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PREFACE TO NEW EDITION

THE demand for a reprint of this work may be taken to indi-
cate that it meets in a special way the requirements of
students who read the XXXIX. Articles not merely with
a view to passing examinations, but who desire by means
of extracts from original authorities to go more carefully into
the controversies of the Age of the Reformation, and to
appreciate the place which our Articles hold in the symbolic
theology of the sixteenth century.

Opportunity has been taken to introduce some corrections
and improvements, and to bring more up to date passages
dealing with such questions as the Reservation of the Sacra-
ment and the validity of Anglican Orders, upon which

important pronouncements have been delivered.
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THE THIRTY-NINE ARTICLES

INTRODUCTORY

 With the heart man believeth unto righteousness,
And with the mouth confession is made unto salvation.”—Rou. x. 10.

WHEREVER there is true belief in the heart, there will also be
the outward expression of that belief, both in word and deed.
Hence it is that we find very early traces of short summaries
of Christian belief or Creeds.! Then in course of time were
accepted the three Creeds, which, our Church says, “ought
thoroughly to be received and believed” (Art. VIIL). Until
the Reformation the three Creeds were the only authoritative
statements of doctrine. In the Church of Rome there was no
written authority of doctrine, other than the Creeds, until the
decrees of the Council of Trent (1564). The decrees of Councils
may, from time to time, have added to received doctrines, e.g.,
Transubstantiation was defined at the fourth Lateran Council
(1215), but the process by which conflicting beliefs contended
until one prevailed went constantly on until the Council of
Trent.

The sixteenth century was marked by a general upheaval and
unsettlement in religious matters, a state of things owing partly
to the revival of learning, which had caused men to contrast the
Church of the New Testament with medizval Rome and to think
for themselves, and partly due to ecclesiastical abuses. At this
crisis, especially in those countries where a breach with Rome
had taken place, a definition of doctrine became necessary. It
had to be made clear how far the Church was at one with the

1 See notes on Article VIIL,
A



2 THE THIRTY-NINE ARTICLES

Church of the past, how it differed from the Church of Rome
on the one hand, and from other Reformed bodies on the other
hand. Thus at the period of the Reformation we find the various
parts of Christendom putting forth more or less complete con-
fessions of faith.!

Speaking quite generally, there is this broad distinction
between our English Articles and the formularies of foreign
Protestant or Reformed bodies. The latter exhibit a more
uniform body of doctrine than the Articles of the English
Church, a result to which several causes contributed. In the
first place the Continental Reformers, though at the outset
with more or less unwillingness, severed their connection with
the Church of the past, and, ignoring Ecclesiastical traditions,
worked out a theology de novo from the Bible, guided by their
own private judgment. The aim of the English Reformers,
on the other hand, was simply the reformation of abuses: the
Catholic creed was assumed and the Primitive Church taken
as a pattern. Medieval errors were purged away, but the
organic identity of the Church before and after the Reforma-
tion was taken for granted, and in this country no break
oceurred either in the Episcopal succession or in the Liturgy.
Another rcason why the Continental Confessions of the six-
teenth century contain a more systematic theology than our
Articles may be traced in the remarkable fact that they owe
so much more to individuals of commanding personality.
The greater names and stronger characters in England, such
as Wolsey, Fisher, More, Gardiner, were on the conservative
side in religion, and our Articles, being the outcome of the
operation of various and even conflicting influences, are not
found to elaborate a logically complete theory of God’s deal-
ings with men. On the Continent it was far otherwise. The
Reformation there owed everything to dominant individuals
with special central theories of their own. Thus Lutheranism
is a system gathered round the doctrine of justifying faith,
and Calvinism is a system turning on election and reprobation,
other doctrines being subordinated to, or influenced by, these
central theories.

One sometimes hears the Articles spoken of as « containing
a whole body of divinity.” From what has been already said
it will be seen that this is scareely the case. What the Church
of England does claim is that they are a fair Scriptural account

1 8ee Appendix 1.
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of the leading doctrines of Christianity, set out in a way specially
suited to the needs of the time when they were composed, together
with a condemnation of prevalent errors, both of the Roman
Church and of Protestants. Many subjects are unnoticed in
them,! but as far as the Articles go, they are the legal definition
of the doctrines of our Church, though it is to the Prayer-Book,
together with the Articles, that English Churchmen look for the
genuine expression of their Church’s faith.

It is often stated that the XXXIX. Articles are a sort of com-
promise, drawn up with the view of reconciling contending parties ;
but surely the great object of the' compilers was to set forth
the true doctrine of the Church of England. The theory that
the Articles are designedly ambiguous derives no support from
the Articles themselves, and directly contradicts the avowed
purpose of the compilers as expressed in the title. It is also
abundantly clear that Cranmer, who had the chief hand in the
composition of our Articles, altogether disapproved of such a
dangerous and unprincipled line of conduct ; ¢f. the Archbishop’s
letter to John a Lasco (dated London, July 4, 1548), in which
he says: “ We are desirous of setting forth in our churches the
true doctrine of God, and have no wish to adapt it to all tastes
and to trifle with ambiguities, but, laying aside all carnal and
prudential motives, to transmit to posterity a true and explicit
form of doctrine agreeable to the rule of the sacred writings.” ?

The clergy are required at their ordination to subscribe the
Articles, in accordance with Canon XXXV

“No person shall hereafter be received into the ministry, nor,
cither by institution or collation, admitted to any Ecclesiastical
living, nor suffered to preach, to catechize, or to be a Lecturer, or
Reader of Divinity, in either University, or in any Cathedral; or
Collegiate Church, City, or Market-town, Parish Church, Chapel,
or in any other place within this realm, except he be licensed,

1 The following important subjects are not treated in the XXXIX. Articles :—
(1.) The work of the Son of God in Creation.
(2.) The work of the Holy Spirit in nature.
(3.) The intercession of the aseended Christ.
(4.) The nature and office of the Holy Angels.
(5.) The resurrection of men in general, the everlasting life of the
righteous and everlasting punishment of the wicked.
(6.) We may also add that the devil is only once mentioned (in Art. XVIIL.)
as thrusting men to desperation or to unclean living.
2 Qriginal Letters, vol. i. p. 17.
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either by the Archbishop, or by the Bishop of the diocese where
he is to be placed, under their hands and seals, or by one of the
two Universities under their seal likewise; and except he shall
first make and subseribe the following declaration, which, for the
avoiding of all ambiguities, he shall subseribe in this order and
form of words, setting down both his Christian and surname, viz. :—

I, A. B., do solemnly make the following declaration: I assent
to the Thirty-nine Articles of Religion, and to the Book of Common
Prayer, and of Ordering of Bishops, Priests, and Deacons ; I believe
the doctrine of the [united] Church of Iingland [and TIreland] as
therein set forth, to be agreeable to the Word of God; and in
public prayer and administtation of the Sacraments, I will use the
form in the said book preseribed, and none other, except so far as
shall be ordered by lawful authority.”

In former years subscription to the Articles was also required
from all who graduated at the Uni\ersities.



II

A SHORT SKETCH OF FORMULARIES, &ec., ISSUED
DURING THE COURSE OF THE ENGLISH RE-
FORMATION

1533. IN repudiating the Papal Supremacy it was maintained
(25 Hen. viii. ¢. 21) :—

¢ That the King and Parliament did not intend by it
to decline or vary from the congregation of Christ’s Church
in anything concerning the very articles of the Catholic
Faith of Christendom, and in any other things declared by
Seripture and the Word of God necessary for salvation.”

