio sum incip ient
rec ipere , fruniscentes et inmorta les . Sextus ordo

,
quando e is osten

detur quomodo inc ipiet uultus corum fulgere s icut so l
,
et quomodo

incip ient stel larum adsimilari lumini
,
amodo non corrupti . Septimus

ordo
,
qu i est omnibus supradictis ma ior

,
quoniam exultabunt cum

fiducia et quoniam confidebunt non confus i et gaudebunt non

reueren-tes
,
festinwant enim u idere uultum e ius cui seruiunt uiuente s

et a quo incipiunt glorios i mercedem rec ipere . H ic ordo animarum

iusto rum ut amodo adnuntiatur ; praedi ctae uiae cruciatus qua s
patiuntur amodo qu i neglexerint .

E t respondi et dixi : ergo dabitur tempus animabus
, po stquam

separatas fuerint de corporibus , ut uideant de quo mihi dixisti ? E t

dixit mihi : septem diebus crit l ibertas c arum ut uideant septem
diebus qui prae dicti sunt sermones , et poste a congregabuntur in

habi'taculis suis .

”

Ch . v u, vv. 78 - 101 .
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T he manner of express ion is respons ible for the chief

obscurities of this text
,
which at bottom conform s to the

usual belief in the soul’s tour of heaven and hell. T he

one important difference is tha t after death the soul does

not remain on earth . T he seven “ ways” O f the evil soul

and the seven “
orders of the good

,
however

,
assure to

both good and evil the knowledge of the joys of the blessed

and the punishments of the wicked— the purpose of all

the tours of heaven and hell . T his knowledge
,
also

,
is

for the evil a punishment
,
and for the good

,
a satisfaction

,

just as in the Spurious Homily of M acarius ; and the

seven days correspond to the week
,
or six days

,
spent in

heaven in that same hom ily.

5. T H E “ VIS IO PAULI

T he seven days of the tour appear again in the Visio

Pauli . Such at least I take to be the meaning of the

soul’s being conducted to “ places it had never seen” by

the two
“ angels without mercy”

who had removed it from

its body.

E t iterum nidi
,
et ecce anima que adducebatur a duobus angel is

flens et d icens : M i serere me i
,
deus ius tus

,
deus iudex ; hodie enim

septem dies habeo ex quo exiui de corpore meo
,
et tradita sum

duobus angelis is tis et perduxerunt me ad ea lo ca que nunquam
uideram . E t a it e i deus iustus iudex : Quid fecisti ? tu enim
misericordiam nunquam fecisti

, prO pterea tradita es ta li
'bus angel is

qui non abent misericordiam
,
et quia non fecisti rectum

,
ideo neque

tecum pie gesserunt in hora necess itatis tuae .

20

2° P. 1 9. With this paragraph one shoul d compare a s imi lar vers ion
o f the tour from th e M artyrdom of S t. M ac arius of Antioch : Ils

arracherent mon ame de mon corps , avec une grande féroc ité , et

S
’

enfuirent avec e lle sur nu grand fieuve de feu,
ou i l s me plongérent

a une pro fondeur de 400 coudées environ ; pu is ils me retirerent et me
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In the Syriac version it is expressly stated that the soul

was tormented these seven days
,
and that the places were

“ dreadful .” T O this version the P istis S ophia offers a

very close analogy
,
in that the soul is tortured in Chaos

before be ing brought to judgment before G od. T he tor

ment which the soul receives cannot be construed too

literally
,
however

,
as n ecess arily referring only to the

passage through Hades
,
for in IV E z ra and the Spurious

Hom ily of M acarius the sight of heaven was itself tor

ment for the evil soul.

6 . A NALYS IS

These texts differ so widely one fro-m the other that it

is difficult to determ ine their fundamental unity and the ir

comm on origin . In the first place
,
however

,
we may

notice that this idea of the soul’s tour of the universe is

not the theme of the visit to heaven and hell
,
popular from

the time of Plato on through the Middle A ges . “ Those

apocalypses and legends always contain descriptions,
more or less detailed, of the other world— in fact it is

their raison d
’

etre. A nd for the better attainm ent of this

purpose the visitor is usually accompanied by a guide who

explains and interprets all the places and people visited.

This View of the other world was necessari ly restricted to

the few. T here were the prophets who
,
e ither in the

flesh or in a Vision
,
saw the joys of the blessed and the

torments of the damned and afterwards told of them for

mirent en presence du Juge de vérité . E t j
’
entendis une sentence

sortir de sa bouche z— E mportez de devant mo i cette ame qu i S ’

est
fa it des di eux de ces demons

,
et qu i a renié ls Dieu qui l

’
a créée .

Qu’
e lle sac he ma intenant, que Dieu est au plus haut des c ieux

( H yvernat, L es Actes des M artyrs de E gyp te, p .

” See Boswel l, op . ci t. Part II.
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or pain according as it had been good or evil on earth.

On the fourth day the soul flew from the earth
,
wafted

by a breeze which was e ither sweet or foul smelling ac

cording as the soul had been good or evil in the world .

Then came the passage over the river of fire by the narrow

bridge where good and evil sp irits struggled for the

possess ion of it
,
and afterwards the judgment .2 3

T he second passage from the A p ocalypse of E lias, to the

effect that souls are driven from East to We st
,

finds a

close parallel in the T almud in a commentary on I Sam.

xxv, 29. E in Engel steht an dem einen Ende der Welt

und ein anderer Engel steht am andern Ende der Welt

und sie schleudern s ich die Seelen gegense itig zu.

” 2 4

23 G e iger, G rundriss der iranischen P h i lo log ie, II
,
6 84 . In a

great many legends events a re p lac ed on the third day a fter
death

,
though it is imposs ible to say how far they express the bel ie f

that the soul rema ined on earth for those three days . In the

Boha iric account o f the Fa lling As leep of M ary , Jesus commands
that Mary’

s bo dy be laid in the tomb and watch kept over it for
three and a ha l f days ( Cop t. Apoc . G osp . p . Abraham is buried
on the third day and his soul adores G od who orders that it be taken
to Paradi se to be with the sa ints ( James , T es t. A br. xx ) . Job’

s

sons weep so much at h is death they prevent his be ing buried be fore
th e third day ( M igne, D ic t. des Apocryphes , II, A Rus s ian
bel iever in O ccultism told me a body Should not be buried before the
third day , because that time was necessary fo r the soul to leave
its body. Roman Catho l ics , too , I believe , never bury before the

third day . O ne might compare also the Adam books ( cf. D r. H ort
on Books of Adam,

in the D ictionary of Chr is tian B iography ) . In

the Conflic t of Adam and E ve, th e body o f Adam is bo rne on the a rk,

and a fter the flood it is c arried, under th e guidance o f M ichael , for
three days before the right Spot is reached a t which to leave i t.
In the S tory and Conversa tion of Adam,

M ichae l tel ls Adam he

must die within three days . In Plutarch’
s treatise O n the T ardy

Vengeance of G od, Soleus was about to 'be buried on the third day
a fter h is apparent demise when h is senses returned and he related
what h e had seen in th e other-world ( Boswell , op . c it.

, p . Cf.

a lso Fra z er, G o lden Bough , I , 350- 351 .

2‘Jil d . Li tt .
,
I
,
245. T he Jews a lso taught tha t the soul s tayed
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These passages
,
moreover

,
suggest comparison with the

F islis S ophia accounts in which the evil soul is tied to a

horse- faced demon and carried over the world for three

days . T he A poca lypse of E lias is so very fragmentary

that one cannot be sure whether the driving from East to

West occurs on earth
,
or whether it i s one of the punish

ments in hell. 25

In none of these po ints does the tradition in question

Show points of contact with Egyptian belief . T he Egyptian

soul did not linger near its body for several days after

death
,

2 6
nor did it experience any especial pain or pleasure

while it remained on earth . On the othe r hand
,
the

Vision of Pachomius states the Egy pt ian belief almost

exactly. T he soul as soon as it left its body went to the

West
,
to the he ights separating this world from the other

world . There it waited until suns et when Ra passed

through the “

gap in the mountains to the land of the

dead . T he soul if prol

perly equipped was permitted to
enter the bo at of Ra

,
and passing through all the dangers

of the way reached at last the judgment hall and the king

near Its body a fter death, for twe lve months according to the

T a lmud ( Jiid . Litt . , I , 246 ; T r. G o lds chmidt, I , o r unti l the
nose began to rot ac cord ing to the M idras h T ehillim (Jud. Li tt. , I,

T he same be lief probably a ccounts for the statement in the

T a lmud that the dead hears a ll that is s a id before the coffin is

c losed, or until the fle sh is rotted ( T r. G o ldschmid-t
,
I ,

” In the F is A damnain souls in he l l are seen running from E ast
to W est whi le the demons ra in red- hot arrows on them (Boswell ,
op . ci t., p .

T he bel ief that the sou l was nourished by the offerings in the

tomb ,
or tha t it could return to its body i f it came forth by day ,”

seems to me quite distinct . T he bel ief that the soul stayed near its
body for some time is probably an express ion o f a be l ie f that it
takes some time for the soul to get out of its body, for, as the Jews
bel ieved, the sou l wa s S cattered through the entire body. Cf.

Appendix A ., pp. 1 56 fi
‘

.
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dom of Osiris . 2 7 Even in those texts which relate the

Osiris legend alone and which have nothing to do with

the Ra myth, the other world was. separated from this

world by he ights
, or the

“ mountain of the West
,

” which

the soul must cross, it must then pass all the dangers of the

way until at last
,
aided probably by Thot

,
or Hathor

,
or

some other god, it reached the kingdom of Osiris
,
which

was in the East, or Northeast. T he texts are not always

clear
,
nor do I find that Egyptologists agree in their

interpretation of them. T he following po ints
,
however,

appear to be certain : T o reach the other world the soul

must cross the heights and must pass through a place

filled with dangers, which by a simple transference of

ideas corresponds to the Christian hell
,
and which

,
for

that matter, formed the only hell in Egyptian eschatology.

A t any rate the soul would experience the tortures before

it reached the land of the just, and— if the Pachomius

vision is express ing Egyptian tradition in this as in other

po ints— it could look down from the heights and so be

hold the whole world
,
too, before its final resting in the

kingdom of Osiris . In these particulars the Egyptian

2" T he E thiopian Book of the M ys teries of H eaven and E arth

( Pa tro logia O rienta lis , I, fas c . I, p . though da ting from the 1 5th
century

,
contains the E gyptian be l ief a lmost without change. Its

fundamenta l rwemblances to the Pachomius pas sage go far toward
confirming me in my bel ief that the E gyp tian bel iefwas respons ible for
the Christianb elief in the s oul’s tour of the world. T he passage is a s
fol lows : “ E t les ames , lorsqu

’
el les sortent du corps , ou vont - elles

demeurer ? dans la terre de leur creation. Ains i que le dit H enoch
J

’
ai vu les ames en quatre endro its , car il y a quatre portes du ciel ,

L es ames restent Ia pendant um j our, puis e l les se présentent
devant le créateur. eSelon l’heure ou e l les sont sorties [du corps ] ,
les ames des chrétiens se tiennent la ( pendant nu I have
not found in any of the E noch books the bel ief that souls wa ited at

the gate of heaven for a day .
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is not '

a reason at all
,
but only an explanation . It was

commonly believed that the soul made a tour of the uni

verse
,
and then reasons were invented or brought in to

expla in this belief. Conversely
,
the Spurious Homily of

M acarius brings in the tour as an explanation of the fact

that prayers were offered on the third, ninth , and fortieth

days after death . T he case is the same in the P istis

S ophia, else why must all souls except the init iated be

introduced into every department of Chaos ? If the tour

were merely expiatory it would be much more natural

for the souls to be sent to different sections of hell
,
as in

the visions of hell
,
in accordance with the sins which they

had comm itted .

If
,
on the other hand

,
in these tours made by the soul,

we recognize as fundamental the idea of a tour of O bser

vation
,
it greatly strengthens the view that they are of

Egyptian origin
,
even where the ir only point of agreement

wi th the Egyptian beliefs consi sts in this one idea
,
that

the soul passes over the earth and through hell in order

to reach heaven This view will explain at the same time

the great divers i ti es in the present texts
,
and the grea t

number of foreign influences which appear in them .

l iterature is found in the N ew T estament (Apoca lypse, XIV, 1 0)

where the worshippers of the beast are sa id to be tormented forever
in the presence of the angels and O f the Lamb ,

apparently for the
greater torture of the one party and the greater satis faction of the
other; ( Compa re also the E thiopic E noch , XL VIII, 8 - 9. T r. Charles, p .

T he same s ituation is pretty c learly imp l ied in . the parable
of Dives and Laz arus (Luke, XVI , 22 though it is not expres sly
stated

'

that the ri ch m‘

an
’
s discomfort was increased by the s ight

of Laz arus in Abraham’
s bosom.



THE LA TIN HOMILY

With this chapter we leave the exam ination of the

Egyptian beliefs relating to the soul at the time of its

separation from the body
,
and turn to the later develop

ments of those beliefs in the legend of the B ody and Soul .

T he mo st primitive form of the legend that has yet been

indicated as a source for the later “
Speeches

,

”
and

“ de

bates
,

” is a Latin homily.

1 T his homily is known only

in four variant versions . T he-

se
,
however

,
are sufficiently

close to one another to enable us to po stulate the original

text with considerable exactness of detail. T wo of the

four versions are in Lat in
,
two in Old English . T he two

Old English sermons printed respectively by T horpe
z

and N apier,
3

are shorter than the other two
,
and are

O bviously dependent on a single Latin ( version of the

original hom ily . Of the Latin homilies
,
Sermo 69 of

the S ermones ad F ratres in E
'

remo
4 is the more detailed

and the more closely related to the important
,
later ver

sions . of the legend . T he homily printed by B atiouch
kof

,

5 however
,
seems to represent the orIgInal more ex

actly ; moreover it is unique in that it describes the death

of a good man as well as that of a S inner .

l . my article in Journ . of E ng . and G er. Phi l. , 8 , 225- 253.

T hroughout the remaining chapters frequent reference is made to
the excel lent article o f M . B attiouchko f

,
L e Débat de l ’A me et du

Co rps ,
”
Romania 20, 1 51 3 if .

2 Ancient Laws and Ins ti tutes of E ng land, II, 394 - 400.

3 W a lfs tan, pp . 1 40- 1 4 1 .

‘ P . L .,
40

, 1 355
- 7 .

5Romania
,
20

,
576 - 8
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In studying these four sermons we shall consider them

from two po ints O f View : first
,
regarding them as repre

sentatives of the lost Latin homily
,
we inquire in what

ways and to what extent they embody the Egy ptian trav

ditions we have been studying ; second, Viewing them as

variant vers ions of that hom ily
,
we use them to illustrate

the general tendencies in the Western development of

these Egyptian motives . T he treatment of the second

theme will be short, and of the nature of a summ ary

rather than of a comparative study of the four versions.

T he identification of the Latin hom ily wi th the E gyp
tian traditions

,
however

,
I shall study in detail . T o fa

cilitate such an examinat ion
,
I have divi ded the homily

into a number of short scenes
,
which I shall present in

the order of the narrative
,
though treating the good and

evil souls on parallel lines . A single exception i s made

in the case of the speech of the soul to the body
,
which

I postpone to the end. In this study I shall quote

B atiouchkof
’
s hom ily as the best representative of the

lo st original, referring to the other versions only when

they seem to preserve a more primitive reading.

1 . T H E DEM O NS A RO UND THE DEATH- BED

In all the homilies the story is related as the Vision

of a man about to die . T he soul comes to the mouth

of the body
'

and dares not go out because it sees a crowd

of demons awaiting its exit. They threaten the soul,
saying : “

Quid es t hoc , quare nos moramur ? F orsitan

venit angelus Michael cum angelorum [plebe] ut nos op

primat et illam animam quam per annos multos in nos

tri s vinculis constrinximus nobis eripiat.

”

T he mouth
,
as we have seen, was - one of the usual exits



https://www.forgottenbooks.com/join


94 THE LEGEND O F THE B O DY AND S O UL

soul identifies it as evil
,
thus saving it from the angels . 1 0

Nothing is said here of the attendant angel
,
or angel

accuser : was this angel, then, conceived as a demon in the

case of the hopelessly evil soul ?

2 . T H E SEPARATI O N O F THE EV IL S O UL FRO M

IT S B O DY

Pos tponing for the present the speech of the soul, we

proceed to consider its separation from the body.

T une dixerunt qu i custodes ”
crant z “ A pprehendite eam et

pungite oculos ill ins
,
quia quicquid Vidit s ive justum s iz e injustum

omnia concupivit . F ungite oriclos 1 " ill ins
,
quia quicquid des iderabat

s ive lad manducandum s ive ad bib-cudum s ive ad loquendum nunquam
parcebat . P ungite cor il lius, ubi p ietas nee m isericordia nec c aritas
nee bonitas unquam ascendit . P ungite manus et pedes il l ius , quia
ad ma lum fac iendum currebant . T unc extraxerunt animam miser
am a corpore cum gemitu et dolore .

“

This passage i s probably the most interes ting of the en

See above, p . 54 .

S ermo 69 seems to imply that there were two attendant angels
diabolus angelus satanae , qu i non in ‘bono

,
sed in malo custos et

instincto r ejus perstitit.

”
T his phrase i s clearly a mis take . Cf. n.

1 2 . T he homi ly printed by N apier identifie s the attendant demon
a s the one who insp ires to evil : and heO a ful geo rne h lyste m inre
lare and georne fyl igde .