1536. THE TEN ARTICLES.

Negotiations had been going on in 1535 between
England and the Germans who had accepted the Augs-
burg Confession. Attempts were made to induce
Henry VIII. to throw in his lot with the German
Protestant Princes. The X. Articles were in reality a
declaration as to how far England was at the time
prepared to go with the German Protestauts, viz., a
very little way indeed, and the negotiations failed for
the time. The most important advances in a Reform-
ing direction in these Articles were :

(i.) The rejection of the Papal Supremacy and the

substitution of the Royal Supremacy for it.
(ii.) The prominence given to the authority of Holy"
Scripture. The rule of faith is the Bible, the
Three Creeds, the first Four Councils, and the
traditions of the fathers consistent with the
Bible.

(iii.) Three (mof seven) Sacraments are treated of;
Baptism, Penance, and the Sacrament of the
Altar.

5



6 THE THIRTY-NINE ARTICLES

On the practical side, images, honour paid to saints,
prayers offered to saints, rites and ceremonies, and
practices connected with the doctrine of purgatory,
are retained, but guarded from abuse. On comparing
the Ten Articles with the Augsburg Confession, we
notice that in the latter philosophical doctrines, such
as Original Sin and Justification, occupy a much more
prominent place. Concerning practice, the Augsburg
Confession goes very much farther in a reforming
direction than these English Articles: it prescribes the
cup for the laity, admits the marriage of priests, con-
demns vows, and exalts the communion aspect of the
Holy Eucharist at the expense of its sacrificial aspect.

1537. THE INSTITUTION OF A CHRISTIAN MaN.

(Sometimes called Tur. Bisuoprs’ BOOK, becanse it was
the outcome of the deliberations of a commnittce of bishops
and divines appointed to draw up a book of religious
instruction.)

This is based to a great extent upon the Ten Articles,
and is divided into four parts :—

1. An Exposition of the Apostles’ Creed.

2. The Seven Sacraments.

3. The Ten Commandments.

4. The Lord’s Prayer and Ave Maria, with Articles

on Justification and Purgatory.

The prominence given to faith in this book may
be accounted an advance in a Reforming direction,
but this was balanced by a return to the Seven
Sacraments.

1538, Negotiations with the Lutheran school of Reformers were
at this time renewed, German deputies being sent
over to this country to consult with Knglish divines;
the result of their deliberations was

Tur TUIRTEEN ARTICLES, based upon the Ten Articles
of 1536 and the Augsburg Confession. These Articles
were not published, but have been found amongst
Cranmer's papers; they never had any authority in
the Church, but they are important because

(1.) They afford evidence of the desire for united

action on the part of the Reformers.
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(2.) They show how far the Church in this country
was at the time prepared to accept the Augs-
burg Confession,

(3.) The opinions of Cranmer were modified by his
discussions with the German deputies.

(4.) They are the medium through which the language
of the Augsburg Confession passed into the
XLII Articles, and thence to the XXXIX.
Articles.

The Augsburg Confession had allowed the cup to the
laity and the marriage of clergy, and had condemned
vows and private masses. The English Church had
not gone so far as this, and no agreement could be
arrived at upon these points. When the German
deputies expressed their opinion pretty freely about the
Church in this country for withholding . the cup from
the laity, enforcing the celibacy of the clergy, &ec.,
some defence was thought necessary. The King and
Bishop Tonstal drew up. a reply to the Germans, but
the most effectual reply was,

1539. THE Six ARTICLE Law.
This marks the final failure of the attempts made in
Henry’s reign to Lutheranise the English Church; it
briefly reaffirms Transubstantiation, Communion in one
Kind, Celibacy of the Clergy, the”Obligation of Vows,
the use of private masses, and of auricular confession,

1543. NECESSARY DOCTRINE FOR ANY CHRISTIAN MaN.

(The work of a cominittee of bishops, approved by the
King and by Convocation, and published by Royal autho-
rity, hence it is commonly called THE KiNG's Book.)

This is based on the Bishops’ Book, but contains
additional Articles on Free-Will and Good Works; it
also appends a general statement on the nature of
Sacraments, and adds a preface on Faith. The King’s
Book was now the authoritative standard of doctrine
of the Church of England, and remained so until the
XLIL Articles were issued ; it superseded the X. Articles,
which up to this time had been in force.

It is commonly stated that the King’s Book marks a
retrograde step in the Reformation. It is true that
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some Roman doctrines are affirmed more strongly than
in the Bishops’ Book, yet the general spirit of the two
books is the same. The doctrines of the nature of the
Church, the Royal Supremacy, and the Rule of Faith
are laid down with equal fulness, and in the same
sense in both books. The King’s Book contains unre-
formed doctrine more rigidly than the Bishops’ Book
on the following important points:—

(¢) Communion in one kind.

(b) Enforcement of celibacy of the clergy.

(c) In treating of Penance, the necessity of absolution

by a priest is more strongly aftirmed.

(d) The use of Scripture is restricted in the Preface

to those of gentle birth.

Both books condemn the theory of good works which
had been encouraged by Roman abuses.!

In the reign of Henry VIII. no real reformation in
doctrine had been attempted. The formularies above
mentioned were mainly protests against Protestantism,
and were so understood on the Continent. The religion
of England during the. latter part of the reign was
Roman Catholicism with the King put in the place of
the Pope”  Up to the close of the reign the Refor-
mation had proceeded on Lnglish lines, and the inter-
ference of foreign Protestants had been rather resented.

1549. Tue First Praver-Book oF Epwarp VI. may be said to
embody the ripe result of the English Reformation pro-
perly so called. During the short reign of Edward VI.
foreign divines were eagerly welcomed, and the most
illustrious of them put into high positions; thus Bucer
was made Divinity Professor at Cambridge, Peter Martyr
holding the corresponding post at Oxford. The Prayer-

! For a detailed comparison of the two books see Appendix I,
* Compare the following allusions in Oricinal Letters :—
Jolm Butler and others to Conrad Pellican and others, dated Loudon,
March 8, 1539—
© “We pass on then to the state of this our kingdom, which is as follows ;
the ceremonies are still tolerated, but explanations of them are added.”
Hooper to Bullinger, from Strasburg, January 27 [1546 11—
‘“ Accept, my dear master, in a very few words, the news from England.
As far as true religion is concerned, idolatry is nowhere in greater vigour,
Our king has destroyed the pope, but not popery. . . . The impious mass,
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Book of 1549 was too conservative for such men as
these,' and the alterations made in the Book of 1552
were due to their influence.

1552. THE SkcoND PRAYER-BooK OF EpWARD VI. may thus be
said to mark the extreme point reached in the attempt
to conciliate foreign Reformers.

The Council of Trent had now been sitting for some
time and defining the doctrines of Rome in opposition
to those of the Reformers. Those who had broken
with Rome consequently felt more strongly than ever
the need of defining their position, and of presenting,
if possible, a combined front against their common ad-
versary. Cranmer especially seems to have cherished
the idea of drawing the Continental Protestants and
Reformed together, and uniting them with the Eng-
lish Church in the acceptance of a common con'es-
sion of faith.”? It was with this object in view that
the Archbishop invited the co-operation of so many
foreigners. Bucer, Peter Martyr, Fagius, Dryander,
John a Lasco, Calvin, and Bullinger were all solicited

the most shameful celibacy of the clergy, the invocation of saints, auricular

confession, superstitious abstinence from meats, and purgatory, were never

before held by the people in greater esteem than at the present moment.”
Dryander to Bullinger, from Cambridge, June 5, 1549—

‘“ Meanwhile this reformation must not be counted lightly of ; in this
kingdom especially, where there existed heretofore, in the public formularies
of doctrine, true popery without the name.”

Beza to Bullinger, from Geneva, September 3, 1566, referring to the state of
religion in England, says—

‘“The Papacy was never abolished in that country, but rather transferred
to the sovereign.”

Withers to the Elector Palatine—

“Under the auspices of Henry, the eighth of that name, England drove
away the Reman Antichrist from all her borders, but yet in such a manner
as that his authority seemed, not so much suppressed, as transferred to the
king. The mass and other relics of Popish filthiness retained their former
place and estimation.”

L Cf. the letter of Geo. Withers to the Elector Palatine (Zurich Letters,
vol. ii. p. 159), where, speaking of Edward’s first Prayer-Book, he says :—

‘““ He set forth a form of public prayer written in English, which, however,
scarcely differed in any respect from the Latin, except that all the most
glaring errors were abolished. The administration of the Sacraments alto-
gether savours of Lutheranism.”

2 Cranmer thus writes to Mélancthon, from London, February 10, 1549 :—

“I am aware that you have often desired that wise and godly men should
take counsel together, and, having compared their opinions, send forth under
the sanction of their authority some work that should embrace the chief

B
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to aid in the settlement of disputed questions. Melanc-
thon was also invited to help, but seems to have treated
the idea as impracticable. It was doubtless from the
hope of the various Reformed bodies eventually coming
to an agreement that the publication of the Articles
was so long deferred, but at length there appeared

1553. THE ForTY-TWO ARTICLES.!

The Articles of 1538 were taken as the basis of
these Articles, but the opinions of Cranmer were under-
going a change;® he had, at this time, passed from his
Lutheran to his Zwinglian phase, and accordingly we
find that in 1553 the Augsburg Confession has receded
very much into the background. Only six Articles
were adopted from it, either wholly or in part, viz,
I, I1., IX., XIX,, XXV, XXXI. ; and, what is more re-
markable, distinctively Lutheran language was rejected,
especially in the Articles on Justification and on the
Sacraments. It is a wery difficult question to decide
whether these Articles really had any authority in the
Church. The title runs thus:—

¢ Articles agreed on by the Bishoppes and other learned
menne, in the Synode at London, in the yere of our Lorde
Godde MDLITL., for the auoiding of controuersie in opinions
and the establishement of a godlie concorde in certeine
matiers of Religion.”

subjects of ecclesiastical doctrine, and transmit the truth uncorrupted to
posterity. This object we are anxiously endeavouring to accomplish to the

- utmost of our power.”—Original Letters, vol. i. pp. 21, 22,

See also the Archbishop’s letter to Bullinger, dated Lambeth, March 2o,
1562 :—

“1 considered it better, forasmuch as our adversaries are now holding
their councils at Trent to confirm their errors, to recommend his Majesty to
grant his assistance, that in England, or elsewhere, there might be convoked
a synod of the most learned and excellent persons in which provision might
be made for the purity of ecclesiastical doctrine, and especially for an agree-
ment upon the sacrammentarian controversy. . . . We must not therefore
suffer ourselves to be wanting to the Church of God in a matter of such
importance. I have written upon the subject to Masters Philip (i.e,
Melancthon) and Calvin ; and I pray you to devise the means by which this
synod may be assembled with the greatest convenience, either in England or
elsewhere.”—Original Letters, vol. i. p. 23.

1 The XXXIX. Articles were-little more than a revision of these. The pomts
of difference will be noted later on.

2 Extracts from contemporary letters showing the change in Cranmer's
opinions are given in Appendix III.
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The natural inference from the wording of the title
would be that the Articles had been submitted to
Convocation. There is evidence, however, which tends
to show that they were never presented at all. Cranmer
himself admitted that the title was added without his
permission, and meant nothing more than that Con-
vocation was sitting at the time! The Archbishop
himself seems to have had the chief hand in the com-
pilation of the Articles.” Finally, they were published
by the “King's Majesty’s commandment,” June 1553,
and all beneficed clergy were ordered to sign them
on pain of deprivation. King Edward, however, died
in July of the same year, and all through Queen Mary’s
reign the Articles were in abeyance.

1559. THE ELEVEN ARTICLES.
After the accession of Elizabeth it was intended
to revise the XLII. Articles, but meanwhile Arch-

! Cranmer’s reply to Weston’s question runs thns—

“T was ignorant of the sefiting to of that title, and a3 soon as I had know-
ledge thereof I did not like it; therefore when I complained thereof to the
Council, it was answered thus by them, that the book was so entitled
because it was set forth in the time of Convocation.”—Cranmer’s Works, IV.
pp- 64-65.

Cf. the words of Archdeacon Philpot in Convocation, Oct. 1553. In defence
of the Catechism which had appeared under the same sanction as the Articles,
he said—

“This house had granted the authority to make ecclesiastical laws unto
certain persons to be appointed by the King’s Majesty ; and whatsoever laws
they, or the most part of them, did set forth, according to the statute in that
behalf provided, it might be well said to be done in the Synod of London, al-
though such as be of this house have had no notice thereof before the promul-
gation ; and in this point he thought the setting forth thereof nothing to have
slandered the house.”—Britton, Horae Sacramentales, pp. 9-10.

2 In 1551 the Archbishop received an order from the King and Privy Council
to frame a book of Articles of Religion for preserving and maintaining peace
and unity of doctrine in the Church. *‘In obedience hereunto ke drew up o set
which were delivered to certain other bishops to be inspected and subscribed,”
&e. (Strype’s Cranmer, p. 272). In May 1552 the Privy Council sent for these
Articles. The Archbishop forwarded them on September 19th to Sir John
Cheke. About the beginning of October they were, by the King’s order, com-
municated to other divines, and on November 23rd the Council once more sent
them to Cranmer for final revision, the Archbishop returning them the follow-
ing day. The Articles were thus privately prepared, and were not the result
of any public discussion in Convocation.

3 There was prefixed to the Articles ““ A shorte catechisme or playne instruc-
tion contaynynge the summe of Christian learning set fourth by the King’s
Majestie's authorities, for all schoolmaisters to teache.” This was composed
by Poinet, Bishop of Winchester. '
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bishop Parker drew up XI. Articles for circulation
amongst the clergy. The meaning and force of such
formularies is well illustrated by these Articles. They
make the barest reference to the fundamentals of the
Faith, merely affirming the doctrine of the Holy Trinity
and referring to the Creeds, but they define the position
of the Church of England upon points debated at the
time. They lay down— '

(«) The authority of Scripture.

(b) The rights of National Churches, their power to
decree ceremonies, &c.

(¢) The rights of the State ; the Royal, as against the
Papal, Supremacy.

(d) Points of divergence from Rome. Certain prac-
tices, such as the use of images, relics, &c.,
and private masses, are condemned, and the
right of the laity to partake of the cup is
affirmed, hut it is noteworthy that there is
no condemnation of the doctrine of Transub-
stantiation.