”
T his tra it

,
however

,
is pecul iar to N apier’

s

hom i ly.

1 1”
AS

’

ermo 69 represents a confus ion of tradition in its
'

identific a

tion of the speaker here with the attendant demon. F or the attend
ant angel or demon had nothing to do with the actua l remova l of
the soul from its body. M . LB atiouchko f ( p . 577 , n. 2 ) suggests
that the order to punish the members O f the body should come from
the guardian angel , o r from G od . T he identific ation o f these demons
with the cruel angels o f G od divinely appo inted to remove the souls
of men

,
removes al l difficul ty on that po int .

1 8 See below, p . 96 , n .

S ermo 69 is s lightly more definite : T unc illam miseram
animam de c orpore ej ectam sic membratim punientes
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tire sermon
,
because it shows mo st plainly the author’s

perfect famili arity with s imilar ideas which we have

found expressed in Coptic texts .

Compare the woes which Joseph uttered when about

to die

W oe to me today.
-W oe to the day that my mother brought me

forth into the world. W oe to the womb where in I rece ived seed o f
l i fe . W oe to the breasts whic h I sucked . W oe to the knees on

whic h I sat. W oe to the hands which carried me
, unti l I grew up

and became s inful . W oe to my tongue and my l ips , fo r they have
been engaged O ften in Violence and in backbiting and in fa lse slan
der and in idle words o f jest

,
full of dece it . W oe to my eyes

,
fo r

they have looked upon stumbl ing -b locks . W oe to my ears , for they
have loved to hear va in words . W oe to my hands , fo r they have
taken things which are not the irs . W oe to my stomach and bowe ls ,
for they have des ired foods which are not the irs : and if it found
anything

,
it would consume it more than a burning fiery furnace ,

and make it everywhere unprofitab le.
-W oe to my feet, which served

my body ill , taking it into no good ways . W oe to my body, for it
hath made my sou l waste and strange to G od Who made it
T rul y this is the great troub le

,
which I saw upon Jacob my father,

when he came forth from the body : it also hath overtaken me the

wretched one today.

“

Notice also that the members of the body enumerated

in the Latin sermon are those by which the soul m ight

make its exit
,
and remember that in several versions

which we studied
,
the soul was removed from its body

,

as here, by means of sharp po inted spe ars or tridents .

Lastly, recalling those versions in which the good soul

was removed from it s body by being rubbed with oil

a practice which seems connected wi th the sacrament of

Extreme Unction compare that sacrament with our

Cop t. Apoc . G osp ., p. 1 36 . S imi lar woe s are uttered by M oses
( D c M orte M os is , G foerer, p . Cf. the s eries o f “

bless eds in

the Fa lling As leep of M ary ( Cop t. Apoc . G osp . , pp . 60 and the

enumera tion o f the members of the body in th e Apoca lypse of S edrach

(Ante - N icene Fa thers
,
vol . IX

,
1 79, 11 XL ) .
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Latin sermon. T he priest ano ints the eyes saying : P er

istam sanctam unctionem et suam piissim-am misericor

diam
,
indulgeat tibi Dominus quidquid per Visum deli

quisti . A men .

” Repeating the same formula with only

the necessary changes
,
he then ano ints the ears

,
nostrils ,

mouth
,
hands

,
feet

,
and sometimes the lo ins . 1 6 In the

Latin homily it is the eyes
,
mouth,

1 7 heart
,
hands and

feet which are mentioned .

1 “ T he rite of the E astern Church is quite different, and not a

propos at all
,
s ince it is not sa id that the body is ano inted on the

various members of the body fo r the s ins o f those members . T he

Coptic form,
which is practica l ly the same as that used in all the

E astern O rthodox Church, is as fol lows : D e inde sac erdotes ungunt
infirmum et s ingul i ex i is dicunt. Deus Pater

,
bone medice corporum

et spirituum ,
qui mis isti unigenitum tuum F il ium Jesum 'Christum ad

sanandas omnes infirmitates et ad l iberandum a morte
,
sana servum

tuum N . ab infirmitati‘bus corporis, et da c i vitam reetam
,
ut glori

fic et magnitudinem tuam et gratias agat gratiae tuae , ut perfic iat

voluntatem tuam .

r

P ropter gratiam Christi tu i et intercessionem

D ei 'G enitric is san-ctiss imae et o rationes sanctorum
,
qu ia tu e s fons

salutis
,
et mittimus tib i sursum gloriam et honorem cum unigenito

tuo Filio et Spiritu Sanoto ( D enz inger, II , T hese
differences, however, support our theory

,
for in the E as te rn

Church the sacrament is only an anointing of the s ick ; the object
be ing the restoration to hea lth . It was never restricted to the dying
as in the Western Church . See the article on E xtreme Unction in

the Sch -

aff - H erz og E ncyc lopedia ; or, for early references to its cele
bration, that in the Ca tho lic E ncyc lopedia .

1 " B atiouchkof
’
s homi ly conta ins the words oriclos

,
a form I have

been unable to find
,
the nearest word be ing auricula ( or oricula ) .

It is undoubtedly
,
I think , a form of the roo t found in a/ures . T he

rest of the sentence refers p la inly to the mouth . In the other ver

s ions the word is 03 , mub . W e may suppose , there fore, tha t origina lly
both the ears and mouth were mentioned

,
and that B atiouchko f’

s ver

s ion represents a te lesco ping o f the two , probab ly due to the scribe ’

s

care lessness . Later s cribes see ing the mis take changed the of ic los to

03 : thus a l l mention o f the ears was dropped out. If the ears were
found in the original homily

,
then

,
with the exception of the

nostri ls—c ounting the heart as equivalent to the lo ins , both repte
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that the ano inting and the pricking were but parallel

ways of removing souls . E ither of these supposit ions is

contradicted by the orthodox Catholic View which sees

the origin of Extreme Unction in the command of St.

James . 1 8 They are upheld
,
however, by the more gen

erally accepted O pinion that the sacram ent of Extreme

Unction was borrowed from the G rnostics.

1 9 F or,

though I h ave been unable to find any Gnostic wr iting

which states exactly this belief
,
we have traced it to

Egy pt, and we have seen
,
moreover

, that the ideas about

the soul at the time of its separat ion from the body were,
in general

,
shared by Gnostics and orthodox Chri stians

alike.

3 . T H E DEPARTURE O F THE GO O D S O UL

T he departure of the good soul
,
which is described only

in B atiouchkof’
s hom ily

,
is very simi lar to the death- bed

scenes in the lives of the Egyptian saints .20 T he blessed

James , V, 1 4 - 1 5.

1”Renan, L
’
E ‘

glise Chré tienne, p . 154 ; cf. St. Irenaeus , Contra
H aereses , Liber I, c . XXI . P . G . 7, 6 63 - 7 . With regard to the

origin of E xtreme Unction I can only ra ise questions without
answering them. I may say , however, that i ts connection wi th
the be lie f in oi l ing the goo d soul to effect its removal, is not

a t variance with the View tha t the ano inting of the s ick for the ir
heal ing a lso entered into the sacrament

,
or for that matter, was the

rea l origin O f it. M ay not rather the addition of the other motive
a ccount for the l imitation o f the sacrament to the hour of death ?
T he motive of the o i l ing for the remova l of the soul did not enter
into the sacrament in the E astern Church

,
probably because its adher

ents be ing fami l iar with bo th practices were ab le to keep them
separate . In the Roman Church, however, where the idea of o i l ing
the soul to remove it from its body was an importation

,
it was

eas ily confused with the anointing for heal ing. See below
, p . 1 1 0,

n . 42 .

2° See above
, pp . 44 fl

'

.
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pauper,
2 1 lying on his bed, hears the vo ices of angels who

come and stand round him . T hen
,
as in th e case of the

unrighteous man
,
the soul comes to the mouth and ad

dresses its body.

2 2 When this speech is finished
,

Tunc

exiens anima et oc currens angelus Michael tangebat eam
,

quia nemini fecerat
'

lesionem . Tunc levaverunt eam

super alas suas splendidissimas et decantabant canticum

sp iritalem duo miti ore
2 3 simul.” T he coming of the

angels and Michael is so much of a common- place in the

accounts of the deaths of the good that it calls for no

special comment .
T he two angels who sang probably preceded those car

ry ing the soul. Thus in the L ife of Pachomius, where

three angels come for the soul
, two of them carry it

while the third goes before s inging in a heavenly vo ice .

L ikewi se in the F alling A sleep of M ary while Peter and

John carry the Virgin’s body to the tomb
,
the rest of the

apostles lead the way s inging.

2 4 T his distinction between

the angels who sing and those who carry the soul
,
or body

,

is not specified in any other versions that I know. T he

singing of the angels
,
however

,
was a regular accompani

ment of the good soul’s journey to heaven .

T he carrying of the soul on the wings of the angels is

also paralleled in the Coptic texts . In the F alling A sleep

of M ary Jesus took the soul of Mary and
“ gave it to

2I M . B at iouchkof (pp . 52 - 3 ) think-s that in the contrast between
th e evil rich man and the good pauper there may be seen an in

fluence of the Laz arus story. It may wel l be so .

22 Ill ic anima domini venit ad ostium corporis sui .
” B atiouchkof

( p . 6 ) translates : “
E l le sort par la bouche

, puis se tourne vers
le corps .

”
T he mistake is rather grave

,
because it identifies the

homily with another, separa te tradition. See below
, p . 1 1 2 .

23 M S re . B atiouchko f guesses , I think rightly, ore .

“ See above, p . 80. O f . a lso Cop t. Apoc . G osp .
, pp . 6 1 , 79, 1 1 2 - 3 ,

and Appendix G ., pp . 1 64 fi
'

.
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Michael the holy archangel
,
who bare it on his wings

of light .” 2 5 M . A mélineau has po inted out to me in this

feature a pos sible point of contact with the beliefs of

A n cient Egypt . T he abode of the blessed lay across a

great lake which the soul crossed on the wings O f the ibis

Thot. 2 6 In the Latin homilv the evil soul is also repre

sented as being carried on the wings of the demons
,

probably from analogy with the good Soul .

In the story of the departure of the good soul
,
how

ever
,
the Egyptian influences are dying out. Thus

,
the

‘

soul i s no longer represented as loath to quit the body.

Instead
,
it is said to have waited anxiously for death

, to

have longed for the time when it should be free from the

flesh— the spirit which is so prominent in the tales of

the martyrs . T he account is somewhat confused
,
too

,
for

though it is Michael who takes ( tangchai ) the soul, the
angels bear it away on the ir wings . 2 7

4 . T H E T O UR O F THE UNIVERSE

Whi le the good, or evil
,
soul is being borne to heaven

or to hell on the wings of light or of darkness
,
it sees a

brightness coming from afar . E ach asks what this bright

ness is
,
and is told that it i s the light of that fair coun

try whence it set out when a child . T he evil soul can

C’op t. Apoc . G osp .
,
p . 60.

26
“

T he references to the soul’s be ing carried on the wings of T hot
occ ur most frequently in the Pyram id T exts .

'Cf. M aspero ’
s trans

lations in the Recuei l de T rac ana: Rela tifs a la Phi lologie et a

l
’

A rché o logie E gyp tiennes et Assyriennes : O unas , vo l . IV, p . 58 ,

§VH I ; T eti , vol . v, p . 22 , §I ; I Pep i , vol . v, p . 1 95, §XVII I, vo l . VII ,
p . 1 60, gr, and p . 1 7 1 , §xv1 ; I M irinri , vo l . m , p . 29, §v.

”M ; B atiouchkof
’
s trans lation ( p . 6 ) is again misleading ;

“
l

’
archange Sa int M ichel est venu prendre l’ame et l

’
emporte sur

ses a iles étincelante s, et lui chante des cantiques .

”
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5. T H E MO UTH O F HELL

A fter the S ight of Paradise the good soul is led into

a place of rest : but hell -mouth yawns wide for the ev il

soul.

E rat ibi diabolus preparatus in s imil itudine draconis . A periens

autem fauces suas stric tissimas et degluciens, eam evomuit in c al idis

s imum ignem ubi cum s ibi cons imil ibus venturum exspectaret

judicium .

T he picture of the mouth of the dragon which forms

the entrance to hell is
,
of course

,
very common in the

Middle A ges . B ut it may be po inted out that a very

similar conception is found in Christi-an Egypt.

In the F is lis S ophia Jesus tells Mary the outer dark

ness is a huge dragon whose tail is in its mouth . It lies

outside the world and surrounds it completely. It is

composed of twelve compartments
,
each having a door

at the top . Only the souls of the very sinful enter by

these doors, however ; others enter by a hole in the tail,
and when they are all in

,
the drag on puts its tail back

in its mouth and shuts them in.

go This is undoubtedly a

survival of an A ncient Egyptian belief
,

3 1
and it seems

very probable that it has something to do wi th the

mediaeval pictures of the mouth of hell . T he greatest dif

P p . 3 19- 323 . T r. A mé lineau, pp . 1 66 - 7 . O ne may find here an

ana logue for th e unsavory de scription in the Prologue to the

Summoner’
s T a le in the Canterbury T a les .

3‘C f. S chmidt, G nos . S chriften, pp . 4 1 4 -5. T he figure o f the dnagon
who chews his ta i l is identified with M ercury in the T heatrum

Chemicum,
III, 29, 36 , etc . Cf. Skeat’s note, O xford Chaucer, V. 433,

l . 1 438 .
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ference lies in the fact that in the mediaeval representa

tions the sou ls enter through the mouth o -f the an imal .

Y et Egypt furnishes a parallel for this also in the wide

throated monster which stands by the scales when the soul

is being judged
,
ready to devour it if the pans are not

even.

3 2

A further question m ight be raised whether in the Latin

homily the j aws of the dragon represent the actual entrance

to hell
,
or whether the dragon, standing at the entrance to

hell
,
rece ives the souls and then spews them into hell

itself. This conception
,
however, is not so widespread

as the other and seems to be only a variation of it
,
having

more to do with the Egyptian “
eater of souls” than with

the hell in the shape of a dragon.

3 3

In conclusion
,
it Should be noted th at the Latin ver

In the G reek Apoca lypse of Banach (Kautz sch, D ie Apokryphen
und Pseudepigraphen des A lten T es taments

,
II

,
446 ff. ) there is a

dragon which is he l l, or which surrounds he l l : the text is obscure.

In Brandes ’
T hird and F ourth Redactions of the Visa Pauli there

are dragons which consume certa in c lasses of evil - doers ( pp . 45,

T he figure of “
earth O pening her mouth ”

as the entrance to the
other world is found in N umbers , XVI , 30, and Deut.,

XI
, 6 . Isaiah , V,

1 4 says “ hell hath O pened her month .

”
T hese verses may indicate

some original primitive conception of he l l as a dragon or some other
anima l

,
among the H ebrews . Becker ( M ed. Visions

, p . 1 6 ) counts
the wide throated monster and the sca le s o f justice a s two of the
feature s of the E gyptian underworl d which can be traced in the

media eval Vis ions . H e is o f the opinion, however, tha t they came

through the G reek .

33 T he nearest para l lel to this conception which I have found
occurs in th e 1 2th century Vision of A lberic : Wright, S t. Pa trick’

s

Purga tory , pp . 1 1 9- 1 20. Compare the homi ly on Sou l ’s W ard, in O ld

E ng lish H omi lies
,
First Ser. ( E E T S ., p . 251 . In the Inferno

(Canto XXXIV, 2 8 - 25) the devil is seen crunching s inners with his
teeth . Compare a lso the F is A damndin ch . 20

,
Boswel l, A n Irish

Precursor of Da/nte, '

pp . 38
,
1 95- 6 and note .
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sions in identifying the dragon with the devil 3 4 betray

a tendency to homiletical amplification which is not found

in the Old English Sermons .

6 . T H E SPEECH O F THE S O UL T O I T S B O DY

T he speech of the soul to its body has been postponed

to the end because
,
though an outgrt of the Egyptian

traditions
,
it does not m irror them directly. A gain

,
the

speech
,
as a type

,
can be best understood when the E gyp

t ian character of its setting is clear . In considering the

speech I first quote the texts which illustrate the primitive

types
,
in the order of their apparent development

,
and

afterwards draw such deductions as seem poss ible.

I . T wo speeches in the N ecrosima, or F uneral Songs ,
of E phraem Syrus . B oth were po inted out by B atiouch

kof.3 5 T he first is very brief and contains a reply of

the body :

Va le, fidissime comes, diest, nos separat mors, tu h ic manebis , ego

discedam : cui corpus : omnia tibi , mihi cariss ime
, precor bona ,

inco lumitatem . salutem
,
reditum ; qu

-i autem nos ambo s condidi t,

cavebit nobis utique, ne in tartarum devolvamur.

$6

T he second is part of a longer speech of the soul

Vale igitur corpus, tectum ad paucos dies mihi concessum,
spero

me tibi in communi mortuorum restitutions de terso moerore red

dendem. . Quam amarus est iste cal ix
,
Anima dicet

,
quem mihi

miscuit inimica M ors , quamque horribile est momentum
,
et funesta

ho ra , quae me modo ad judic ium accersit . Vale corpus carum mihi
domicilium, quod habere licuit, quandiu id D omino l ibuit.

81

Rev. XII, 9, is obvious ly responsible for this identificationf
3“ Roman ia , 20, p . 1 1 , n. 2 .

3° E d . A s semani , Syri
- L a t. III , 325, Canon L IX. Cf. Appendix B.

Syri
- L a t. III, 355, Canon L XXXI.
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founded. Serapion then sees toward the right something

like fire, and afterwards, nothing more.