This is the most comprehensive of all the series
of English Articles. Points debated amongst the Re-
formers are omitted, and even those who wished to
hold Roman doctrine on the Sacraments might sub-
seribe to these Articles, provided only they would accept
the Royal Supremacy. The most prominent feature of
this formulary is the assertion of the freedom from
Papal intevference of the National Church, which desires
to embrace within itself the whole nation.

A few words should be said about

Tie Book or ComMON PrAver, published in this
same year, because it throws light upon the state of
religious opinion in England at the time. It was the
wish of the Queen, Parker, and Cecil to restore the
first Prayer-Book of Edward VI., but this was soon
found to be impossible, owing to the number and
influence of the returned Marian exiles, whose wish it
was to remodel the English Church atter the pattern
of Geneva. The most that could be done was to
revive the second Prayer-Book of Edward, which was
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of a much more strongly Reforming type than the first.
Two very significant changes were however made, much to
the annoyance of the returned refugees and their party.!

(1.) In the Communion Office the words of adminis-
tration from the first Book were prefixed to
the words of administration as contained in
the second Book. So long as the words of
the second Book only were used, it might
be maintained that that part of the service
favoured Calvinistic and anti-sacramental doc-
trine; but the addition of the words from the
first Book was understood at the time, and
was doubtless intended, to imply a recognition
of the Real Presence.

(2.) The “Ornaments Rubric” was inserted, which
restored such vestments of the clergy and furni-
ture of the Church ‘“‘as were in this Church
of England, by the authority of Parliament,
in the second year of the reign of King
Edward the Sixth,” What may be called the
“ Puritanism ” of the Prayer-Book of 1552 was
thus altogether neutralised.

1562—3. Convocation met in January of this year. XLIIL
Articles were presented. These were the XLII. Articles
of 1553, which had been revised by Archbishop Parker,
aided principally by Cox (Bishop of Ely) and Guest
(Bishop of Rochester). Four of the XLII. Articles
had been struck out, viz. :—

(1.) On Blasphemy against the Holy Ghost.

(2.) On Grace.

(3-) On the Moral Law [but part of this was in-
corporated with Art. VIL.].

! Their opinion is well illustrated by a letter of George Withers to the
Elector Palatine—

‘*“ The high Parliament of the whole realm was assembled, popery again
cast out, and the second form of Prayers, which Kdward left behind him at
his death, was restored to the Church. But the ceremonies which, as was
above stated, were retained in the Church at the first reformation of Kdward,
are restored under the same name. . . . In what way the Sacraments are
disfigured by human inventions will easily appear from the public form of
prayer, the royal injunctions, and the admonitions, or (as they call them) the
advertisements of the Bishops. . . . What must we say when most of them
(i.c., the English clergy) are popish priests, consecrated to perform mass?”
—Zurich Letters, vol. ii, pp. 161-163.
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(4.) Against the Millenarians.

Four Articles had been added, viz. :—

(1.) On the Holy Ghost.

(2.) On Good Works.

(3.) On the mon-participation of the wicked in the
Holy Communion.

(4.) On Communion in both kinds.

No less than seventeen Articles had been more or less
modified. © The Upper House of Convocation omitted
three more Articles which condemned opinions no
longer of much importance in the controversies of the
time: these were:—

Art. XXXIX. “The resurrection of the dead is mnot
yet brought to pass.”

Art. XL. “ The souls of them that depart this life do
neither die with the bodies nor sleep idly.”

Art. XLIL Al men. shall not be saved at length.”

A few verbal changes were also made by Convocation.

Thus the number of the Articles was reduced to
XXXIX.

In the Latin Articles sanctioned by the Queen fwo
wmportant changes were made :—

(1.) A clause was added at the beginning of Art.
XX. on the authority of the Church, “Habet
ecclesia ritus statuendi jus et in fidei controversiis
auctoritatem.”

(2.) Article XXIX,, on the non-participation of the
wicked, was struck out.

The Articles, thus reduced to the number of
XXXVIIL by the omission of Article XXIX., were
published in 1563 as agreed upon “by the Arch-
bishoppes and Bishoppes of both prouinces and the
whole cleargie, in the Conuocation holden at London
in the yere of our Lord God MDLXII . . . for the
auoiding of the diuersities of opinions, and for the
stablishyng of consent touching true religion.” They
do not seem, however, to have met with general
acceptance between 1563 and 1571, In the last-
named year they were re-issued both ih TLatin and
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1571. English, with the addition of the Article struck out
by the Queen in 1563, and thus, forming XXXIX. in
number, were subscribed by both Houses of Convoca-
tion. Subscription was enforced by Act of Parliament,
being required from all clergy, and from all taking
degrees at the Universities.

In this same year the REFORMATIO LEGUM was
brought into Parliament. The “ Submission of Clergy”
had provided that no new canons could be put forth
by the clergy without the Royal sanction. The old
Canon Law remained in force, but it was agreed that
it should be revised by a Commission. Three times

“in Henry’s reign a statute was passed for the appoint-
ment of the commissioners,” but it is not clear that
any revision took place. By 3 & 4 Edward VI 11,
the king was empowered to appoint thirty-two per-
sons “to compile such ecclesiastical laws as should
be thought convenient.” The Commission was ap-
pointed in October 1551, but in the next year the
time allowed by the Aect expired, and the work had
not been completed. In the Parliament which met
in 1571 an attempt was made to revive the “ Refor-
matio Legum,” but the attempt failed, and after this
date the book disappears from Church history. As
matters now stand, the Canons of the Church uni-
versal are binding in this country when they have
been accepted by English synods, and are not contrary
to the statute law of the land. The “Reformatio Legum ™
has thus no authority whatever, but its statements,
especially in the section “ De Heresibus,” illustrate the
Articles, as they often throw ligcht upon the contro-
versies of the time.

1 The second section of the ¢ Act for ministers of the Church to be of sound

Religion ” (13 Eliz. ¢. 12) contains the following passage :—

‘“If any person ecclesiastical, or which shall have any ecclesiastical living, shall
advisedly maintain or affirm any doctrine directly contrary or repugnant to
any of the said Thirty-Nine Articles, and being convicted before the Bishop
of the diocese, or the Ordinary, or before the Queen’s Commissioner in
causes ecclesiastical, shall persist therein, or not revoke his error, or, after
such revocation, affirm such untrue doctrine, such maintaining, or affirm-
ing, or persisting, shall be just cause to deprive such person of his ecclesi-
astical functions, and it shall be lawful for the Bishop of the diocese, or
Ordinary, or such Commissioner, to deprive such person.”

2 25 Hen. VIIL. 19; 27 Hen. VIII. 15; and 35 Hen, VIIL 16.
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1595. THE LAMBETH ARTICLES.