III . T he speech of the good soul in B atiouchkof’
s

E cce iam nos separabimur, ecce iam derel inquemus mundum ! ecce
iam tol let nos dominus et pater noster de magna paupertate habita !
Pa tientes expecta sti horam istam in'

qua luctus et fames et sitis et

frigidus finirentur. Quando tu eras esuriens et siciens
,
ego repleta

c ibo et letic ia ; quando tu enas graci lis et pa ll idus
,
ego illaris et

leta . Modo grac ias ago domino meo quia per te evado tormenta
seviss ima . Modo tu requiesce modicum tempus in pulvere et ego

in requie, donec s imul in gloria resurgemus .

IV. T he speech of the evil soul in B atiouchkof
’
s

H eu me
,
heu me

, quare unquam in co rpore illud tenebro sum et

pess imum ingredi merui l— Ve tib i , misera anima
,
quare pecunias et

a l ienas facultates et substantias pauperum tul isti et rcongregasti in

domo tua ! T unc bibebas vinum et nimis decorasti carnes tuas
illustrissimis vestibus et pul cherrimis .

— T u eras fecunda
,
o caro , et

ego maculenta ; tu eras virens et ego pal lida ; tu era s hillaris et ego

tristis ; tu ridebas et ego semper plorabam. M odo eris esca verm

ium et putredo pulveris, et requiesces modicum tempus , et me dedux
isti cum fletu ad inferos.

T he process of development which can be traced

through these speeches is clear. F irst
,
there i s a mere

farewell 40 which the soul speaks to its body.

4 1 Under the

4° M. B atiouchkof recogniz ed the embryonic character of E phraem
’
s

speeches
,
but did not know how to c onnect them with the legend O f

the speech of the soul to its body ( p . 1 1 , n.

41 In the Visio Pauli ( see above, p . 27, n. 1 8 ) the farewel l of the
soul is hinted at in the S peeches o f the ange ls to the souls, tel l ing
them to look we l l at their bodies , for they must return to them at the

last day . M . B a tiouchkof (pp . 36 - 7 ) quotes from some Russ ian popu
lar poems, in which s cenes very S imi lar to those in the Visio Pauli
introduce actual farewe lls on the

‘part of the soul : as for example
in the following poem.

“
‘Sur la mer bleue, la mer de Khvolyne ,

coura ient
,
navigua ient des navires ; dans c es navires rés ida ient des
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influence of ascetic ideas this simple farewell becomes

an express ion of gratitude to the body for having helped

anges . Quand ils abordent, a leur rencontre V i ent Jcsus -Christ qu i
leur demands : D

’

ou vene z - vous
,
mes anges ? qu

’
ave z - vous vu ?

’
L es

anges répondent : N ous avons vu , nous avons entendu ma intes
choses . N ous avons ass isté a la separation d

’une ame et d
’
un corps .

Quand l ’ame se fut sépa rée e lle s
’

eliogna , pu is revint aupres de son

co rps blanc pous en prendre congé : Adieu, lu i dit- e lle , 6 mon corps
blanc ! adieu, to i , qu i fus mon péche ! T u va s etre enfou i en terre,
et les vers

,
O corps

,
vont te ronger. L es O S seront ensevel is , et mo i

je devra i compa raitre devant le Christ et fa ire pénitence .

’

O ther Russ ian songs co nta ining the sou-1
’
s farewe ll to its body,

begin with poetic comparisons , the soul which abandons its

body is l ike to the setting sun,

” then follows its speech to the body.

“ Another song c ommences with a comparison o f man with a flower
in its blowing ; its duration is short

, for death intervenes , and the

soul is separated from its body as a l ittle b ird from its nest. It

flies away into unknown countries and abandons al l that was dear
to it . It is right that it take leave of its first dwel l ing place , and

it is then that it speaks to it .” T he l i fe of man,

”
says yet another

song
,

“
is like a blade of grass

,
and its glory resembles a flower.

Y esterday he was full of force and vigour ; today he l ies in a

coffin. T hey wash his body with water
,
and the sou l makes its

adieux . T hese c itations are s ignificant : they confirm our po int
that the primitive type O f the sou l ’s speech was a farewe l l : they
Show a lso how the E gyptian ideas in the Vis io Pauli might develop
into a speech . In addition

,
they seem to indicate that the farewe l l

speech became something O f a commonp lace , thereby increas ing the
poss ibi lities that E phraem

’
s speeches are mere borrowings

,
and

suggesting that we should not look for definite l iterary relations
betwe en the early speeches — M ohammedan tradit ion a ls o conta ins a

suggestion of the sou l’s farewe ll . When a ma n is about to die ,
the eyes say good - bye to each other

,
and SO do the ears , hands and

feet. At la st the soul says good - bye
” to its bo dy and goes away.

W o lfl
'

, M a ham . E schat. pp, 32 3 .
— O ne m ight note , a lso , a tradition

o f the Bre tons, registered by M . L e Bra z
,
a-s an equiva lent o f the

farewe ll of the body which has survived a lmost to the pre sent day .

T he s ou l holds converse with
.

its instruments o f labour, and its

animal s , a sking each one
“
is it good ? is it evil that I have done

with you ? ”
( L a Le

’

gende de la M ort en Basse - Bretagne, p . 1 35,

note ) . T his scene should be compared with the farewe ll of Mark,
as strengthening my point about the series o f farewel ls .
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it to eternal life
,
as in the H istoire de M arc . T he speech

of the good soul in B atiouchkof’
s homily marks a slight

advance : it retains the character of a farewell speech of

gratitude, but there is the added thought that the aid

which the body gave the soul was at the expense O f the

body’s own des ires . If the idea of this speech be extended

to include the evil soul the result is the speech of the

evil soul in B atiouchkof s homily . It could not be repre

sented as saying a friendly far ewell to its body, so grati

tude i s converted into recrimination, and blessing into

malediction .

It is clear
,
too

,
that the spe ech of the soul to the body

is but an outgrowth O f the Egyptian traditions we have

been studying. T hey furnish the fundamental concep

tions for E phraem
’
s S ongs, though they are stated con

fusedly . In the H istoire de M arc I summarized the

scenes imm ediately preceding and following the speech,
in order to show how fundamentally it is a part of the

Egyptian scenes of the separation O f soul and body. A nd
,

though the speeches in B atiouchkof’
s homily represent ad

vanced stages in the development of the speech as a type ,
they

,
too

,
appear only as further expans ions of the E gyp

tian motives and conceptions .

If
,
however

,
the concept of the speech i s to be con

sidered an outgrowth of the Egyptian separation scenes ,
how doe s it happen that we find the most primitive type

of the speech in the S ongs of E phraem Syrus ? D id the

speech originate in Syri a
,
and travel thence to Egypt ?

T he process involved in this conjecture is entirely unnat

ural : if the speech is a development of the Egyptian

conceptions
,
it is much more probable to suppose that

thi s development took place O n Egyptian so il . E phraem

may very easily have borrowed the idea of speech, just

as he seems to have borrowed the conceptions on which
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type of speech so nearly resembling the speech of the

homily
,
and the exclusion O f all ideas or conceptions not

Egyptian
,
tend to indicate that the Latin hom ily itself

was written in Egypt.4 2

7 . T H E F O UR VERS IO NS

If now,
we compare the four sermons

,
regarding them

as variant vers ions of the lost Latin hom ily, we may draw

some general conclus ions from their differences . T he

speech O f the good soul disappeared very early in the

Western vers ions of the legend
,
for it is found only in the

most primitive of the four homilies .

If we take B atiouchkof’
s homily as the norm,

S ermo

69 will be found to differ from it very slightly.

It shows a tendency to hom iletical expansion, however, in

the insertion of details or modifying phrases and adjec

tives
,
as for example

,
in the introductory sentence of

the soul’s speech . In B atiouchkof
’
s hom ily it reads

“
H eu me

,
heu me

,
quare unquam in corpore illud tene

brosum et pessimum ingredi merui ! In S ermo 69 we

have three sentences : “
H eu m ihi ! quare unquam nata

fui aut creata ? Vae m ihi ! quare unquam in hoc corpus

intravi ? Vae m ihi
,
quod unquam in isto pessimo car

cere carnis exstiti ' T he nature of this amplification

which the homily received
,
will become more evident if we

compare the two Latin hom ilies with the Old English ser

42 T he only evidence that would seem to indicate that the homi ly
was written in Rome is the s imi la rity between its sepa ration scene

and the Latin form o f the sacrament o f E xtreme Unction. T h e

question of that relationship, however, and the whole question
O f the origin of E xtreme Unction are so confused as to leave the

matter unsettled.
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mons when they seem to be following the original text.

Thus
,
in the passage stating the tour of the world, the

Old English homilies repeat the Egyptian tradition with

out amplification, agree ing moreover with the correspon

ding passage about the good soul in B atiouchkof’
s homily.

When the soul asks what is the brightness it sees , the

devils answer : N e ongytst P13. Paet hit is heofona

rices geféa, Panon [713 waere fit-

gangende pa Pfi on P inne

lichoman in- éodest ?
” 4 3 T he two Latin homilies here

interpolate several sentences describing the soul’s life on

earth
,
and its lost opportunities for renouncing the

demons

N on agno scis patriam unde exivisti , quando in hanc peregrina
tionem venisti ? T u quondam renuntiasti pompis nostris , et per B ap
tismum ac S ignum cruc is no s expul i

’

st i . A udisti P rophetas et

Apostolos , audisti etiam sacerdotes et curatos tuos , qui non cessa

bant tibi viam vitae praedicare , et nomen Salvatoris tui laudare
cor autem tuum a do ct-rina eorum longe eratf‘4

In some cases
,
too

,
S ermo 69 is guilty O f actual misin

terpretation O f the original
,
as in the sentence following

the paragraph just quoted S ermo 69 reads : Modo

transis juxta patriam illam ,
whereas the other versions

repeat the Egyptian conception exactly
,
us ing the prepo

sitions
, per and Park. On the whole , however, the

tendency of Sermo 69
,

—and of B atiouchkof
’
s hom ily,

in so far as it can be safely differentiated from

the Latin original
,

—is to confuse through expansion

rather than actually to m isinte rpret the Egyptian concep

tions it is stating.

T he Old English hom ilies
,
on the other hand, though

not at all expanding the original
,
exhibit O bvious instances

of mistranslation through unfamili arity with the concep

“ T horpe , p . 398 .

44 S ermo 69; P . L .
,
40, 1 356 .
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tions expressed . T he pri cking of the soul
,
thus

,
appears

only as pun ish-ment
,
not as a manner of separating soul

from body. A nd again
,
where the Latin versions state that

the demons carry off the soul on their wings
,
Napier’s

homily om its the detail entirely
,
while T horpe s homily

reads senselessly : “ A nd hi asettan ofer hyre pa sweartes

tan fybra.

” 45

Such details are
,
it is granted, un important in them

selves
,
but they Show a moving away from the Egyptian

conceptions . A detailed comparison - of the four sermons

item by item would only lead to the same conclus ion .

T he Egyptian traditions tend to become confused in the

Western writings
,
both through actual misinterpretation,

and through the m isplacement O f emphasis
,
and couse

quent expansion O f the moralistic theme .

T wo m inor differences ‘

of the Old English sermons

should now be noted. In both the soul is said to be look

ing at the devil when it begins its first speech, and in

Thorpe’s homi ly after the soul has uttered the first few

preliminary plaints
,
it is said that “ it then looked on its

body,
” after which follows the speech addressed to the

body. This division O f the speech into the general self

commiseration, and the actual censure of the body
,
is pre

served in all four versions . O ne is tempted to conj ee

ture
,
therefore

,
that the lines dividing the two parts is

an original trait preserved only in Thorpe’s homily. It

may have another meaning
,
however : in many later ver

sions the soul is said to be out of the body when it be

gins to speak, as would be necessary O f it were to “ look

on the body T he statement that the soul looks on the

devils and then on the body may be an early instance

of this later conception. A gain
,
both interpretations may

45 P . 398 .
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In the Latin Visio F ulberti and the Old F rench Samedi

we are dealing with the two most important vers ions O f

the Body and Soul legend . T he Egyp tian beliefs em

bodied in these vers ions can be studied more exactly

and definitely inasmuch as both O f them not only

belong to the same debate ” type
,
but seem to spring

from a common source, and are
,
moreover, O f ap

proximately the same date . They represent
,
it is fairly

well established, a development of the speech O f the

soul to its body in the Latin hom ily.

1 T he good soul

has entirely disappeared and the speech O f the evi l soul

has been expanded into a debate between the soul and the
body on the subj ect of thei r relative culpability. With

these speeches we have no concern in the present chapter
,

because we are primarily interested in the Egypti an

sources of the legend
,
and the speeches of the soul and

body are not pertinent. In the settings of the debates
,

however, we shall try to trace any remnants of the

Egyptian beliefs
,
and to show the modifications they have

undergone .

F or the Sake of tracing the further development of the
Egyptian beliefs, I shall interrupt my discuss ion of the

Visio F ulbcrti and the Samedi to the extent of appending
to my exam ination of the Visio F ulberti a short account

of the subsequent departures from the Egyptian motives

1 Roma nia , 20, 51 3 3 . See my article a lready referred to .

1 1 4
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in the Middle English D esputisoun bitwen P c B odi and

P 6 S oulef
" in which the Egyptian influences are too slight

to warrant separate treatment . T he D csputisoun, be ing

directly dependent on the Visio F ulberti, offers excep

tionally good opportunities for noting the success ive

stages O f development .

1 . T H E
“ VIS I O F U L B E RT I

A t the very outset we notice an important change in the

legend— a step away from the prim it ive conceptions of

the separation of the soul and body. T he vision is not

of a man about to die
,
but O f a corpse on a bier ; the soul

has already departed from the body and is seen standing

near when it begins to utter its complaints and reproaches .

This change is necessitated by the fact O f the debate.

T he soul may very well curse the body when standing at

the mouth about to take its leave
,
but in such a case we

can hardly conceive of the body as answering.

In the homi ly
,
the demons were waiting at the death

bed while the soul delayed and cursed its body ; in the
debates

,
they enter only when the soul and body have

finished speaking. In the
'

L'atin debate the scene is

described as follows

E cce duo Daemones , p ice nigriores ,

67 F erreos in manibus stimulos gerentes ,
ignemque sul phureum per O S emittentes

s imi les ligonibus apparebant dentes ,
vis i sunt ex D ari-bus exi re serpentes .

68 E rant e is ocul i ut pelves ardentes ;

2 E dited by Linow, E rlanger B eitrage z ur eng iischen Phi lologie,
I
, 1 890.
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aures erant patulae sanie fluentes
,

et erant in frontibus cornua ferentes
,

per extrema cornuum venenum fundentes
,

69 Isti cum furcinul is animam carpserunt,

quam secum ad inferos gementem traxerunt ;
3

These two demons who come for the soul clearly corre
spond to the O ld cruel servants of G od. T he description
of them i s much like that of the angels without p ity in
the Visio Pauli, 4 or in the A pocalypse of E lias.

5 W e

should notice, too, that in the Vision O f Pachom ius and in
the Visio Pauli there are two angels without pity who
come for the evil soul .6 In the Vitae Patrum story a

single tartaricus takes the evil soul but the two angels
,

M ichael and Gabriel, come for the good soul.7 These
demons carry in their hands the forks with which the

souls were separated from thei r bodies— as in the homily

and wi th these forks they take the soul . S ince
,
however

,

the soul is alre ady out of the body
,
the angels can only

take up the soul ( from the bed and carry it away on

their forks, the original use O f the instruments be ing for
gotten .

8

3 E d . du M eri l , pp . 22 7 - 8 . In re ferring to the Vis io I have used
Du M eri l ’s edition, because it is more access ible than Brandes’

.

‘ See above
,
p . 4 1 . Compare especia lly the shining of the eyes ,

the S iz e O f the teeth, and the fire coming from the mouth .

5 See above, p . 40.

6 See above , pp . 25, 83 .

7 See above , pp . 20
,
26 .

8 It is a great temptation to see in this sentence a reference to
the physica l separation O f the sou l and body, and therefore a con

fus ion of tradition with the early part O f the vis ion. It is not

improbable since the origina l motive a ppears so plainly in the

homi ly. T he word carpere po ints the same way . Its root meaning i s
to p ick ,” or pluck,” as a flower or fru it ; it is used O f p icking wool ,
and a lso has the meaning to tear away ”

: one wishes to read into
this sentence here the idea that there rema ined a natura l connection
between the soul and body which had to be broken 'by the demons.

T h is Sense O f the word can not be pressed, however, for the

figurative meaning, to se iz e upon, is wel l es tablished.
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eyes
,
etc .

,
may be reminiscences of the pricking O f the

various members in the Latin homily
,
or they may con

ceivably be conn ected with the various stages of the way

to the o ther world where the soul was confronted by spirits

demanding whether it had sinned by the mouth
,
the ears

,

etc . T he hook (uncus ) with which the soul is tortured

reminds us of the hooks on which the soul was caught in

more primitive vers ions . 1 3

T he rest of the scene in the Latin poem
,
finds no note

worthy parallel in the Egyptian beliefs .

2 . T H E MIDDLE ENGLISH DEBATE

T he Middle English debate loses the interesting dis

tinction O f the Visio F a lberti between the two demons who

come for the soul and the many who torture it on the way

to hell . T he soul in its last speech says that it hears the

hell - hounds coming to fetch it to hell

60 B adde he no raber his word yseyd,
It wist neuer wh ider to go,
It was yhent in a brayd

W ib a housand fendes and te mo .