The wide prevalence of Calvinistic theology in Eng-
land during Elizabeth’s reign is indicated by the con-
troversy at Cambridge between Whitaker, Regius
Professor, and Baro, Margaret Professor, of Divinity,
the latter of whom was compelled to resign for teach-
ing that “Christ died sufficiently for all,” and for
maintaining that this was the doctrine of the English
Articles. To this controversy the compilation of the
“Lambeth Articles” is ultimately traceable.  Arch-
bishop Whitgift, desiring to settle matters, called to
his aid certain bishops and divines, and at Lambeth
a paper of Articles was drawn up and agreed upon.
These Articles are nine in number, and assert in most
uncompromising form the main points of the Calvinistic
Theology. They never had any authority whatever. At

1604  the Hampton Court Conference the Puritans petitioned
that the “Lambeth Articles” might be added to the
Thirty-nine, but the request was refused! The history
of these Articles suggests two important reflections :—

(1.) The Calvinistic party could not have been by

any means satistied that the XXXIX. Articles
were Calvinistic in sense, otherwise they would
scarcely have thought it necessary to add a
statement of Calvinistic doctrine to them.”

(2.) When an express statement of Calvinistic

doctrines was offered for the acceptance of
the English Church, it was deliberately re-
fused. Such doctrines therefore form no part
of the theology of our Church.

1604. The fifth of the CaNoNs of this date lays down that,

“Whosoever shall hereafter affirm that any of the nine-
and-thirty Articles agreed upon by the Archbishops and

! They were, however, incorporated with the Irish Articles of 1615. See
Appendix VI. '

2 That the Calvinistie party was not satisfied with the Church of England
Articles is also clearly shown by the action of the Westminster ¢ Assembly of
Divines,” who in 1643 commenced a revision of the Articles, “with a design to
render their sense more express and determinate in favour of Calvinism” (see
Neal, “History of the Puritans,” vol. i. p. 48, ed. 1754). The committee actually
revised the first fifteen Articles. The text of these as revised is given at length
in Appendix IV.
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Bishops of both provinces, and the whole clergy, in the
convocation holden at London, in the year of our Lord God
one thousand five hundred and sixty-two, for avoiding
diversities of opinions, and for the establishing of consent
touching true Religion, are in any part superstitious or
erroneous, or such as he may not with a good conscience
subseribe unto; let him be excommunicated Zpso facto, and
not restored, but only by the Archbishop, after his repen-
tance, and public revocation of such his wicked errors.”

1628. His MAJESTY'S DECLARATION was prefixed to the XXXIX.
Articles. Its immediate cause seems to have been the
strong censure of Arminianism uttered by the House of
Commons, and it was put forth with a view of settling
or smoothing the raging controversy between Arminians
and Calvinists. It enjoins that the Articles be taken
“an the literal and grammatical sense,” and points to
Convocation as the proper body for settling disputed
points of doctrine or discipline. The “ Declaration”
was drawn up by Laud, but not submitted to Convo-
cation, so that it had not the sanction of the Church,
but was put forth solely on the King’s authority.

1635. The XXXIX. Articles adopted by the Convocation of the
Church of Ireland.

1804. The Synod of the Scottish Episcopal Church accepted
the XXXIX. Articles.

1865. In this year there was passed “ An Act to amend the law
as to the declarations and subscriptions to be made, and
oaths to be taken, by the clergy” (28 and 29 Vict. c. 112).
This Act provides that a clergyman, on being iustituted
to a living, shall, on the first Sunday that he officiates
there, “publicly and openly in the presence of his
congregation read the whole Thirty-nine Articles of
teligion, and immediately after reading them, make
the declaration of assent to them.”
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ANALYSIS OF THE XXXIX. ARTICLES

TuEe Articles may be divided into groups under the following heads:

I. ARTICLES SETTING FORTH THE FoUNDATION TRUTHS OF
Renigioxn (L-V.).

The great truths embodied in the Ancient Creeds and
held in all ages by the Church are here set forth, with
very little in the way of comment or exposition.

1I. ArTIcLES GIVING THE RULE oF Farrn (VI-VIIL).

The great prineiple which underlay the Reformation
is laid down, viz, the sufficiency of Holy Scripture as
containing all things necessary to salvation.

III. ARTICLES DEALING WITl IxpivipuaL Revicion (IX,—-XVIIL)

These set forth the theory of man’s unregenerate and
regenerate state, and deal with those points more par-
ticularly upon which variety of opinion existed amongst
those who had separated from Rome.  Articles IX.—
X1V. are coneerned more espeeially with the great sub-
jeet of Justifieation, which had been brought into such
prominence by Luther’s work in Germany.  Articles XV.—-
XVIIIL. are connected rather with those questions upon
which the systematie teaching of Calvin turned.

IV. ArricLes DpEALING WITH CorrorATE RELIGION (XIX.—
XXXVL).

These fall into two groups—(a) Those dealing with the
nature, constitution, order, and authority of the Chureh
(XIX.—XXI.,, XXIII., XXIV.,, XXXIL-XXXVL). ()
Those setting forth the doectrine of the Sacraments, and
including the condemnation of Purgatory, &e. (XXII,,
XXV.-XXXI). 1t is in this group that we have the
greatest divergence from the Church of Rome.

V. ARTICLES DEALING WITH NATIONAL REeLigioN (XXXVII.—

XXXIX.).
These treat of the Church and of the individual
Christian in their relation to the State, -

8B



ARTICLES

AGREED UPON

BY THE ARCHBISHOPS AND BISHOPS OF BOTH
PROVINCES, AND THE WHOLE CLERGY,

IN THE CONVOCATION HOLDEN AT LONDON IN THE YEAR 1562, FOR
THE AVOIDING OF DIVERSITIES OF OPINIONS, AND FOR THE
ESTABLISHING OF CONSENT TOUCHING TRUE RELIGION
REPRINTED BY HIS MAJESTY'S COMMANDMENT,

WITH HIS ROYAL DECLARATION
FREFIXED THEREUNTO.






HIS MAJESTY'S DECLARATION!

BeNg by God’s Ordinance, according to our just Title, Defender
of the Faith, and Supreme Governor® of the Church, within
these our Dominions, we hold it most agreeable to this our
kingly office, and our own religious zeal, to conserve and main-
tain the Church committed to our charge, in the unity of true
Religion, and in the bond of peace; and not to suffer unnecessary
Disputations, Altercations, or Questions to be raised, which may
nourish faction both in the Church and Commonwealth. We
have, therefore, upon mature deliberation, and with the advice
of so many of our Bishops as might conveniently be called
together, thought fit to make this Declaration following :—

That the Articles of the Church of England (which have been
allowed and authorised heretofore, and which our Clergy generally
have subseribed unto) do contain the true Doctrine of the Church
of England, agreeable to God’s Word; which we do therefore
ratify and eonfirm, requiring all our loving subjects to continue
in the uniform profession thereof, and prohibiting the least
difference from the said Articles: which to that end we com-
mand to be new printed, and this our Declaration to be published
therewith,

That we are Supreme Governor of the Church of England:
and that if any difference arise about the external policy, con-
cerning the Injunctions, Canons, and other Constitutions what-
soever thereto belonging, the Clergy in their Convocation is
to order and settle them, having first obtained leave under our
Broad Seal so to do: and we approving their said Ordinances
and Constitutions; providing that none be made contrary to
the Laws and Customs of the Land.

That out of our princely care that the Churchmen may do
the work which is proper unto them, the Bishops and Clergy
from time to time in Convocation, upcn their humble desire,

! Prefixed to the Articles in 1628, see p. 17.
? For the history of this title see notes on Art. XXXVIL

L ol
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shall have Licence under our Broad Seal to deliberate of, and
to do all such things, as being made plain by them, and assented
unto by us, shall concern the settled continuance of the Doctrine
and Discipline of the Church of England now established ; from
which we will not endure any varying or departing in the least
degree. '

That for the present, though some differences have been ill
raised, yet we take comfort in this, that all Clergymen within
our Realm have always most willingly subscribed to the Articles
established ; which is an argument to us, that they all agree in
the true, usual, literal meaning of the said Articles; and that
even in those curious points,' in which the present differences
lie, men of all sorts take the Articles of the Church of England
to be for them ; which is an argument again that none of them
intend any desertion of the Articles established.

That therefore in these both curious and unhappy differences,
which have for so many hundred years, in different times and
places, exercised the Church of Christ, we will, that all further
curious search be laid aside, and these disputes shut up in God’s
promises, as they be generally set forth to us in the Holy Serip-
tures,” and the general meaning of the Articles of the Church
of England according to them. And that no man hereafter shall
either print, or preach, to draw the Article aside any way, but
shall submit to it in the plain and full meaning thereof; and
shall not put his own sense or comment to be the meaning
of the Article, but shall take it in the literal and grammatical
sense.

That if any Public Reader, in either of our Universities, or
any Head or Master of a College, or any other person respec-
tively in either of them, shall affix any new sense to any Article,
or shall publicly read, determine, or hold any public disputation,
or suffer any such to be held either way, in either the Universities
or Colleges respectively; or if any Divine in the Universities
shall preach or print anything either way, other than is already
established in Convocation with our Royal Assent; he, or they
the offenders, shall be liable to our displeasure, and the Church’s
censure in our Commission Kcelesiastical, as well as any other;
and we will see there shall be due execution upon them.

! Viz., the points in dispute between the Calvinistic party and those whom,
on account of their opposition to them; they designated Arminians,
2 See notes on Art. XVIL



ARTICLES OF RELIGION

ARTICLE I

OF FAITH IN TIIE HOLY
TRINITY.

There is but one living and true
God, everlasting, without body,
parts, or passions; of infinite power,
wisdom, and goodness; the Maker
and Preserver of all things both
visible and invisible. And in unity
of this Godhead there be three
Persons, of one substance, power,
and eternity: the Father, the Son,
and the Holy Ghost.

DE FIDE IN SACROSANCTAM
TRINITATEM.

Unus est vivus et verus Deus,
aeternus, incorporeus, tmpartibilis,
impassibilis ; dmmensae potentiae,
saprentiae, ac bonitatis; Creator et
Conservator omnium tum visi -
bilium, tum dnvisibilium. Kt in
unitate hujus divinae naturae, tres
sunt Personae, ejusdem essentiae,
potentiae, ac aeternitatis, Pafer,
Filius, et Spiritus Sanctus.

§ 1.—SOURCE.

Largely borrowed from the
Art. I., through the medium of

Augsburg Confession, Part I.,
the XIII. Articles. The words

printed in italics are common to all three formularies.

§ 2—OBJECT.

The ' Article of course excludes Arian and Sabellian heretics.
Its immediate object doubtless was to condemn the Anabaptists,
and kindred spirits, who had revived these heresies at the period
of the Reformation, many of them having renounced all belief in
the Holy Trinity.

! That even those Articles whieh affirm the fundamental doetrines of the
faith were ealled forth by the needs of the time is abundantly proved by con-
temporary documents; see, e.g., letter written by Ridley to Bradford shortly
before his death (Works, p. 367, ed. Parker Society) :—

“ Whereas you write of the outrageous rule that Satan, our ghostly enemy,
beareth abroad in the world, whereby he stirreth, and raiseth so pestilent °
and heinous heresies, as some to deny the blessed Trinity, some the Divinity

23
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§ 3.—EXPOSITION.

(1) TuE BEINg oF Gob.

“ There is but one living and true God.”

Belief in the existence of God is the very foundation of all
religion (Heb. xi. 6). His existence does not admit of
demonstration, yet is a matter of reasonable certainty,
being testified to by

(a) The phenomena of nature (Job xii. 7-10; Rom. i. 20).
The argument for the existence of God from natural

1)

phenomena falls under two heads :—

The argument from causation. The succession of
causes which we observe in nature must have derived
its origin from some First Cause. In the words of
Herbert Spencer, “'The aqqumpbion of the existence
of a first cause of the universe is a necessw) of
thonght.”

(ii.) The argument from adaptation. The order and use-

fulness of the world, and all things therein, point
to a wise and mighty Will behind it (Aets xiv. 17).
So John Stuart Mill, in his work “ On Theism,” con-
fesses, “I think it must be allowed that, in the
present state of our knowledge, the adaptations in
nature afford a large balance of probability in favour
of creation by intelligence.”

(b) The moral sense of mankind (Rom. ii. 15).
Should we mnot sec in the obligatory influence of con-

science, the sense of right and wrong, and of respon-
sibility, the image, and therefore the proof, of the
Divine Mind ?

Thus we follow alike the strongest presumption of our reason,
and the best intuition of the soul, when we believe that God is.
The existence of God is confirmed, and His character more
clearly manifested to us by Revelation. 1t was the work of
Christ to declare to us the Father! (S. John i 18; ¢f. xvii. 6).

of our Saviour Christ, some the Divinity of the Holy Ghost, some the baptism
of infants, some original sin, and to be infected with the errors of the
Pelagians, and to re-baptize those that have been baptized with Christ’s
baptism already ; alas, Sir, this doth declare this time and these days to be
wicked indeed.”

I This declarative aspect of Christ’s work is especially plonnm.nt in the
Gospel according to S. John.
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Being Himself “the Image of the invisible God” (Col. i. 15),
He showed the Father by exhibiting in Himself the moral image
of God. Those who saw Him saw the Father (S. John xii. 45;
xiv. 9). Those who hearkened to Him heard the words of the
Father (S. John vii. 16; viii. 28; xiv. 24). The whole of His
perfect life was a manifestation of the Father, with Whom He is
one (S. John x. 30), and from Whom He came forth (S. John
xvi. 28), His mission being attested by (a) fulfilment of pro-
phecies (S. John v. 46), and by (b) miracles (S. John v. 36;
XV. 24).
God is:—
one (Deut. vi. 4; Isa. xliv. 8; S. Mark xii. 29; 1 Cor.
viii. 4).
living, ¢.e. self-existent, having life in Himself (Exod. iii. 14;
Jer. x. 10; S. John v. 26; 1 Thess. i. 9).
true (aAnOwos, 1 Thess. i. 9; S. John xvii. 3)—the meaning
of the Greek word is ‘genuine, denoting that which
truly and completely is that which it professes to be.
The sense is therefore that there is One only who
perfectly fulfils the conception we form of what God
should be.

(2) THE ATTRIBUTES OF GOD.
¢ Everlasting, without body, parts, or passions; of infinite
power, wisdom, and goodness.”
The Divine attributes given in the Article may be classified
as follows :—

(@) Positive attributes, such as impute to God the possession

of certain qualities.
everlasting (Deut. xxxii. 40; Ps. cii 27; Rev. i. 8).
This follows upon recognition of God as the ¢ First
Cause,” which must exist of Itself, and therefore must

always exist.
of infinite power (S. Matt. xix. 26 ; but see 2 Tim. ii. 13;
Heb. vi. 18). Thus ‘ Almighty’! is a title often
applied to God in Holy Scripture. When we say
“God can do everything,” we of course exclude those
things which are in themselves impossible ; e.g., that a
thing should exist and not exist at the same moment.
1 "-li?- L)s, mavrokpdrwp, Lat. ‘omnipotens,’ (i.e. strietly, ¢ having power over
all things”).
D
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We likewise except those things which contradict the
perfection of God. He is of infinite power, but He
cannot sin.  Sin is, in fact, a mark of weakness, not
of power.

of infinite wisdom (Ps. exlvii. 5 ; Rom. xi. 33). By wisdom
we mean knowledge of things together with skill to
apply that knowledge.

of infinite goodness (Lev. xi. 45; S. Luke xviii. 19; S.
James 1. 17). He is perfectly good in Himself, and
the Author and Giver of all good.