A nd when bai badde on h im ylayd

H er scharpe hokes a l bo ,
It was in sori playd,
Y to iled bobe to and fro

Then follows a description of the tortures to which they

1 3 See above
,
pp . 25 f . T h e uncus , I have rea d somewhere, wa s one

O f the weapons used to to rture the early Christians . O ne O f its forms
was that O f a Spear, o r rod

,
with three curved books . T his was

the instrument regularly put in the hands of the devi l in mediaeva l
manuscript i l lustrations .

'Usua lly he is seen pull ing people into
H el l -mouth with this uncus or is standing over a death -bed reaching
out toward the dying man with it.
Auchinleck M S .
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subj ect it, following the outlines O f the Latin poem.

T wo po ints which differ from the Latin
,
however

,
deserve

attention.

W orbliche wede for to were
pa-i seyd bat h e loued best :

A n heui brini 1 5 for to bere
Al glowend on h im pa i kest,
W ib hot claspes for to spere,

pat fast sat to bac and brest,
A nd b iled al h is O ber gere ;
A stede h im com al SO prest.

6 6 In be sadel he was yslong ,
A S he schul d te be turnament ;

A housand fendes on h im dong,
A nd al to peces him torent ;

A nd when he hadde riden bat foule
In be sadel her he was sett

,

pa i Slong h im doun al s a tode ,
and helle houndes to him lett ,
and 'breyd O f h im be peces brode ,
W el dolefull iche he was ygret ;

pere be foule fendes glode ,
of bl O d men mi

3
t fo lwe be tred.

They bid him hunt and blow ; he schuld sone blowe the

priis.

” Then a hundred fiends in a row drive him to

hell.

T hese two traits
,
the coat which the devils put on the

soul
,
and the horse on which he rides a part of the way to

hell, may be original wi th the author O f this poem : that

is to say
,
they may have suggested themselves to him as

ways in which to make sport of the soul by parodying its

lot on earth. Or we may suppo se that the suggestion for

them came from some other ideas about the soul
,
wi th

1”La/ad M s .
,
A develes cope.
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which he was familiar. In any case
,
his treatment of the

motives is original so far as I know. F or the motives

themselves
,
however

,
he may have rece ived suggestions .

T he question of the soul’s coat I Shall discuss later in

connection with the Irish homily. With regard to the

second motive
,
we should notice that in the vision of

Pachomius
,
and in the P isentios story

,
the evi l soul i s

taken to hell by a black horse ; in the former it is tied

behind the horse,
1 6 and in the latter under it. 1 7 In the

A rabic Vie de P akhome spiritual horses or barks are

said to come for the good soul. 1 8 A nd in the F islis S ophia

the worst s inners are said to be carried over the earth for
.

three days by demons which have the faces of horses . 1 9

It i s impossible to account for this resemblance— if it be
a real borrowing

,
and not a mere coincidence—except by

suppo sing that some idea of the soul’s being taken to the

other-world O n a horse was well known among the Copts
,

and entered into Roman conceptions along with the other

beliefs as to the soul and body. I do not know, however,
of any earlier Roman versions in which this motive

occurs .20 It may , again, be suggested in the black

horse the demons sometimes ride when they come to take
soul,

2 1
or in the black horse Death rides .2 2

1 0 P , 1 27 ,

1 7 See above, p. 65.

1 9 P. 464. See above , p . 37.

” In E truscan tombs picturing the j ourney to the other world,
the soul is frequently represented as a man or boy on horseback. In

no case, however, is it the distinctly evil soul that is thus Shown,

instead the horse is supposed to denote rank : Dennis
,
Ci ties and

Cemeteries of E truria , 3rd ed. I, 36 , 324, 344, 4 1 3 ; II, 1 8 1 , 455. A
description O f a black horse and its rider—s imilar to that in the

Middle E nglish debate
,
but without spec ific connection with the

way to the other world, is found in the Vis ion of T harch/lll, Matthew
Paris , Chronica M ajora, Rol ls S eries, II , 502 .

” See above, p . 27.
22 Compare the i llumination in a prayer- book , M S . E gerton 201 9,

fol . 1 42 , ( second half xv reproduced in facsimi le in T he P rymer
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A re we to understand a distinction between the hideous

devils who take the soul
,
and the two who torture it as

they carry it to hell ? T he scene then would correspond

to the scene in the Latin homily
,
and we should have to

suppo se a rather clear distinction between the two tradi

tions in the source of the Latin and Old F rench debates.

In the P - text of the Samedi, a single devil comes for the

soul. A fter se izing it he makes a speech for the most part

merely rehears ing the soul’s s ins , and omitting the com

mand to take the soul . A t the end of the speech, it is

stated
,
just as in the text quoted, that the soul was be

tween two demons like a lamb among wolves . Does this

difference between the s ingle dem‘

on and the two demons

confirm the possibility of the distinction between those

who take the soul and those who torture it on the way to

hell ? Or should we think of the two demons as identical

with those mentioned before
,
and as parallel to the two

demons in the Latin debate ? It seems to me probable

that in the source O f the two debates the scene with the

demons was described essentially as in the Latin version

two demons come for the soul and carry it O ff to hell, on

the way other demons come to meet them
,
and accompany

them to hell
,
reviling and torturing the soul. Probably

,

s ince the source of the Latin debate would be more primi

tive
,
the distinction between the two classes of demons was

more clearly drawn. Then
,
we must grant that the author

of the Old F rench debate was unfam ili ar with the dis

tinction, and for that reason failed to make it clear.

Otherwise
,
an originally clear reading has become con

fused in the manuscripts .

In one other po int we may define the source of the two

debates . In the Old F rench version the demons prick the
back and stomach of the soul while on the way to hell ; we
may suppo se therefore that already in the source O f the
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Latin and Old F rench debates the pricking O f the body

to remove the soul
,
had become a part of the soul’s punish

ment on the way to hell. T o this change in the legend,
then

,
is due the mention O f the members in the Latin

enumeration O f tortures.

4 . T H E RELATI O N O F THE DEBATES T o THE HO M ILY

Thus
,
our discussion of the Visio F a lberti and the

Samedi enables us to define more clearly the debate source

of the two po ems
,
and through it we approach more nearly

the primitive Egyptian conceptions of the separation O f

soul and body. D o we at the same time get nearer to the

Latin homily which has been proposed as the source of

the first debate ? A s to the relations of the Speeches in

the debates to S ermo 69— the homileti cal version closest

to the debates— I have nothing to add to my former state

ments .25 In the settings
,
however

,
we now find the

debates differing from the homily in several important

particul ars . T he debates follow the bel ief in the dan

gerons route to the other -world
,
while the hom ilies state

the belief in the tour of the universe . A gain
,
the debates

clearly echo the Egyptian tradition O f the two angels who

take the soul
,
though the homilies merely say that there

were a number of demons . T he fact that thes e angels
are described in the Latin debate when no description of

them occurs in the hom ilies
,
is of less importance . F or

,

though this description is very like the Egyptian descrip
tions of the cruel angels

,
it was after all a conventional

way of picturing demons . T he change in postponing the
entrance O f the demons after the debate is also unimpor

tant ; it seems to be a result of the debate form . T he

25Journ. E ng . and G er. Phi l , 8 , 225fi’
.
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demons could hardly be expec ted to wait at the bedside

while soul and body dispute at such length.

T he only po ints which O ffer serious difliculty, there

fore
,
are the references to the two demons, and to the

belief in the dangerous path to the other-world. A S usual

a number O f poss ibilities suggest themselves . ( 1 ) W e may

suppose that both details were sufliciently well known in

the Middle A ges for the author of the prototype of the

Samedi and the Visio F ulberti to insert them though they

were not in his hom iletical source. ( 2 ) T he reference to

the dangerous way to heaven may have been introduced

without source suggestion
,
but the number of two demons

may have been retained in the origi nal homily and in the

exact form O f the homily which served as the source. T he

first part of this hypothesis gains probability from the

fact that verses 74 - 5 of the Visio may be interpreted as

rem iniscences O f the tour of the world as it appears in

the homilies . T he second part
,
also

,
seems probable

because of the reference to the two angels who sang in the

description of the good soul in B atiouchkof
’
s hom ily.

T he Latin homily may not have been the source

O f the debate at all. In this case we Should have to sup

pose a source for the debate form which did contain a

direct reference to the two demons, and the belief in the

dangerous p ath to the other world.

These three hypotheses are by no means exhaustive,
though they seem to me to include those which are the most

probable . Of them the second has the greatest appear

ance of l ikelihood. F or it is improbable that two such

important primitive traits were restored by the author of

the debate form
, yet we cannot disregard a source which

in so many other ways agrees with the debates . Moreover,
the dangerous path to the o ther-world was a common

mediaeval motive, as the references in my appendices will
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in eyes
,
mouth and back on the way to hell ; and how else

could it wear a robe
,
or ride a horse

,
as in the Middle

English debate ? This conception was very popular dur

ing the Middle A ges ; the soul is p ictured very frequently

in manuscript illuminations
,
and almost without excep

tion
,
I think

,
it is represented under human form. Often

it is
,
as here

,
of the stature of an infant

,
often it is a half

grown child
,
and again it is the size of the body. In the

only drawing I have seen in which the soul is represented

as addres sing its body
,
it is pictured as the exact counter

part of the body. This idea of the human figure of the

soul was fami li ar to most of the ancient peoples , and Since

we have found the beliefs significan t for our legend among

the Egyptians , we ask at once whether this conception

likewi se held among them . W e learn then that it was a

well - known conception O f the ancient Egyptians from the

earliest times . They called it the lea. Every mortal

rece ived this lca at birth, and as long as he

po ssessed it
,
as long as he is lord of a lea, and goes with

his lea, so long is he one of the living. T he lea is seen by

no one
,
but it was assumed that in appearance it was

exactly the counterpart of the man . When the

man died
,
his lca left h im.

” 2 8 In the pictures showing

the other-world
,
too

,
the dead man is always represented

in hum an form
,
the size of the living body. T he lea is

,

strictly spe aking
,
the double of the man

,
and quite separate

from the bai or soul. T he differences in their functions,
however

,
cannot be very accurately determined

,
and both

correspond to different senses of the English word soul.

M . Maspero
,
indeed, identifies both with the soul.

2 9 If

the beliefs as to the lot of the soul entered the world of

” E rman, E gyp tian Re ligion, p . 86 .

” D awn of Civi liz ation. D . 1 08 .
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the Roman church from the Egyptians
,
who in turn got

sugges tions for them from the religion O f A ncient Egypt
,

may not the same be true O f this conception of the soul ?

N O T E . T he comparison O f the body to a boat which the soul
cannot govern is found in the Samedi ( 803 if. ) and in none of the
other vers ions of the legend . It is worth noting that the same

comparison occurs in a Coptic text, an encom ium of St . M ichae l the
Archangel by T heodos ius

,
Archbishop O f Alexandria . T he encomium

is o f the early seventh century. ( Cf. Budge, S t. M ichael the

Archangel, pp , 2



VIII

THE IRISH HOMILY

T he Irish homily O n the S oul
’

s E xit from the B ody
1

has for many years been recogn ized as a member O f the

Body and Soul family. It is contained in the L eabhar

B reac, a fourteenth century compilation of various relig

ious works
,
many of them being very O ld. T his homily,

has not, I think, been dated. It is
,
however

,
only an

expansion of an earlier Latin hom ily, phrases and sen

tenoes O f which are scattered through the Irish text.

These fragments
,
fortunately

,
are sufficient both in number

and length, to give a fairly accurate idea of the Latin

prototype,
2 and these I Shall refer to as the Latin original

O f the Irish hom ily.

T he homily consists of two parts
,
the first

,
which is

very long
,
describes the exit of the evil soul

,
the second

tells briefly of the good soul’s departure . In discuss ing

the first part
,
I divide it for convenience into a number

of short scenes
,
as I did in the case O f the Latin hom ily.

T he second part
,
describing the good soul’s exit

,
is paral

1 T he Passions a/nd H omi lies from L eabhatr B reac , T ext , trans lation
and glossary by R. Atkinson, Roya l Irish Acad emy ,

Dubl in, 1 887 .

H omily 36 , pp. 507 ii . In connection with this homi ly I have used a

Russ ian article of B atiouchkof’
s
,
T he T raditions of the Dispute of

Soul and B ody in the Journa l of the Bureau of Public Instruction,
N ovember, 1 890. Unless, however, the Russian article is mentioned,
re ferences are to the article in Romania 20.

”M r. Atkinson omitted the Latin c itations from h is edition and

trans lation
,
but they were col lected and printed by M. G aidoz ,

Revue Celtique, x 463 - 470.

1 28
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which brings no pleasure to the sinner, for they comm and

the demons to arise
,
take up their weapons and torture

the soul
,
and afterwards to lead it to hell . “

A fter thi s

the demons seize those varied weapons to torture the un

happy soul.” 7

A ' different motive i s introduced at this po int and we

turn to the description of the angels who visit the good

soul S ince this passage parallels the account about the evil

soul. T he bright hosts of angels meet the soul of the

righteous
,
address it with many epithets of honor and

praise
,
and comm and that a sweet strain be sung. T hen

they assure the soul that the demons dare not come nigh

it
,
and the homily ends with an exhortation to the soul,

“ Come now forward a little into the hands of angels

and archangels
,

” that they may go together into the

everlasting kingdom that is with the Lord .

” 8

In these ; two scenes we have only the conventional

exits of the good and evil souls
,
the good soul be ing taken

gently and enticingly by the angels, the evil soul
,
cruelly

by the demons . T he s inging of the angels at the death

of the good soul is
,
of course

,
usual ; and the singing

of the demons seems but an expansion of the idea . T he

taunting of the evil soul by the demons we have not met

with before
,
and

,
since this motive was so popular in the

Middle A ges
,
we may count it but one of the mediaeval

expansions of the theme . T he mediaeval homilist has also

been busy with the list of weapons which the demons

carry to torture the soul . B ut
,
if the “ heavy iron sledge

hammers
,

” “
mighty red- hot battle - stones

,

” “ strong fiery

as paral le l to the soul ’s being turned back three times in the

Visio Pauli . T he identification of the later speech of the devi ls with
this very Speech of the Vi sio removes any doubt as to the influence
of the Vis io here. See below, 1 1 . 23 and pp . 1 35if .

' P . 509.

”P. 51 4 .
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swords
,

”
and heavy sharp—edged axes” do not sound fa

mili ar
,
one does not fail to recognize the weapons used

for removing the soul in the
“
red fiery spits

,

” “
red very

rough spears , and old- rough fiails.

” 9

2 . T H E S O UL
’

S EXIT

A f ter the order of the demons to take the soul and lead

it to Hades
,
when the demons have seized the ir weapons

to torture the unhappy soul we expect one of the scenes

of the painful separation of the soul from the body by

the demons. Instead
,
the homily turns aside into a de

scription of the soul’s attempted exit by the various mem

bers . It “ goe s to the mouth to see if it can get away

through it ; but death says to the soul, come not this

way
,
for I am here.

’ In the same way its passage is

barred at the nose
, eyes , and ears

,
and at last it forces

its way through the crown of the head .

1 0 This account is

obviously a variation of the motive of the refusal to die,
”

in which the soul refuses to come forth by the various

members of the body
,
because of the good deeds they have

done 1 1 T he Irish text
,
however, has become confused.

T he angel of death who should take the soul
,
is confused

with physical death which by shutting the eyes and stop

9 P . 507 .

1 ° P. 509. M . B atiouchkof (Russian article
, p . 1 1 2

,
n. 3 ) compares

this exit with some Russ ian legends in which the soul makes a

pa inful exit through the s ides . In the Apoca lyp se of E sdras the

ange l offers to take the soul through the crown of the head, but it
is not said to be pa inful . See below, p . 153. T he fundamenta l
confus ion of this s cene i s very c lear : the living -

principle of the body
is represented a s having to make a violent exit lest it should be
shut in the body a fter its death !

Il 'Cf. Appendix A.
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ping the ears
,
closes the natural means of exit for the

soul . This likewise leads to awkwardness in the treat

ment of the soul ; for, since there is no one now to try

to take the soul by the different members
, the soul itself

is represented as trying to get out.

3 . T H E RO BE O F SIN

When the soul has made its exit
,
it alight s on the head

O f its body and expresses its amazement at the garment

it finds around itself : this is not the bright robe it had

formerly. T he demons answer that they have given it

that garment
,
the garment of sin which A dam

,
Judas

Iscariot
,
and Caiaphas

, the High Priest, had worn : in

fact almost all the men of the world had worn that gar

ment. ” B atiouchkof refers this motive to a Talmudic

parable
,
explaining the verse

,

“ and the spirit returns to

G od W ho made it .” 1 3 They return in the ir purity, like

to royal garments which a king distributed among his

servants . When he commanded them again
,
some of the

servants had kept their robes in chests and so returned

them new and shining
,
others had worn their garments

u T he La tin proto type is as follows
Quid est istud pa ll ium quod tenu i c irca me ? non meum est hoc

uestimentum neque de uestimentis me is in canditate prius ap
~

paru i . Quis comotavit uestem meam.

D emones dicunt contra animam et accusant eam ualde. O ainima

irifeil ix
,
respice nos .

A nobis tibi est uestimentum ,

Qui a Adam c irca se prius tenui t et Ca in c irca. s e tenuit et Indas
'Scairiot c irca se tenu it et Coephas princeps sacerdotum c irca se

tenuit uestimentum il lud .