(b) Negative attributes, such as deny to God the possession

of certain qualities.

without body (incorporeus), t.e., immaterial, spiritual (S.
John iv. 24; v. 37; ¢f S. Luke xxiv. 39).

without parts (impartibilis), <.e., incapable of division.
There can be nothing of the nature of conflict or
change with God (Ps. cii. 26, 27).

without passions (impassibilis), 7.e., incapable of suffering.
Whatever suffers does 8o from some agent stronger
than itself; this therefore follows from the infinite
power of God.!

(3) Gopn’s ReLaTION TO THE UNIVERSE.
‘“The Maker and Preserver of all things both visible and
invisible.”
The relation of God to the universe is twofold. He is—
(a) Maker. The universe is uot eternal, or self-originated,
neither is it an involuntary development of the Divine
Nature, but it is dependent for its existence upon the
Will of God, having been called into being at a de-
finite point of time by Him (Gen. i. 1; Acts iv. 24;
Col.1. 165 Rev.iv. 11). Pantheism therefore, which
confounds God with the universe, is not a true account
of things.
(b) Preserver. Having ercated the world, God did not
leave it to go on of itself, but He is omnipresent,
! It should be noted that the English rendering of the last two attributes
snggests a diflerent sense :—
‘without parts’—i.e., face, hands, eyes, &e.
‘without passions.” (See Num. xxiii. 19; Acts xiv. 15; S, James v. 17.)
The ovgans and feelings of man are indeed often attributed to the Deity in

Holy Seripture (e.g., Prov. xv. 3; Exod. xx. 5), but this is done by a figure of
speech, in accommodation to human understanding.
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immanent, guiding, controlling, and directing (S. John
v. 17). We speak sometimes of the universe as
governed by natural laws. Scientific research may
discover certain general laws according to which the
course of nature is ordered. Such laws are but the
expression of the Divine will (Col i. 17; Aects xvii.
28). Deism therefore, which separates the universe
from God, so far as its present operations are con-
cerned, is not a true account of things.

(4) THE DocTrINE oF THE HoLy TRINITY.

“And in unity of this Godhead there be three Persons, of
one substance, power, and eternity ; the Father, the Son,
and the Holy Ghost.”

Person—an individual moral agent.
Substance (essentia)—the nature or essence whereof one
or more persons subsist.

“ Trinity ” is the word used by the Church to express shortly
the Revelation of the Being of God contained in the New Testa-
ment, that blessed Revelation which makes the New Testament
what it is, viz, a new Covenant of God with man, through
Jesus Christ the Redeemer, and the Holy Spirit the Sanctifier.
Whilst the doctrine is not philosophically developed in the books
of the New Testament, it is involved in the very substance of
its teaching; e.g., the formula of Baptism given by our Lord
Himself (S. Matt. xxviii. 19) clearly implies in the Godhead,
() Distinction of Persons, (b) Equality of Persons, and (¢) Unity
of Persons, for it is said els 70 dvoma in the singular. God then
is “Three in One,” we must not “confound the Persons”! (S.
John xiv. 16); yet He is “ One in Three,” we must not “divide
the Substance ” ! (S. Matt. xxviii. 19; ¢f. S. John x. 30).

This doctrine is opposed to—
(o) Tritheism or Polytheism of any kind.
“We are forbidden by the Catholic Religion to say there
be three Gods.”?
(b) Sabellianism, according to which God, Who is one person,
reveals Himself at one time in the character of the
Father, at another in that of the Son, at another in that

! Athanasian Creed.
2 In the latter passage notice the neuter &, implying ‘one essence,” not
‘one person.’
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of the Holy Spirit. But thus the Father, Son, and Holy
Spirit would be personations rather than persons.

(¢) drianism, and kindred doctrines such as Unitarianism,
Socinianism, &c., according to which the Father alone
is God in the full and proper sense of the term.

The doctrine of the Holy Trinity is no mere abstract doctrine,
or dark speculation without practical value, but as it is funda-
mental to theology, so also it is to practical piety, having an
intimate bearing upon the Christian life. We are baptized into
the Name of the Holy Trinity, and it is our blessed privilege
to rejoice in the knowledge of the Father’s love (1 S. John iv. 19),
and to experience the power of the Son, through His death and
resurrection, to cleanse us from sin and keep us in newness of
life (Phil. iii. 10), a power which we share through the presence
of the Holy Spirit with us, Who brings us ever into closer union
with the living Christ (2 Cor. xiii. 14).
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OF THE WORD, OR SON OF GOD,
WHICH WAS MADE VERY MAN.

The Son, which is the Word
of the Father, begotten from ever-
lasting of the Father, the very and
eternal God, of one Substance with
the Father, took Man’s nature in
the womb of the Blessed Virgin, of
her substance: so that two whole
and perfect Natures, that is to say
the Godhead and Mauhood, were
Jjoined together in one Person,
never to be divided, whereof is
one Christ, very God and very
Man; Who truly suffered, was
crucified, dead, and buried, to
reconcile His Father to us, and
to be a Sacrifice, not only for
original guilt, but also for all
actual sins of men.

DE VERBO, SIVE FILIO DEI, QUI
VERUS HOMO FACTUS EST.

Filius, qui est wverbum Patris,
ab aeterno a Patre genitus, verus
et aeternus Deus, ac Patri con-
substantialis i wtero Beatae Vir-
ginis, ex illius substantia, naturam
humanam assumpsit, ita wt duce
naturae, divina et humana, integre
atque perfecte, in unitate personae,
fuerint inseparabiliter conjunctae,
ex quibus est Unus Christus,
verus Deus, et verus Homo, qui
vere passus est, crucifixus, mortuus,
et sepultus, ut Patrem mnobis re-
conciliaret, essetque hostia, non
tantum pro culpa originds, verum
etiam pro omnibus actualibus homsi-
num peccatis.

§ .—SOURCE.

Mainly from the Augsburg Confession, Part I., Art. IIL; through

the medium of the XIII. Articles.

The clause in thick type was

added in 1563 from the Wurtemburg Confession, Art. 11.

§ 2.—OBJECT.

The doctrinal excesses of the Anabaptists made it necessary
for the Church, at the time of the Reformation, to reaffirm the

Catholic doctrine of our Lord’s Incarnation.

The prevalence of

heresies on this central doctrine of the Christian faith is clear

from the following evidence :—

Jy Stat. 32 Hen. VIII. c. 49, § 11, those were excluded
29
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from the king's pardon who held “that Christ took no bodily
substance of our blessed lady.”