Quid plura dicamus ? N on tu sola hoc uestimentum accepisti sed

peine acceperunt homines totius mundi .
”
(P.

1 3 Romania
,
20

,
49. T he legend may be found in Jiid . L itt. I, 244

-5.
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T he angels put the soul of Joseph in silken napkins of

fine texture .

” 1 7 A ccording to another version,
“ Michael

took hold of the two corners of a napkin
,
silken and

precious ; and Gabriel took hold of the other two cor

ners . They saluted the soul of My beloved father Joseph,
and put it down into the napkin.

” 1 8 Michael and a host

of angels wrapped the soul of A braham in a heaven- spun

clo th .

1 9 T he just soul, in the vision of Pachom ius was

received in a cloth
,
and carried to heaven by two angels

as in one of the accounts of the D eath of Joseph .

20

T his conception was very popular in the Middle A ges .

I have not noticed any literary example of it
,
but in al

most all the illustrations of the soul as it is taken to

heaven by the angels
,
the soul is shown in a cloth . Some

times a s ingle ange l holds the cloth
,
sometimes

,
as in the

D eath of Joseph, it i s held by two angels , each one hold

ing two corners . Sometimes the soul i s shown wrapped

in bands
,

or clothed in garments . Here facts end
,

and we enter upon suppos ition. I know of no instance

in which the evil soul i s represented as being received,
or carried

,
in a cloth . S ince

,
however

,
the travesty of

holy things is always a chief source of inspiration for

devil scenes
,
we can easily imagine that the devils re

ceived the sinners ’ soul in black
,
dirty

,
and possibly fiery

cloths , even as the soul of the just was received by the

angels in a white, shining cloth. F inally
,
through explan

O nce the mummy c loths of the ancient E gyptians . In another ver

s ion of the F a l ling As leep of M ary the wrapp ing O f her body is
described much as the wrapp ing of the soul

, and yet it is pla inly
rem iniscent of the mummification.

“
H e took ho ld O f the two

borders of the garments , as she lay U pon them,
and wrapped them

upon her with H is own hands ; and be fastened them to her body, so
that they were fastened with unguent ”

( p.

1 " Ibid,, p . 141 ,
” Ibid.

,
p . 159.

1 ° T es t. A br. §20.

” P. 1 23 .
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atory additions for which doubtless the authors of the

versions in question were responsible, this cloth was

identified in the Middle English debate with the coat

which the devils threw around the soul,
2 1 and in the Irish

homily with the garment of s in worn by A dam and Cain.

So far as the Middle- English poem is concerned, this

theory leaves nothing to be explained, but in the case of

the Irish homily it does not succeed so completely, for

it will not account for the reference to the bright robe

which the soul once had . However, if in addition to

the popular influence here sugge sted, we concede the

possibility of influence from some one of the literary

versions before mentioned , all the essential elements will

be accounted for.

4 . DEPENDENCE O N THE VIS IO PAULI

T he description of the robe of Sin being ended
,
the

demons turn again to the soul

T hen they say to it : 0 wretched soul ! cast a glance on thy
body now, and s ee the black, dark , gloomy habitation in which thou
didst dwe l l in times past

,
the place whence thou hast come hither

to meet us .

”
T hereupon the soul doeth eager, woe ful , sad repent

ance
, with loud outcry and penitent utterance that ava i leth it not :

the name of that repentance -in H oly Scripture is sera peni tentia,

which serveth no man. A nd the soul sa ith : —“ Almighty G od
,
now

I do earnestly repent unto T hee of my many s ins . I am sorry for
them now

, though they were dear to me when I committed them.

”

At this expression of repentance the demons let the soul go heaven
wards, for the purpose of mocking it . S O it goeth thitherwards
on be ing allowed to escape ; but then the demons rush aga inst it,
venge ful ly and dreadfully, roughly and merc i lessly with violence
of language , and an eager des ire to torture the soul , so as to stop
i t and h inder it from getting to heaven ; and they say to it
W e see p lainly that thou wouldst fa in now go to heaven ; but we

never noticed that wish in thee hitherto ; neither from thy actions,

“ See above, p. 1 19.
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nor thy good will
,
nor thy humanity, nor thy humi l ity, nor thy

lowliness
,
nor any kind of good deed, did we perce ive that thou

hadst any desire of go ing to heaven,
whi lst thou wast eager for the

wealth of the world . Whither goest thou, wretched ? H ow darest

thou go ? W hat good thing hast thou [to show] in seeking heaven,
as is now thy wish ? T urn back now,

thou miserable soul ! P "

In the two leading sentences of this passage the Latin

original of the Irish homily is dependent on the Visio

Pauli .2 3

2“’ P . 510- 1 1 .

23 M . B atiouchkof has a lready noted resemblances between this
homi ly and the Vis io Pauli , though from a different s tandpoint. T o

quote from h is Rus s ian a rticle ( p . 1 1 3 ) z L et us reca l l the primitive
redaction of the Visio Pauli, and espec ia l ly the episode o f the dea th o f
the s inner

,
which was modi fied, re - cast, and shortened in the new

E uropean and Latin arrangements : its fundamenta l tra its have been
preserved in the Irish arrangement

,
but we may be l ieve that the

author did not know the ir real s ignification, or else expla ined them
very individua lly

, for they are arbitrari ly interpreted. T hus in the
Vis io the angel

,
three times

,
orders the sou l to learn to know its

body well
,
in order to be able to return to it the day of the resur

rection ; in the Irish vers ion the demons
,
three times

,
lead the sou l

toward the body, but not for the purpose of remembering it wel l
the soul ought to be convinced O f the feebleness and the destruction
of the bo dy after death . Further on in the Visio Pauli , the sou l
must

,
itsel f

,
confess its s ins

, and read the c ard on which its actions
are described : here it repents anew but the demons find its repent ~
ance too late . fi nal ly in the Visio Pauli a vo ice is heard from on

high
,
which orders the demons to let the sou l pass that it may be

presented before the universa l Judge : here, the demons let the soul
pass, but with the sole intention O f injuring it

,
and barring its

passage se iz e it anew. T his variation seems to us the invention
of the author, or of the original Latin. In any case it is only a

feeble echo of the primitive reaction of the Vis io . In the Romania
article ( pp . 49 however, M. B atiouchkof says nothing about
the Visio Pauli

,
and as it was written after the Russ ian article, it

shou ld be taken as the express ion of his fina l O pinion. A ins i nous
avons dans l ’homé l ie irlanda ise la meme scene double de la mort d’

un

pécheur et d
’

un juste , racontée de la meme fagon que dans la vis ion
sur sa int M acaire modi fies . Quelques a lteration-s des donné es primi
tives semblent l ’oeuvre de l’ente ur irlanda is : a ins i 1a scene on les

d iables laissent passer l’ame seulement pour se moquer d’

elle.

”
In
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being ended, the soul starts toward heaven accompanied by

the angels . Its passage, however, is barred by the spirits

of the air, until a vo ice from heaven is heard demand

ing that the miserable soul be brought before G od. In

the Irish homily the connection between the two passages

is made rather more easily than in the Visio P auli , where,
however

,
we have noted confusion of tradition.

25 T he

confession of penitence called forth from the soul by the

sight of its body leads very naturally to the attempted

ascent to heaven
,
and the struggle with the demons . A s

a
'

variation of the motive of the dangerous road to the

other world the passage which follows is very interest

ing. Moreover
,
it is unique in that it is introduced only

as a means of mocking the soul
,
as well as in the fact

that the soul afterwards returns to the body.

Just how these changes from the version in the Visio

Pauli came about
,
it is impo ssible to say . O ne cannot

even be pos itive as to the place of the Iri sh homily’s Latin

prototype, so fragmentary are the passages which re

main.

2 6 T he soul’s confess ion of penitence and its re

turn to the body are both found there. On the other hand,
the Latin fragments do not state that the demons allowed

the soul to ascend toward heaven for the purpose of mock

ing it. A gain
,
though the same word, demones, is used

in each case
,
the Latin prototype may have kept the dis

tinction between the demons who came for the soul
,
and

tho se who hindered its ascent . T he clause demones in

obuium ci ueniunt would seem to indicate that these

were not the demons who had been with the soul up to that

25 See above, pp . 60f.
2° T he phrases coming in between the two sentences quoted are as

follows :

D einde a inima penetet et dicit
et dicit : ago deo penetentiam de meis pecatis plurimi s.
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time. If this be the case we can easily see how the scene

in the Visio Pauli could have served as the source for this

part of the Irish homily. F or if the last part of the an

gels ’ speech bidding the soul to look on its body is omitted ,
the soul ’s confession of penitence is the logical outcome of

the scene ; then, given the distinction between the two

bands of demons, we have reconstructed all the essen

tiale of the scene in the Visio Pauli.2 7

5. T H E SPEECHES O F S O UL AND B O DY

T he soul
,
mocked in its attempt to go to heaven

,
re

turns to the body, against which its anger is aroused
,
so

that it proceeds to heap reproaches on the body.

”
T he

body
,
in reply

,
heaps reproaches upon the soul

,
until at

last the soul is carried off by the demons while the body

continues to curse it
,
drawing pictures of the torment

which the soul shall endure . T hese speeches are , for the

greater part, made up of general reproaches . Compara

27 It may be urged that the Visio Pauli formed the ground -work
for the entire Irish homily

,
the motives of the refusa l to die and

the robe o f sin ”
be ing interpo lations . In support of thi s O pinion,

however, I can find no rea l evidence . In each , the hosts of good and

of evi l angels come from every soul, evil ange ls taking th e evi l so ul,
goo d ange ls, the good sou l, i t is true . But on the other hand this
was a common motive

,
and none of the amp l ifications which are

found in the Visio Pauli are repeated in the Irish hom i ly, while in
the demons ’ weapons we recogniz e a prim itive tra it in the Irish
homi ly which is not present in the Visio Pauli . Aga in,

the struggle
with the sp irits, which is the only part of the Irish homi ly we can

pos itively c onnect with the Visio Pauli , figures in the Vis io Pauli a s
prominently in the description of the good sou l’s exit

,
as in that

O f the evi l soul’s . But in the Irish hom i ly’
s desc ription of the

good soul’s exit
,
the struggle with the sp irits has no p lace whatever

unless, indeed, one were to stress the assurance, regularly made to
the soul

,
that the demons should not hurt it.
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tively few of the ep ithets and invectives employed belong

essentially to a speech of the soul, or of the body ; they

might equally well be spoken by the homilist to a reprobate

audience.

In order to show the structure of these speeches I quote

the text
,
printing in italics all phrases which seem to

belong essentially to a speech addressed by a soul to its

body. F or this purpose, however, I use the Latin proto

type, which, if not complete, contains at least all the

essential elements of the Irish text, and has the advantage

of greater brevity.

Poste a reuertitur a inima ad corpus, accusans cum, dicens

dicens : O caro dura
,
O tamplum diabo l icum

nunc ego ad te redior ut increpa/rem tuo/m inc redui letatem.

O caro dura
,
c inis putrida

,
o superba in qua diabo lus habitauit, O

tenebros a fouea , 0 uenenosa uiperia serpentium, o costod ia irae
et superb ie .

U e mihi
,
habi tacio tua mers i t me in infernam.

E t de tuis ma i lis crucior c i de tuis peccatis toircior atque demergeor

in infernum.

M a ledicam tibi in secula seculorum et frequentabo multis ma ledic

tionibus .

E t corpus respo indit anime dicens
O a inima dura et arida atque s ic ca s icut terra s ine aqua

,
O misera

bi lis, O deterior cunctis mortalibus es.

M ansisem s icut uiniuersa terra fragi lisima nisi te percepisem.

D einde ainima nadit
,
et rel inquit maledictionem [et maledictionem]

portat et dicit corpus intra in manibus d iabo l i et satilitium

suorum.

T he reproaches are obviously mere padding to the

speeches . T he actual speech to the body is the censure

for being the cause of the soul’s perdition
,
a type which

developed
,
as I have said, as a counterpart to the expres

sions of gratitude by the good soul . Here
,
however, the

speech retains few of the characteristics of a
“ farewell .”

On the other hand
, the simplicity of this speech bespeaks
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evil souls may very easily have formed the ground-work

into which the various motives about the evi l soul were

introduced . In fact
,
the passage containing the actual

exit of the soul, bears all the external marks of an in

terpolation, for it is contradictory to the preceding para

graph in which the demons give the order to take the soul

with weapons. External influence may conce ivably be

seen in this motive
,
since the statement of the refusal

to die which comes nearest the Irish text, is found in

Jewish and Mohammedan tradition . A Talmudic legend

has also been suggested as the source for the following

paragraph
,
describing the robe of s in .

”
F urther evidence

of the patched character of the homily is found in the

passag e dependent on the Visio Pauli, for in the entire

homily we find no other clear traces of that Vision’s in

fluence. Moreover
,
the following scene— the return of the

soul to rep
-roach the body

,
after its attempted ascent to

heaven— is inconsistent with the account in the Visio

Pauli , where the soul is carried to the judgment .

But
,
granting the lack of unity in the Irish homily,

we have not yet dispo sed O f the problems it presents. l T he

dependence on the Visio Pauli puts no restrictions on the

homily
,
for it was popular in all countries and in al l ages !

If
,
however

,
we are to grant the Irish hom ily Hebrew and

Mohammedan influence
,
we practically exclude the po ss i

bility that it was a native product of the Irish Church, for

the Irish Church was in its glory in the sixth and seventh

centuries
,
whereas the Mohammedan legends did not rise

until the seventh. Moreover, the influence of the Moham

medan legends was
,
at best

,
slight and external influences

on the Irish Church after the seventh century were also

slight.

Besides
,
if the homily was thus influenced by differ
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ent sources, how can we account for the fact that these

interpolations may all be traced to Egypt ? T he motive

of the robe of s in ” may be dismissed from the present

discussion ; for the analogues we have found do not enable

us to decide whether it is Syriac, Mohammedan, Hebrew,
or Egyptian

,
though I incline to regard it as e ither of

Hebrew or Egyptian origin. In the case of the
“
re

fusal to die,
” though the Hebrew and Mohammedan

legends are nearest the Irish texts, the motive itself is

Egyptian. A nd though the Visio Pauli was well- known

in the Middle A ges
,
it
,
too

,
is but an expression of

Egyptian tradition . iN ot only, then, is the foundation

of the homily Egyptian, but the interpolations also appear

to consist almost wholly of Egyptian material l Mani

festly if these were late additions they would not have

been confined to Egyptian themes . Nevertheless the

homily as it stands seems to afford clear evidence of

its interpolated character. T he interpolations
,
therefore,

must have been made from the same store of ideas as the

root- homily
,
that is

,
from Egypt.

Such an explanation seems to me the only probable

one . T he Iri sh Church, through the Eastern churches of

Gaul
,
kept up constant intercourse with Egypt and Syria .

Irish Christianity was strongly monastic and ancho -rite

in character
,
and bo th manners of life sprang up in

Egypt .2 8 But though the Irish Church gained its great

est Egyptian influence through the medium O f the

churches in Gaul
,
direct intercourse was not lacking.

Down to the close of the e ighth century Irish travellers

28 G . T . S tokes , Ire land and the Ce ltic Church , Lecture IX, Ireland
and the E as t Boswel l, A n Irish Precursor of D an te, pp . 1 1 34 . O n

the foundation of the church in G aul
,
cf. Renan : L

’
E g lise Chré tienne,

ch . xxrv, pp . 46 7 fi
‘

.
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journeyed to Egypt, and probably it was. through them

that the literature of Egy pt and Syria passed over to

Ireland.

2 9 T he B ook of A dam and E ve, which was writ

ten in Egypt about the s ixth or seventh century, is to be

found “ in an eleventh or twelfth century collection of

mediaeval Irish poems
,
the Saltair N a Rann.

"0 T he

L eabhar B reac , in which the Irish homily is found, is ,
as I have said

,
only a compilation

,
made up

,
for the

greater part
,
of much O lder texts . This homily may very

probably be one of the very old hom ilies O f the Irish

Church brought in some form directly from the East.

T he primitive character of the homily itself suggests that

it is a direct borrowing . T he wealth of hom ileti cal

phrases and epithets is obviously due to later re -wo rking ;
the prom inence given to the separation scenes

,
however

,

points only to the primitive versions of the legend
,
that

is
, to Egypt.

29 Stokes
, Ibid.,

pp . 229, 2 1 4
- 1 6 .

3° S tokes , Ibid . , p . 2 1 6 , n. 1 ; p . 1 87, n. 2 . T he Irish text has been
edited by M r. Wh i tley S tokes, Anecdota O a'oniensia, Med iaeva l Series,
vol . 1 , p . 3 ( Clarendon Press, N ew indication-s o f E astern
learning in Ire land are continua lly coming to light. D r. M. R. James
has recently po inte d out an Irish re ference to the T ransitus M aride ,

Journa l of T heological S tudies , January, 191 0, pp . 290- 1 . D r. C . F.

Brown in a recent number of E nglische S tudien (XL , 1 if . ) has shown
tha t the Irish - Latin origina l o f a homi ly in the L eabhar Breac was
directly influenced by G reek . F or the knowledge o f G reek in Ireland
of. S tokes , Ibid., L ecture XI .
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appears also in the debates .2 These resemblances
,
how

ever
,
do not establish any vital conn ection between these

versions . T he attempt to rise to heaven in the Irish

homily is
,
as we have seen

,
a direct expansion of the scene

in the Visio Pauli, while that apocalypse does not seem

to have exerted any influence on the corresponding scene

in the debates . In the Irish homily, ag ain, the reply of

the body is not at all in the manner of the debate
,
but

rather goes back to the simplest fo rm of the speech as

exemplified in E phraem
’
s S ongs . Moreover the motive in

question can be traced directly to IV E z ra .

3 But,
although any direct connection between the Irish homily

and the debates may thus be explained away
,
the resem

blances remain .

This baffling sense of intangible likenesses grows when

we compare the Latin and Irish homilies . L et us see

first in what their direct likenesses consist . F or this pur

pose we may grant that the
“ refusal to die and the at

tempted ascent to heaven
,
are interpolations . T he “ robe

of s in need not enter into the present discussion since

it is not certainly Egyptian
,
and si nce,moreover, it does

not appear in the other Body and Soul versions . Thus

shorn, the Irish hom ily presents an apparently funda

mental likeness to the Latin homily. Each presents the

antithes is between evil hosts who come with weapons to

remove the evil soul, and the bright angels who carry off

the good soul with thanksgiving : and each contains a

vituperative speech of the evil soul to its body.

Vis io F ulberti, ed. Du M eri l
,
p . 226 , st. 58 , Samedi , P - text, 701 fi

'

.

3 Ch . VII, 63 f., ed. B ensly , -

p . 3 1 . T he s ame mo tive occurs in

the O ld E nglish Address , G re in-W iilker, B ibliothek der angelsa
'

chs

ischen Poesie, II, p. 98
,
l . 76 fl

'

.
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But howmuch is to be inferred from these resemblances

T he antithesis between the good and evil hosts who attend

dying men was
,
as we have seen, a commonplace . Besides,

the speech of the soul in the Irish homily does not form

an integral part of the whole, as in the Latin sermon.

T he antithes is between the two hosts in the Irish homily

extends only through the earlier devil scenes
,
so that

the very speech of the soul must be regarded as an

interpo lation .

Moreover
,
the speeches themselves present great differ

ences. T he Irish homily does not contain the speech of

the good soul
,
which is the more primitive form

,
nor does

it Show in its speech of the evil soul many traces of the
“ farewell” type from whi ch the Latin speech of the evil

soul
,
has manifestly evolved. But it contains a reply of

the body for which we find an analogue only in the most

primitive form of the speech .

O n the o ther hand
,
if the apparent likenesses are

puzzling in their difl’
erences

,
the apparent differences are

no less puzzling in their likenesses. T he actual manner

of the soul’s exit in the Irish homily is
,
as we have seen,

a variation of the refusal to die .

” This mo tive is out

wardly quite different from the removal by spears which

appears in the Latin homily and in the debates . Y et
,
as

we have seen, both can be traced to the same Egyptian
separation theme . Moreover

,
the idea of the soul’s

possible exit by the different members of the body is

present in the Latin homily in the pricking of those mem

bers, just as in the actual attemp ts at exit in the Irish
homily.

In such a confusion of resemblances I confess myself

incapable of tracing any satisfactory, or logically definite

lines of intererelation or dependence between these versions
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of the Body and Soul legend.

4 O ne fact alone stands

out clear and indisputable : both express the Egypti an

traditions . In the final analysis
,
the Latin homily rests

,

as we
.

have seen
,
on the Egyptian tradition as popular

belief. Thi s
,
we are forced to admit

,
is also the character

of the Irish homi ly. This conclusion does not affect the

development of the legend in Egypt, as. we have outlined

it. It has already been shown that a speech very similar

to the speeches in B atiouchkof’
s homily existed in Egypt,

so,when we refer the Irish speech alsoto Egypt, our former

conclus ions are not changed
,
but verified. In referring

the Iri sh homi ly to Egyp t, however, our conception of the

Western development of the legend is very much altered .

F or we thus acknowledge two separate and distinct streams

of influence from Egypt . T he one came through Rome

and is identified with the Roman Church, the O ther is a

more or less direct borrowing of the Celtic Church from

Egypt .5 D iss im ilar
,
therefore

,
as the Latin and the Irish

homilies are in their present form
,
they are both variants

of the Egyptian themes of the separation of soul and body.

Notwithstanding this divergent tendency in the West

ern forms of the legend
,
the origin and development of

the legend as a whole stand out clearly. T he Christian

Egyptians
,
still more or less under the influence of their

ancestral religion
,
held certain beliefs about the lot of the

soul at the time of death. F rom these beliefs grew the

notion of a farewell addres s by the soul to its body.

Under the influence O f ascetic ideals this farewell devel

oped a two- fold form . T he good soul praised
,
and the

evil soul blamed its body. This stage of development was

reac hed in Egyp t.

‘ T he confus ion is increased i f one attempts to compare other
homi lie s sta ting the same themes , such as the one printed in A p

pendix IO .

“ See above, pp . 1 43- 4.
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T o M . B atiouchkof
’
s conclusions we add the theory of the

origin and development of the speech
,
and the funda

mental identification of the legend with the popular beliefs

of ChristianEgypt.

popular legend as is, I think , obvious to any one acqua inted with
its early vers ions . N e ither D r. Linow nor D r. Ste inschne ider seems

to have had that a cquaintance — A fi fteenth century manuscript in
the British M useum (Add. 37049, f . 82 - 84 ) conta ins a prose dia l
ogue between the body and soul which is merely !an expans ion o f
the story in the T a lmud . It ha s no connection with the V isio
F ulberti o r wi th the other debates .



A PPENDIX A

THE “ REF USA L TO DIE

T he motive of the soul’s refusal to die
,
which occurs in

two of the Egyptian texts quoted in the second chapter,
figu res very prominently in several non-Egyptian writings .

Moreover it appears in form s so simi lar to the Egyptian

texts as to preclude the possibility of separate origin .

It becomes necessary
,
therefore

,
to inquire whether this

motive was borrowed from Egypt, or whether the Egyptian

texts borrowed it from foreign sources . S O far
,
I know of

it in the Hebrew Moses legend,
1 in the two late Greek

A pocalypses of E sdras 2
and S edrach,

3
and in several

Mohammedan traditions . 4

1 D e M orte M 03 133 , trans lated from the H ebrew into La tin by
G ilbert G aulmyn o f Moul ins , reprinted by G foerer, P rophetae veteres

P sea depigra/phi ( Stuttgart, pp . 3 1 7 ff . , 336 ff. T h e same legend
occurs about the year 900 in the M idrasch D ebarim rabba

,
Jiid . Li tt .

I , 52 1 if . Comp-

are also the Vi ta e M or te di M ose
‘

, Leggende E bra iche
tradotte

,
i llustrate et compara te da Sa lvatore D e - Benede tti , Pisa ,

1 879

Ante - N icene Chris tian L i brary , XVI, 468 ff. T he G reek text has
been edited by T ischendorf, Apoca lypses A pocryphae, pp . 24 ff.

3 Ante - N icene Fa thers , vol . Ix
, pp . 1 77 G reek text edited by

James , Apoc . A nec . I
,
1 30- 1 37 .

4 D r. M . R. James co llects a number o f ins tances of the refusal to
die in his Introduction to the T es tament of Abraham ( pp . 64 - 6 ) H e

notes the M os es legend , the two G reek Apoca lypses , !and the first o f
the passages from M ohammedan mythology. I am indebted to him
for these re ferenc es . D r. James c ites also a modern G reek “

ba llad in
the form of an acrosti-c

,
a dia logue between a man and Death

,
which

conta ins the motive of the refusa l to die ( printed by Sakel larios

Kv
‘

zrpta fcci, 2 ed. vol . II
, p . In this connection D r. James

1 51



1 52 THE L EGEND O F THE B O DY AND SO UL

Of these the Moses legend is the most significant.
When G od tells Moses that the hour of his death has come

,

Moses pleads for longer life at great length, but in vain.

G od then asks in turn Michael
,
Gabriel

,
and Zinghiel to

take Mo ses’ soul
, but each offers some excuse . Thereupon

the commission is given to Samael who goes gladly, but

returns unsuccessful after two attempts . Moses now

reminds G od again of all his merits and prays that
,
at

least
,
he may not be given over to Samael . G od, hearing

the prayer
,
decides to come H imself.

T res Angel i , M ichae l , G abriel et Zingh iel cum D eo descenderant.

G abriel feretrum curavit , M ichae l purpuram expandit, Zingh ie l

vestem, ad c ervices et ad pedes M ichae l ab una
,
G abrie l ab altera

parte sta'bat . T um Deus M o sem ambas pectori manus imponere
,
ac

o culos c laudere jussit, quod ibi exequutus est
,
ejus animam sic

vocavi t ! T um vero Deus oris oscu lo animam abstulit.

5

In the longer version of the story
,
Samael offers to take

the soul of Moses as he has taken the souls of A dam
,

A braham
,
Isaac and Jacob . G od answers

O mnes isti s imi les Mos i non fuerunt, sed quomodo ejus animam

auferes, an per faciem ? i l la mihi in os loquuta est : E
’

t loquutus es t

D eus ad M osem a facie ad faciem, an per manus ? il lae leges acceper

unt
,
an per pedes ? hi cal iginem, qua O bductus sum

, calcarunt, et

ad me usque pervenerunt : Accessi t M oses ad ca liginem,
in qua

erat Deus . N ihi l in omnia ejus membra potes !

T he Revelation of E sdras contains a passage very similar

to the Moses legend

refers to the M iddle E nglish D ebate of the B ody and S oul, saying it
probably is connected with our motive . A s we have seen

,
the M iddle

E nglish D ebate be longs to the same tradition
,
but it does not con

nect i tse l f directly with the “
re fusal to die .

”

‘ G foerer, op . cit., p. 333 .

° Ibid .

,
p . 359. Cf. Jiid . Litt. I , 52 1 fi

'

.
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predestined to come forth
,
it is scattered, and brought together from

the po ints o f the na i ls and from all the l imbs , and there is a great
necess ity that it Should be separated from the body and parted from
the heart.8

T he same motives occur in Mohammedan mythology

In der U eberl ieferung heisst es : a n G ott die Seele des Menschen
abberufen will, so kommt der T odesengel von der Sei te des M undes,
um se ine Seele dahinz unehmen. D a tritt aus seinem Munde das L ob
( G o ttes ) hervor und spricht : von mir aus ist dir ke in W eg gestattet,
denn von dieser Se ite wurde G o tt gepriesen und nur me ines H errn

L ob kam fiber ihn (den M und ) . U nd der T odesenge l kehrt dann
z u G ott z uriick und spricht : O H err

,
so und so

,
dies und dies ( hat

das
“
L ob

” ge sprochen ) . D a sagt G ott zu ihm : nimm ( die Seele )
von e iner andern Se ite . E r kommt nun von der Se ite der H and . E s

tritt aber die 'W oh lthatigkeit hervor und spricht : von me iner
Se ite ist dir ke in W eg gestattet, denn mit mir hat er Viele m i lde
G abe gespendet , das H aupt der W a ise l iebevo l l gestre iche lt , G egen
St‘

ande der Wissenschaft geschrieben und das Schwert tiber den

N acken der U nglaubigen geschwungen. Dann kommt er z um Fusse
und dieser spricht : e s steht dir kein W eg ofi

'

en von me iner Sei te ,
denn mit mir i st er in d ie G ottesh

‘

ause r, z um Besuche der Kranken
und z u den S itz en der Wissenschaft gegangen. E r wendet s ich nun

z um O hre und dieses spricht : von me iner Se ite steht dir der W eg

nicht fre i
,
denn mit mir hat er d ie Laute des Korans und der

Lo‘bpreisung G ottes geh O
’

rt . E ndl ich geht er z um Auge , a'ber auch
dieses spricht : es ist d ir von me iner Se ite ke in W eg gestattet, denn
mit mir hat er in die ( hei l igen ) 'Schriften und das G es icht der G ot
tesgelehrten gebl ickt . H ierauf wendet s ich der T odesengel z u G ott
und spricht : O H err

,
de in Knecht spricht so und so . D a sagt G ott

z u ihm : O E nge l des T odes
,
schre ibe e i lends me inen N amen auf

de ine H and und z e ige ihn den Seelen der G laubigen, so dass ihn
( auch ) die S eele unseres Knechtes sehe . E s schre ibt nun der

T odesengel d en N amen G otte s auf s ein H and und z e igt ihn den

Seelen der G laubigen ; s ie werden mit Liebe z u ihm erfiil lt, und so

verlasst die S eele des gl
'

aubigen wegen des Segens seines ( des

gottl ichen ) N amens den Kbrper und es schwindet von ihr die Bitter
keit der T rennung .

9

s
rime - N ic ene Fa thers , IX , 1 78 .

9Wolff
, M nhammedanische E scha tologie, pp . 30- 3 1 .
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A ccording to another tradition when the Death- angel

visits a man the spirit refuses to go except at the command

of G od. T he Death- angel reports to G od, who tells him

to Show the spirit a leaf on which is His sign . T he soul

on seeing it
,
goes out with joy .

1 0

T he Moses legend
,
also

,
is found in Mohammedan tra

dition
,
though with slightly different detail . T he angel

of death tries to take Moses’s soul by the difierent mem

bers of his body
,
but i s prohibited each time by the good

works they have done. A t last
,
he gives Moses an apple

to smell
,
and in the act of smelling it his soul flies out

at his nostrils . 1 1

This recension Imdoubtedly comes from the Hebrew

legend ; and it is more than probable that the other

Mohammedan versions of the refusal to die also derive

from Hebrew sources . 1 2 T he Greek A pocalypses give no

exact evidences of origin
,
besides being of late date . T he

question of the origin of the refusal to die ” is therefore

simplified : it must be either Coptic or Hebrew . My own

opinion may be inferred from the fact that I include

the two Egyptian texts showing this motive among the

texts which illustrate native Egyptian beliefs . I proceed

now to give my reasons for that opinion .

In the first place
,
though the dates of none of these

writings are definitely known
,
the Moses legend

,
which

represents the oldest of the non- Egyptian forms
,
has not

been traced to so early a date as the Egyptian texts .

Moreover, It offers other very close parallels to the Cop-tic

texts, indicating Egypt ian influence . T he three angels

Ibid . , pp . 29- 30.

1 1 Benedetti , Vi ta e M orte di M ose, p . 151 . T he sou l of M ahommed

escaped through the mouth . Cf. Zotenberg, Chronique de T abari

traduite sur le version Persane (Paris , III
,
2 1 7 .

1 2 Cf. T es t. A br.
, p . 68 .
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around the death- bed agree exactly with the description

of the good soul’s exit in the Pachom ius vis ion. A gain,
in one of Samael

’
s attempts to remove the soul of Moses,

he assumes a brightness not his own, thinking thereby to

take the soul more easily. This trait corresponds with

the T estament of A braham in detail, and is but an ex

pression of the Egyptian belief that the souls O f the good

were taken by beautiful angels . In several very minor

details, too , the Moses legend agrees with the Coptic works
,

as in the series of
“ woes ” which M oses utters, which

figures prom inently in the D eath of Joseph.

1 3

T he chief reason, however, for believing this motive to

be native to Egypt is found in the difference between

the Egyptians and the Hebrews in their conception O f

the soul . T he refusal to die comes as a very natural out

growth O f the Egyptian beliefs we have just studied ; but

I find nothing in Hebrew legends which would explain it.

Death was universally dreaded
,
and its pains were often

described
,
there is

,
however

,
no emphasis on a definite

separation of soul from' body
,
which forms so important

a feature in the refusal ” motive. T he Hebrew angel of

death was a man who killed men ; he could be tricked,
and there are many stories of his tricking others to get

possess ion of their soul s,
“ but he does not figure as a

1 3 G foerer, p . 330. Cop t. Apoc . G osp .

,
p . 1 36 , see above, p . 95.

1 4 T here is a story in the T a lmud that the death - ange l when sent to
take the sou l O f David found him reading the L aw. S ince he could
not interrupt the prophet

,
he went into the garden and began shak

ing one of the trees . T hen as D avid went out to look a fter it
,
the

steps broke under him, and h is soul re turned to G od. ( I,
‘

I
‘

abari te l ls a somewhat S imi lar tale o f the death o f Abraham.

T he death - angel whom G od had sent to take the prophet
’
s soul with

his consent appeared to h im in the form of a very decrepit O ld man.

Abraham ,
greatly astonished at the old man

’
s feebleness

,
was told

that he himse lf was but two years younger than the old man
, and

that al l men upon reaching that age were equally infirm. Abraham
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These illustration s, tho-ugh
,
are exactly in accordance

with the prim itive Semitic conception of the soul which I

suggested before . T he soul was the blood , the l iv ing

essence of the entire body ; it was that which perme ated

it and made it alive in every membe r. T he removal of

the soul
,
therefore

,
would be like the removal of the blood

from all the veins . 1 7 It is quite foreign to the idea of

lag . D a Sprach er : Moge der M e ister dem T odesengel sagen, dass
er mich nicht quale . Jener erwiderte : Ist denn der M e ister nicht
sein B eisitz er l ? Dieser entgegne te : D a mein G l iick fort ist, so

beachtet er mich nicht mehr. Als dann ba t jener, dass er ihm
'

[nac h
dem T o -d] ersche ine . A ls er darauf bei ihm erschien, fragte er ihn :

H atte der M eister Schmerz en ? Dieser erwiderte : W ie be im Stich der
SchrO pflanz ette . Raba sass vor R. N ahman al s er in der Agonie
lag . D a Sprach er : M O ge ihm der M e ister sagen

,
dass er m ich nicht

quale . Jener erwiderte : Ist denn der M e ister ke in bedeutender
M ann l

‘? Die ser entgegnete : W er ist bedeutend und wer ist geachtet
und wer ist vol lstandig ! Alsdann bat jener, das er ihm nach dem
T od erscheine . A ls er darauf be i ihm erschien, fragte er ihn

H atte der M e ister Schmerz en ? Dieser erwiderte : W ie man ein H aar

aus der M i lch z ieht
,
und wenn der H e i l ige

, gebenedeiet sei er, mir

anhe im stellen wiirde
,
zuriick in diese Welt umz ukehren

,
S O wiirde

ich dies denno ch nicht thun
,
aus Angst vor dem T odesengel . T a lmud

( G oldschmidt ) , III, 774 - 5.
— T he same ideas occur in M idasch im ;

Jiid . Litt .
, I, 589- 90; and in M ohammedan belief : Wolff, M uham.

E schat . , pp . 6 1 ff .
1 7 T he M idrasch T ehil lim says : Zur Zei t, wenn s ich se in E nde

naht
,
um von der We lt abz usche iden, kommt der T odesenge l und

nimmt die See le des M enschen. D ie S ee le gle icht einer A rt Ro hr,
d-a ss vo ll Blut ist, und sie hat kleine Rohrchen, we lche s ich im

ganz en Korper ze rstreuen. D er T odesenge l fasst an der Spitz e de s

Rohres und z ieht s ie heraus ; aus dem K
'

O rper e ines G e rechten z ieht
er sie mit

'

L indigke it, gle ich-sam wie man e inen Faden aus der M ilch
z ieht

,
aus dem KO rper e ines Frevlers aber ist e s so , a ls wenn er

Stricke durch den M und des Schlundes z
’

O ge .

”
Jud . Litt .

,
I , 589- 90.

A nd we read o f A eg idius von Ass is i (d .

“
Im sechsten Jahre

nach se iner Bekehrung
,
a ls er im Kloster zu Fabriano wohnte, kam

eines N achts die H and des H errn tiber ihn. lViihrend er mit
’

In

brunst betete
,
wurde er von so grosser g

'

ottl icher T rostung erful lt ,

das es ihm schien
, G ott wol le se ine S eele aus dem Le ibe fiihren, damit
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the soul as one thing which could be removed by the feet

or the hands
,
or the side 1 3 T his innate contradiction

er se ine G ehe imnisse in Klarhe it schaue . U nd er begann z u spuren,

wie se in KO rper erstarb
,
z uerst in den Fussen und dann we iter

,
bis

die Seele ausging.

‘U nd ausser dem Le ibe stehend
,
wie ihm schien,

nach dem Will en dessen, der s ie dem Le ibe verbunden hatte , ergotz te
s ie s ich ob der iibergrossen Schonheit, mit der sie der he i l ige G eist
geschmiickt hatte, daran,

s ich selb st z u betrachten. Denn sie war

sehr z art und sehr hell ii -ber alles M ass
,
wie er selbst vor dem T ode

erzahlte . Dann wurde diese sehr he i lige Seele zum ‘

S‘chauen der

himml ischen G eheimnisse h inweggefiihrt, die er niema ls O fi
'

enbaren

wo llte.

” B'uber, E las tatische Konfession ( Jena ,
p . 59.

T he same conception underl ie s a M ohammedan tradition o f the
creation o f Adam . G o d ordered the sou l to enter the body ; it entered
by the throat and pene trated to the breast and stomach , every where
it came, the earth and other things of which the bo dy was made
were turned into nerve s , flesh , blood, skin, etc . W hen the sou l re ached
the head, Adam sa id ‘Pra ise be to G o d

,

”
and saw the beauties o f

Paradise .

'W hen it reached the stomach , Adam wanted to eat

and when it was spread out through al l the body Adam wa s a

pe rfect man. W o lff
, M uhamm . E scha t.

, pp . 1 1 T abari , I, 75.

1 8 I do not know of any instance in rCoptic in which the angels
attempt to take a s ingle soul by the various members of its body
as in the H ebrew and M ohammedan bel iefs : but we have there
instanc es of different souls be ing taken by the various members

of the body. O n this po int , however, comparison with the demons
is enlightening : souls and demons

,
as sp iritual be ings , had much

the same characteristics . In them we find the Coptic conta ining
the idea of the poss ible exits and entrances by the various mem

bers . T he Life of Pachomius ( p . 2 1 2 ) tel ls a s tory o f a monk pos
sessed o f a demon which hid itsel f Pachomius exam ined h im

careful ly to determ ine by what member the demon entered
,
and found

it was by the fingers . H e continued the search and d iscovered th e
demon lurking in the man

’

s neck
, whence he routed it

,
o f course ,

immediate ly . ( In this connection we may ca l l attention to th e belief
o f certain tribes that the soul res ides in th e nape O f the ne ck . Cf.

G o lden B ough , I, M oreover the refusa l o f the various members
of th e body to a llow the sou l to pass , is strongly suggestive of various
scenes from the E gyptian other -world . If the soul wished to pass
through a certain ha ll, or to cross a river in a boat, every part of the
ha ll

,
or boa t ( door-

posts , lintel, rudder, flooring, etc . ) cal led out to
h im in turn, that he could not pas -s unless he told their names . Cf. :
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between the two conceptions O f the soul is very clearly

brought out in the A pocalypse of S edrach. Sedrach asks

the Lo rd through which limb H e intends to take his soul,
and H e answers : “ Dost thou not know that it

is dispersed through all thy limbs 2”

My conclusion
,
therefore

,
is that the motive of the soul’s

refusal to die is Egyptian
,
not Hebrew

,
because it rests

on a conception of the soul which is native to Egypt, and

which
,
moreover

,
i s contradictory to the Hebrew concep

tions . T he presence of the Egyptianmotive in Hebrew

texts is very eas ily explained by the residence O f large

numbers of Jews in Egypt
,
before and after the beginning

of the Christian
‘

era. A slight Jewish influence may be

noted in the tendency to make the soul less tangible and

material
,
and in the lessening stress on the final removal

of the soul . In none but the A poca lypse of S edrach, how

ever
,
does the Hebrew influence reach the point O f showing

the fundamental contradict ion between the Hebrew and

the Egyptian conceptions of the soul .

Book of the Dead, T r. Renouf, ch . 99, pp . 1 74 f . and ch . 1 25, pp . 229i .

- It is possible that some such conception underlies th e N ew T esta
ment stories of the demons and Sp irits which possessed people .

( M ark
,
I
,
23 - 7 ; V, 2 1 3 ; Acts, XIX, T hey were certa inly cen

ceived phys ically since they could ta lk , enter into swine, etc . T here
is nothing

,
however, to indicate that they were definite phys ica l

bo dies which entered by the mouth
,
or ears, and which res ided in

some one part of the body. T h is
,
nevertheless , was the later

conception o f these scenes . See below, p . 1 7 1 , n. 24 .
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indigemus : quanto magis , quando in infinita transeundum hinc

crit secula
,
unde nul lus rediit repente constringitur c i l inqua ,

immutantur oculi , concutitur mens
,

fi let o s
, imped iturque vox ;

quando dominicae CO p iae atque s atell ites advenerint : quando formida
bi les exerc itus inva serint

,
atque apprehenderint : quando divini

nuncii
,
atque emissarii animam ex corpore m igrare jusserint : quando

inexoribiles apparitores , in judicium nos trahentes detulerint .

O rate , ut cum pace anima exeat : rogate
,
ut locum quietis accip iat .

Supp l icate, ut angelos benignos habeat : precamini, ut mi tem atque
benevo lum Judioem inveniat. In i lla d ie peribunt omnes ser

mocinationes, ac cog itationes ejus : in i lla d ie quando divini exactores
in medium prodierint excepturi animam

, ex aere supervenientes ; in
quo principatus cons istunt a c potestate s , mundique rectores adver

sarium copiarum . Acerbi i ll i nostri accusatores
,
saevi tributorum

exa-ctores
, c alculatores , atque c ensores ; occurrentes, et rationem

exigentes ; examinantes
,
et hominis peccata ,

ac peccatorum chiro
grapha praeferentes , quae in juventute , quae in senectute

,
quae

sponte , quaeque imprudenter, quae O peribus , quae verb is , et quae
cogitationibus acciderunt . M agnus ibi tunc timor. M agnus in

fel icis animae tremor. Inexpl i
-cabil is necess itas

,
quam tunc subit ac

sustinet ab immensa infinitorum hostium mu ltitudine ipsam

ca lumniis proscindente , ne ad coelum ascendet
,
me in lum ine viven

tium inhabitet ; ne in reg ionem vivorum ingred iatur. Ceterum
sancti Angel i excipientes animam secum abducunt .

Syriac
-Latin, III , 325

,
Canon, L IX : P er obitum corpo re solutus

animus constitit auxins ac admodum tristis in b ibio
,
uncle statim

b in-as erupere aci es contrarias et discordes
,
dum ad suas unaquaeque

partes illum trabers decertat ; ma l i s iquidem daemones instant , ut
praec ipitem impel lant in G ehennam : O bstant Angel i

,
et ad luc idas

B eatorum '

sedes deducere contendunt
,
in eo immorta l is vitae aeternae

que mortis confinis constitutus animus flo cc i non fac iet cariss imos

quondam amico s
,
fratres

,
c ognatos , et fam i liares

, congestas O pes

a spernabitur, et quaecumque possed-it bona ; snorum illum pecca

torum so la fremet recordatio , exa g itab it et anget ; obstupescet

enimvero se in tam multis peccare potuisse , tum vero ad corpus , cui

h actenus insedarat conversus
,
vale

,
fidissime comes

,
d icet

,
nos separat

mors , tu hi c manebis
,
ego discedam : cui corpus : omnia tibi , m ihi

cariss ime , precor bona , inco lumitatem,
sa lutem

,
reditum ; qui autem

nos ambos condidit , caveb it nob is utique , ne in tartarum devo lvamur.

G reek- L a tin
,
III

, 356
- 7 : N escitis

,
Fratres me i

, qualem timorem ,

et necess itatem sustinere debemus in hora exitus nostri ex hac vita ,
quando anima a corpo re s epara tur

? M agnus timor, a c magnum
mysterium ibi c onsummatur. A derunt enim in ipsa Angel i boni , et

multitudo coelestis exercitus
,
et omnes adversariae potestates , et
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principes tenebrarum,
utrique cupidi sumendi animam

,
ac constitu

endi i l li locum . S i igitur anima ex hoc tempore possedit virtutes

bonas
,
v ixitque vitam honestam,

ac virtute praedita fuit , d ie exitus
sui

,
ipsae v irtutes

,
quas possedit in hoc statu

, fuint Angel i boni ,
eamque circumdant

,
neque s inunt nl lam ex contrariis potestatibus

ipsam tangere ; sed cum gaudio , atque exultatione cum Angel is
sanctis i llam suscip iunt, cantantes hymnos victoriae D eo

,
i llamque

O fl
‘

erunt Christo Dom ino , et Regi gloriae ; eumque adorant cum ipsa ,

universoque coelesti exercitu ; e t ducitur deinde rad locum quietis , ad

inexpl icab ile gaudium,
ad lumen aeternum ubi non est dolor

,
neque

gemitus . S i vero in hac vita turpiter vixit
,
versata in pass ipni

'bus ignominiae , vo luptal ibus carnis abstrac ta
,

et mundi bujne
vanitate , in die exitus ejus ex hac vita , ipsae affectiones

, et voluptates ,

quas habuit in vita hac, f innt daemones mal i
,
et circumdant animam

miseram
,
nec s inunt ut Angel i D ei accedant

,
sed assumunt eam cum

contrariis potestatibus dominis tenebrarum
,

et abducunt ipsam

misere lungentem,
demisso vul tu incedentem, ac lamentantem

,
in

loca tenebrosa
,
et O bscura

,
et infesta

,
ub i peccatores omnes servan

tur in diem judici i
,
suppl iciique aeterni

,
quo diabolus ejectus est cum

angel is ips ius .

Compare also G reek- L atin
,
III

,
3 1 2

,
32 1

,
376 II

,
50.



A PPENDIX C

A N UNPUBLISHED HOMILY ON THE SOUL’
S

EXIT F ROM IT S BODY

A s an example of the variations which the Egyptian

traditions suffered in the Western homi lies , and as an

addition to the Body and Soul material, the following

sermon is worth printing. It is found in M S . Latin 2 628

( Saec . XI ) in the B ibliotheque Nationale
,
and has not

hitherto been printed.

( Fol . 1 03 Incip iunt O mel ie bea ti augus tini de an ima exeunte

de corpore . E t futurum nobis est unicuique bomini mortem
gustare ut uitam gustauit. E t ueniunt duo hostes in O bviam il li ,
hostis niger et ethiopus , a l ius hostis in uestibus a lbis s ieut lana
a lba aut nix ; et faciunt certamina c irca hominem.

'S i uero inueni

unt demones eum suum soc ium esse canunt omnes et angel i con

tristantur. T unc demones dicunt : N oster est i lle uir qu i inermis
fui t, arma paul i non custodiuit que tenere cum iuss it ad bel lum
contra nos

,
i d est scutum fidei et gladium Sp iritus qu id est verbum

domini, loricam iustic ie
,
et ga lcam sa lutis que oportebat eum tenere

contra no s . T unc demum dicunt : Susc itate eam grauiter de suo

corpore , et date i l l i tremores et t imores et sentiat quis eam deducat .

T une dicit anima immunda : H eu me ! magne sunt tenebre ! D emones

reSpondent : M aiores tibi future sunt. Ibi sunt tenebre exteriores ,
ibi et it fietus et stridor dentium, et multitudo to rmentorum. E t

dicit iterum infel ix anima . Asperum est iter ! D emones dicunt

A sperius tib i est futurum . D educimus te ad prothO plastum sathanan ;

qui al ligatus est in puteo inferni . Dic it tercio misera anima : M agma

angustia ! D emones respondent : M a iores sunt tib i future .

D educ imus te ad locum terribilem carentem tabernaculis iustorum et

uidebis s imulque senties tormenta impiorum . T unc dividunt se in

duos hoste s , a l ius proueniens , a l ius consequens . E t canunt de

canticul is dauid dicentis : Quid genera lis in mal itia, qu i potens
est iniquitate . T ota die iniusticia cogitauit l ingua tua. Mi chae l

1 64
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to the Egyptian beliefs are, on the whole, too patent to need

explanation. O ne should notice
,
moreover

,
the peculiar

variation of the motive of the dangerous path to the

other -world. Under the guidance of the angels
,
the

path to heaven not only loses its dangers
,
but becomes

bright and smooth . In the division of the demons into

two parties
,
one preceding

,
the other following

,
we have

but the antithesis to the corresponding division of the

angels— a motive we have met with more than once
,
the

earliest instance being found in the apocryphal F alling
A s leep of M ary.



A PPENDIX D

THE EGYPTIA N MO T IVES IN M E D IZE VA L

LITERA T URE

In this appendix I shall do . no more than briefly sum

marize some of the mediaeval modifications O f the Coptic

motives .

T H E REM O VAL O F THE S O UL

T he first half of the passage from the Vitae Patrum,

telling O f the good soul which refused to come out at the

bidding of Michael and Gabriel is repeated in a some

what abbreviated form in the E xemp la of Jacques de

Vitry.

1
'

A ngels— not Michael and Gabriel— are sent to

bring back a pilgrim
’s soul without pain of death. They

return saying the soul does not wish to go out from the

body. T hen David is sent. to Sing before him with his

zither and the soul comes out with joy . A F rench met

rical version of this passage containing the descriptions

O f both the good and evil souls is fo
'

und in the Berne

M S . ( A rt. 51
,
f. It begins

I hot en ung dessert d
’

E gipte

U ng
‘

prodome et sant hermi te .

2

A lcuin relates that one of his brother monks saw a man

1 E d. Crane , no . CXXXII . Crane re fers to a vers ion of this ea
'

emp lum

in Brit. M us . M S . H arl ., 463, fo . 1 2b ; M agnum Speculum E wemp lorum,

e d . M a jor ; Angelus, x . (Liber de exempl is et doc trina vitae Sp irit
ua lis , nu. See pp. 20, 26 .

s . A . T obler, Jahrb. fur roman. n. engl. L i t., VII, 432 .

1 6 7
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of radiant face and garments descend
,
press his mouth

against the mouth of a dying man
,
and fly away with

his soul .3

T he hooks for removing the soul are found in the

A yenbite of Inwit. Dread announces the coming of

Death with a thousand devils
,
bringing wi th them great

books and burning hooks. Ine ?e bokes bye? y -write

alle ?e zennen O f men, and his breage? ?et be ham hi

moae ouercome men
,
of huychen ? e zenne s ?erinne bye ?

ywrite . ?et bye? to hare riate . Hokes hi brenge? ?et ?0

? et bye ? to hare riate ouercome ? : hire z aulen be stren?e : of

?e bodye draae? out, and hise bynde? mid ?e chaines and

in to helle hise dra3e ? .
4

St. A lpais ( d . 1 2 1 1 ) saw the soul of an O ld woman

taken from her stomach .

In domum cujusdam grandaevae feminae, quae vicina erat matri
suas , duxit ange lus suus animam puellae , visumque est c i quod
angelus aniculae il l ins animam i ll ins de c orpore suo

,
scisso ventre

extraxit.

5

In the Middle English N orthern Passion 6 it is said that

the soul of Judas could not go out through the mouth

because it had kissed G od
,
so it went out through the

3 E D uemmler. M onumenta G ermaniae H is t. P oetae La tini A evi
Caro lini

,
I
,
1 69- 206 . I have the reference from E . Peters , Rom.

Forsch . , 8 , 36 1 .

‘ E . E . T . S . 2 3, p . 2 64 .

5 L
’
A bbe P. B lanchon, Vie de la Bienheureus e A lpais , Marly- le -Roy ,

1 893
,
lib . II, cap . IX , p . 1 57 . T he manuscript is o f the 1 3th cent.

In another chapter St . A lpais gives a description of the sou l which
is little in ac co rd with this vis ion :

“
N ul lo loco continetur anima ,

quia local is non est ; nu llo spatio finitur, quia quantitate caret ; nullis
membr-is circumscribitur, quia incorporea est .

”
T he complete de

sc ript ion is found in Liber IV, cap . XVII
,
pp . 205 ff .

° Brit. M us . H arl . M S . fol . 73 , col . 2 . T he N orthern P as

s ion is be ing edited by Miss Frances Foste r O f Bryn Mawr Co llege .
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Welsh tradition, on the other hand
,
has it that the soul

of a wizard or a wi tch passes from the body as a “ great

big moth.

” 1 5 A mong the Bretons the soul may be seen

in the form of a fly
,
a white mouse, or a white flower.

1 6

T he illustrations to manuscripts very frequently show

the popul ar conception— or it may be only the stereotyped

representation— O f the departure of the soul when the

text itself is s ilent . 1 7 I have exam ined only a few manu

scripts at the British Museum . In one a demon is pull

ing the soul from the dying man’s mouth by means of a

rope around its neck.

1 8 In another the demon is taking

the soul from the mouth but without any external aid
,

1 9

again it is an angel with a halo and wings who is help

ing the soul out of the mouth .

20

T he entire upper half of the fresco on the walls of the

Campo Santo of P isa i s filled with angels and demons

snatching away the souls of the dead and carrying them

to their destinations . 2 1

15 M arie T revelyan, Fo lk-Lore and Folk- S tories of W a les , London,
1 909, p . 207 .

1 ° A . L e Bra z
,
L a Le’gende de la M ort en Basse- Bretagne, pp . 1 22 ,

1 32 , 1 35.

1 7 O n this subject consu lt the plates in Louisa T wining’

s S ymbols
and E mblems of E arly and M ediaeca l Chris tian A rt, London, 1 852 .

1 8
M S . Ro ya l 1 9 C. I ( 1 4th f . 203 b . Cf. f . 1 20 b. Unless

otherwise stated the soul is represented as a small child. H ints
o f the manner of removal may be found

,
also

,
in the p ictures of

th e demons carrying souls to hell . In one picture a demon is drag
ging a soul headforemost into hel l by means of a ha lter around its
neck. Another is leading a soul with a ha lter, while a third demon
spears it from the rear. A fourth is flying through the air ho lding
a trident in one hand, and a soul

,
hanging by its hair, in the

other. (Add. M S . 29433 , f. 89, 1 5th cent ) .

1 9
M S . Royal 1 0 E IV, f. 204, 1 4th c entury.

” Add . M s . 37049, f . 29.

21 D idron
,
Chris tian Iconography, II, 1 63 .
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Often the soul is pictured in its departure through the

mouth, though there is no angel or demon present to as

sist it.2 2 In the Old English L ife of S t. G uthlac a minia

ture showing the death of the s aint, represents one angel

rece iving the soul as it leaves G uthlac’
s mouth ; a second

angel is hovering near with an outstretched cloth

A nother miniature in the same manuscript shows

a devil leaving the mouth of a demon.

2 3 This draw

ing is in every way parallel to the picture of the soul’s

exit, and serves as a very good introduction to a con

s ideration of other instances in which the beliefs about

devils or spirits parallel those about souls .2 4

Samuel H arsnet ( A D eclaration of Popish Impostures,
1 604

,
pp . 67- 8 ) tells O f a man possessed of a devil which,

becoming frightened by the presence of the priest
,
wished

to go out at the man’s mouth
,
but finding the priest’s

mouth too near
,
it departed at his. right ear in the form

of a mouse .

25

T he same ideas
,
though with symbolic meaning

,
occur

in Old English .

22 Pictures O f the soul near the body just after it has separated
from it are too common to be noted : espec ia lly those O f the sa ints
in oval halos . In a pa inting O f the Cruc ifixion in the entrance
ha ll to the N ational G a llery

,
London

,
the souls of the two thieves

are shown, that of the good thie f, a l ittle angel
,
is ris ing toward

heaven
,
that of the other thie f

,
a l ittle demon

,
is fa lling toward

he ll . If I remember correctly
,
there are no angels or demons ao

companying e ither soul . T his is a fa irly c ommon motive o f cruc i
fixion scenes ; but I have seen no such pa inting in which the soul
of Christ was represented .

23 T hese m iniatures are reproduced in 'G onser
’
s edition of the

L ife of S t. G uth lac, Anglis tische Forschungen,
1 909.

24
M S . Ro ya l 19 C . I, f. 1 64 b and 1 65 b , Shows the evi l sp irits ,

as sma l l dark brown devils
,
leaving the mouths o f men,

and enter
into the mouths of swine . Cf. Append ix A ,

p . 1 60, n. 8 .

Related by Brewer, D ie t. of M irac les , p . 100.
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E ft- sone , neddre smuhgb di
g
e liche . Swo dob be werse, benne he

auint mannes heorte emti of rihte bi - leue
, and of sobere luue

,
he

secheo forte bat he ofen fint and di el iche smughO ber inne , at te

e
3
en

3
ii it O pen ben to bi lho lden i de l

,
O ber unnut

,
atte earen

3
if it O pen ben to l isten nunut O ber idel , at te nose i f it beats O pen
to snuuende unluuede breO , at te muh i f hit open beob to Spekende
mis , O ber on ete

,
ober on drinke to mis don, at te shape 3if h ie redic

ben to go l l iche deden. H e sunt autem. V p arte mortis , per quas

ingreditur autor mortis , ut occida t
,
et efiera t mortuos , attese fif

gaten fareb in deabes wrihte , and per inne dob.

T H E A NGELS W H O T A K E S O U LS

References to the demons and angels who take souls ,
and to the terror and joy which they o ccasion

,
are not

difficult to find. A n example
,
rather more vivid than

many
,
occurs in the E lucidariam of Honorius A ugus

todunensis ( 1 2 th cent ) .

Cum ma l i in extremis sunt
,
daemones maximo strepitu conglo

bati veniunt aspectu horribiles
,
gesti-bus terribiles

,
qu i animam cum

pervalido tormento de corpore excutirunt
,
et crudel iter ad inferni

c laustra pe rtrahunt.

Cum justus in extremis agit
,
angelus sui custos cum mult itud ine

angelorum venit , et animam ejus sponsam Christi de carbere

corporis tol l it
,

et cum maximo dulc issimae melodiae cantu
,

et

immenso lumine, ac suavissimo odore , ad coeleste perducit palatium,

in spiritualem paradisum.

”

In the lives of the Western S aints we find the same

uniform ity as in the accounts of their Egyptian broth

ers and sisters . A ngels carried off the soul of nearly

every one, St. Barbara, St. F ructuosus and two others ,
St. Peter the exorcist, St. Titus , St. Vincent F errier

2“ M orris , 0. E . H omi l ies , II , 1 91 . E . E . T . S .
,
53 .

2’ P . L .
,
1 72 , 1 1 59. Cf. P . G ., 58 , 532 .

Ibid . , col . 1 1 57 .
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T H E STRUGGLE W ITH THE D EM O NS

T he mediaeval versions of the struggle with the de

mons are found most frequently in visions . In the cor

respondence of Boniface and L ullus such a vision is re

corded '

P raeterea referebat : i llo in temporis spatio
,
quo extra corpus fuit,

tam magnam animarum migrantium de corpore multitudinem illuc ,

ubi ipse fuit, convenisse , quam totius humani generis in terris non

fuisse antea existimaret . Innumera'bilem quoque mal ignorum spirit
uum turbam nec non et clariss imum chorum supernorum angelorum

adfuisse narravit. E t maximam inter se miserrimos spiritus et

sanctos angelos de animabus egredientibus de corpore disputationem
habuisse

,
daemones accussando et pec catorum pondus gravando,

angelos vero re levando et excussando .

E t se ipsum audisse
,
omnia flagitiorum snorum propria peccamina

—quae fecit a iuventute sua et ad confitendum aut neglexit aut

obl ivioni tradidit vel ad peccatum pertinere omnino nesc iebat

ipsius propria voce contra il lum c lamitasse et eum diriss ime ao

cussasse et special iter unumquodque vitium quas i ex sua persona in
medium se obtul isse dicendo quoddam :

“ E go sum cup iditas tua ,

qua inl ic ita frequentiss ime et contraria praeceptis D ei concup isti ;
”

quoddam vero : E go sum vana gloria
, qua te apud homines iactanter

exaltasti ;
”
[so mendacium, contumac ia ,

inobedientia, torpor ct desidia

in sanctorum s tadiorum neglecta ,
etc . ] O mnia

,
quae in d iebus vitae

suae in c arne conversatus peregit et confiteri neglexit, multa quoque
quae ad peccatum pertinere omnino ignorabat , contra cum cuneta
terribil iter vociferabant. S imi liter et maligni Spiritus in omnibus
consonantes v itiis accussando et duriter testificando et loca et tem

pora nefandorum actuum memorantes eadem
,
quae peccata d ixerunt,

conclamantes probabant. Vidit quoque ibi hominem quendam ,
cui

iam in seculari
'

habitu degens vulnus inflixit—quem adhuc in hac

vita superesse referebat—ad testimonium malorum suorum adduc

tum ; cuius cruentatum et patens vulnus et sangu is ipse , propria
voce c lamans inproperabat et inputabat c i crude le efi

'

usi sanguis
ipse , propria voce c lamans inproperabat et inputabat e i crudele
efi

'

usi sangu inis c rimen. E t sic cumulatis et conputatis sce leribus,

antiqui hostes adfirmabant ; cum
,
reum peccatorem,

iuris eorum et

condicionis indubitanter fuisse .
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E contra autemm dixit—excussantes me
, c lamita

'bant parve virtutes

animae
,
quas ego miser indigne et inperfecte peregi. Quaedam dixit

“
E go sum oboedientia quam senio ribus Sp irital ibus exh ibuit ;

”
[and

so on with other virtures ] E t si unaquaeque virtus contra
emulum suum peccatum excussando me clamitabat . E t has i ll i in
mensae claritatis ange l ici sp iritus magnific ando de fendentes me ad

firma
‘

bant . E t istae virtutes universae valde mactae et mu lto
m-aiores et excel lentiores e sse mih i videbantur

,
quam umquam viri

bus meis digne perpetrate fuissent .
” 3°

In the visions of the other world this motive is fre

quently found
, the progress of the visionary is

,
oddly

enough
,
hindered by the accusing demons . T he vision of

the struggle alone
,
is of course a warning of what will

happen after death . B ut when the saint is being car

ried to heaven and hell by angels that he may relate

what he has seen when he shall return to earth
,
it seems

rather stupid of the demons to challenge his progress just

as though it were a soul gone out from the body . T he

order in the Visio Pauli is of course the logical one : the

visionary sees the demons challenging a soul which has

gone out from the body.

Nevertheless
,
when the soul of F urseus is snatched

from his body
,
he has to pass through clouds of opposing

demons
,
Satan advances all of his sins

,
even to idle words

and thoughts . T he angels answer his arguments and he

allows F urseus to pass . T he dangers
,
here

,
as in the

Coptic accounts
,
are varied . F or F urseus has then to

pass through four fires
,
identified wi th “ Neglect of the

Baptismal Vow to renounce the Devil and his works
,

”

Covetousness
,
D issension

,
and Injustice . These being

M amamenta G ermaniac H is toric a , E pis tolae M erowingici et Karo
lim

’

acc i I . S . B onifatii et Lul li ep is tolae, ed . E . D iimmler, N o . 1 0

( c . 7 1 7 ) W ynfre thus E adburgae abba tissae T hanetens i visionem in

monas terio W enlocens i factam perscribi t, p . 252 . Compare a lso no .

1 1 5, p . 403 .
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passed he is seven times more assailed by demons .

St. F urseus lived in the seventh century : another Irish

vision
,
attributed to S t. L aisrén, who l ived at about the

same time
,
records the motive yet more clearly.

T wo angels
,
taking L aisrén’

s soul between them,
bore

it aloft into the air
,
where a host of angels received it .

F urther progress was O pposed by three hordes of fiery

demons
,
armed with fiery spears and darts , one of whom

preferred against L aisrén a long charge, enumerating all

the sins which he had comm itted since birth, and of

which he had failed to make confession ;
“ and the demon

said nothing that was not true .

” However
,

“
an angel

of the gre at host” succeeded in answering all charges,
and dismissed the demons ; he then bade L aisrén

’
s con

ductors take his soul to see Hell.3 8

In the Vision of T undale, the soul of T
'

undale is hov

ering near the body anxious to re—enter it
,
when it is

assaulted by great ho sts of demons
,
with horns and tails

,

and with flame s issuing from their mouths . A t length,
however

,
it is rescued by its guardian angel

,
and is taken

to visit heaven and hell.39

T hurchill in his vision of purgatory 40 does not meet

wi th the oppos ing spirits . W e have
,
however

,
a refer

ence to the belief in them ,
in the description of the basi

lica which was the place for all souls which had recently

37 Boswell, Irish Precursor of Dante, pp . 1 67 - 8 . Cf. Becker, M ed.

Vis ions , p . 51 .

3“ Boswell , op . cit., p . 1 70. Professor Kuno Meyer dates the

original of this vis ion in the late ninth or early tenth century. Cf.

B oswel l , p . 1 69, n. 2 .

39 T his vision is a lso Irish, it belongs to the 1 2th century. Cf.

Boswe l l , op . cit., pp . 2 1 2 f. ; Becker, M ed. Visions , p. 82 ; Wright
,
S t.

Pa trick’
s Purga tory , p . 33 .

4° Re lated by M atthew Paris , Chronica M ajora , A. D . 1 206 . Rolls
S eries , II, 497 fi

‘

. Cf. Wright, S t. Pa trick’
s Purgatory , pp. 4 1 fi

'

.
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in adventu tuo te comitanti-bus Angel is contremiscat
,

atque in

aeternae noctis chaos immane diffug iat . E xurgat Deus , et dis

s ipentur inimici ejus ; et fugiant qui o derunt eum
, a fac ie ejus

Confundantur i gitur et erubes-cant omnes tartareae legiones, et

ministri Satanae i ter tuum impedire non audeantfi3

In the Greek poem by Phillip the Solitary
,
T he T ears

of Phillip , the author has combined the struggle with the

spirits with the belief in the tour of heaven and hell . T o

quote from the editor’s Introduction

L’

e nteur s
’

addresse a l ’ame ; i l lui reproche de négliger de fa ire
penitence . U m jour viendra O u e l le sera séparée du corps . A ce

moment
,
e lle supp l iera les anges envoyés pour l

’

emmener de lui
ac corder quelques instants afin qu’

e l le se repente de ses fautes
,
ma is

ce sera en va in. U ne ba lance e st la jour peser le s actes de s a vie .

L es demons p lacent ses péchés dans l
’
u

‘

n des bass ins
,
tandis que

l ’autre rego it les bonnes a ctions apportées par les anges . S i le poids
des vertus l ’

emporte sur c elui des fautes
,
l ’ame est

‘

c onduite au c ie l ;
ma is sur la route e lle rencontre les demons princes de l

’

a ir qui lu i
font rendre compte de ses actions ; enfin apres avo ir échappé a

leurs ma ins e l le e st condu i te devant le trO ne de Dieu , qui ordonne
a ses m inistres de lui fa ire parcourir l

’heureux séjour des sa ints .

S i
,
au contra ire , le po ids des fautes est p lus cons iderable que ce lu i

des vertus
,
c e sont les demons qu i sa is issent l ’ame et lui font vo ir

les divers tourments de l ’enfer. E lle attend le jugement dernier
dans celui des deux sej ours qu i lui est destiné .

”

T he editor goes on to state that some O f the details above

“ From the O ffic ia l Prayer Book of the Ca tho lic Church, N ew

Y ork , 1 896 .
—Wi thout entering into any of the controversy about

the poem,
one may sugge st a comparison of the tra dition of the

struggle with the demons , with the first part O f the M usp i lli . Denn
soba ld s ich d ie Seele auf den W eg erhebt und den Le ib l iegen lasst,
kommt ein H eer von des himme ls G estirnen

,
ein anderes aus der

B elle , S ie stre i ten s ich um s ie . Wohl mag d ie Seele in Sorge stehen,

bis die E ntsche idung ergangen ist, zu we lchem H eere s ie geha lt
werde .

”
Schmel ler, M

-uspi l li ( M unich , p . 1 3.

44 L
’
A bbé E mmanue l Auvray, L es P leurs de Phi lippe, P oeme en

uers po litiques de Phi lippe, te So litai re ; Bibliotheque de l
’
E ’
co le des

H autes E tudes , XXII , Paris, 1 875, p . 3 .
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are not precise . A insi ou peut se demander s i l’ame qui

visite les enfers n ’
est pas la meme qui vient de parcourir

le ciel : ce qui serait peu conforme a la théologie et sans

doute a la croyance religieuse de l ’écrivain.

” 45 On the

contrary
,
the be lief that the soul visited both heaven and

hell agrees exactly with the well established belief in the

soul’s tour of the universe.

4 6

‘5 P p . 3 - 4 .

4" T his belief, however, seems to have been very little known in

the M iddle Ages . I have found no other certa in reference to it.