Hooper, writing to Bullinger from London, June 25, 1549,
says :—

“The Anabaptists flock to the place (i.e., of public lecture), and
give me inuch trouble with their opinions respecting the Incarnation
of the Lord ; for they deny altogether that Christ was born of the
Virgin Mary according to the flesh.”—Original Letters, vol. i. p. 65.

Martin Micronius, in a letter to DBullinger, dated London,
May 20, 1550, writes :—

“And indeed it is a matter of the first importance that the
Word of God should be preached here in German, to guard against
the heresies which are introduced by our countrymen. There are
Arians, Marcionists, Libertines, Damists, and the like monstrosities,
in great numbers. A few days since, namely, on the 2nd of May,
a certain woman was burnt alive for denying the Incarnation of
Christ.” 1—Original Letters, vol. ii. p. 560.

Micronius, writing again to Bullinger from London, August 14,
1551, says — .

“We have not only to contend with the Papists, who are
almost everywhere ashamed of their errors, but much more with
the Sectaries and Epicureans, and pseudo-evangelicals. In addition
to the ancient errors respecting paedo-baptism, the Incarnation of
Christ, the authority of the magistrate, the lawfulness of an oath,
the property and community of goods, and the like, new ones are
rising up every day, with which we have to contend. The chief
opponents, however, of Christ’s Divinity are the Arians, who are
now beginning to shake our Churches with greater violence than
ever, as they deny the conception of Christ by the Virgin.”—
Original Letters, vol. ii. p. 574.

Richard Hilles writes to Bullinger from London, March 8,
1571 :—
“But I grieve very much that the pestiferous seet of Arians is

budding forth again in many other places besides Switzerland.”—
Zurich Letters, vol. ii. p. 182.

See also Ridley’s letter to Bradford, quoted above, pp. 23, 24,
and compare ¢ Reformatio Legum, De Haeresibus, cap. 5 :—

“(Circa duplicem Christi naturam perniciosus est et varius error :
ex quibus alii sunt ex Arianorum secta, Christum ita ponentes

! The woman referred to is Joan Bucher, sometimes called Joan of Kent.
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hominem ut Deum negent. Alii eum sic Deum judicant ut
hominem non agnoscant, et de corpore nugantur de ccelo divinitus
assumpto, et in virginis uterum lapso, quod tanquam in transitu per
Mariam quasi per canalem aut fistulam praeterfluxit.”

§ 3.—EXPOSITION.

(1) THE NATURE OF THE SON OF Gob.

“The‘Son, which is the Word of the Father, begotten from
everlasting of the Father, the very and eternal God, of
one substance with the Father.”

the Word (S. John i. 1). The significance of the title as
applied to the Second Person in the Blessed Trinity
is that as a word declares thought, so does the Son
reveal the Father (S. John i 18); as a man makes
known his will by word of mouth, so God reveals His
will by His Son (Heb. i. 1).

begotten expresses here not an event, but a relationship
which has subsisted from everlasting. He is “ be-
gotten ” or else He would not be “Son,” but “from
everlasting” or else He would not be God (Col. i.
15; Heb.i. 5-12).

very and eternal God. Christ is not metaphorically but
properly and truly called God (Bom. ix. §;' S. John
i. 18;% v. 26; 1 S. John v. 20).

of one substance with the Father (Patri consubstantialis).
These words correspond to the well-known clause of
the Nicene Creed, omoovarov 79 Ilatpi. “Of one
essence ” would be a better representation of the
meaning in English (S. John x. 30; v. 26).

(2) THE DOCTRINE OF THE INCARNATION.

“Took man’s nature in the womb of the Blessed Virgin, of
her substance: so that two whole and perfect natures,
that is to say the Godhead and Manhood, were joined
together in one Person, never to be divided, whereof is
one Christ, very God and very Man.”

Took man’s mature (Phil. ii. 6-8). An important state-
ment. The Divine Nature did not become human,
neither did the Son of God take a man’s nature, but
man’s nature, ie. human nature, assuming the same

C]l The doxology in this passaze is doubtless rightly taken as referring to
wrist,
* Note that the reading of this passage according to NBCL is 0 povoyeriys Oebs.
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nature which is in all other men, assuming it in its
first original element before it had come to have any
personal subsistence (Heb. ii. 16).

in the womb of the Blessed Virgin (S. Matt. i. 20; S.
Luke i. 30—-35; Gal. iv. 4). The Divine Nature did
not descend upon the man Jesus at some period of
his earthly life, as Nestorians taught, but He Who
was born of Mary was really God, so that the Blessed
Virgin may be called Oeororos! Cf. the Apology of
Aristides,” § II., “ God came down from heaven, and
from a Hebrew Virgin took and clad Himself with
flesh, and in a daughter of man there dwelt the Son
of God.”

The followers of Cerinthus and the Ebionites are
thus excluded, who held that Jesus Christ had no
existence before His Mother.

so that two whole and perfect natures .. . were joined
together in one person, never to be divided.

There were four great heresies on this subject in early times,

(«) Arians denied the Divinity of Christ.

(b) Apollinarians tampered with His Manhood.

(¢) Nestorians divided the Divinity and the Manhood,
making Christ two Dersons,

(d) Eutychians confounded the two natures, so as to make
from them one composite nature, neither human nor
Divine.

The Church defended the faith at four General Couneils.

(¢) At Nicea, A.D. 325, afirming that Christ is truly
(arnBis) God.

(b) At Constantinople, A.p. 381, affirming that He is per-
fectly (TeAéws) man.

(¢) At Ephesus, A.p. 431, declaring that the two natures
are indivisibly (adiupérws) united.

(d) At Chalcedon, A.D. 451, laying down that at the same
time He is distinetly (aovyxdTws) God and man.

See Rev. 1. 5,6, 17, 18; Acts xx. 28.

! The title was authoritatively adopted at the Council of Ephesus, A.D. 431,
Nestorius having raised an objection to it. It is the common title of the
Blessed Virgin in the Eastern Church at the present day.

2 An Apology for Christianity presented to the Emperor Antoninus Pius by
Aristides, an Athenian philosopher. It was written between 120 and 140 A.D.,

and recovered in a Syriac Version at the Convent of S. Katherine, Sinai, by
Mr. Rendel Harris, in 1889.
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We have seen that the two natures are joined together in
Christ, but not confused: He has two natures, each of which
still remains entire, but is one Person,® of the whole of which
Person that is sometimes predicated which is proper only to one
of the natures; see, eg., Acts xx. 28. This manner of expression
is called “communicatio idiomatum ” (i.e., sharing of properties).
By this it is not meant that there is ever any mutual participa-
tion of both natures, but always a co-operation and association
of the two.

The words ““never to be divided ” are important. The humanity
was not laid aside at the Ascension.

(3-) THE DOCTRINE OF THE ATONEMENT.

“Who truly suffered, was crucified, dead, and buried, to reconcile
His Father to us, and to be a Sacrifice not only for original
guilt, but also for all actual sins of men.”

truly suffered. Thus are excluded all forms of the Docetic
heresy, which teach that the Son of God became man in
appearance only, and that His humanity, His sufferings, &c.,
were therefore unreal.

to reconcile . . . to be a sacrifice.

‘When treating of the change brought about in the relation
of man to God by the death of Christ, the following words
are used in the New Testament :—

(@) kaTaXXagoew and cognate words.

Man was in a state of enmity against God (Eph. ii. 3), but
Christ reconciles the two (Rom. v. 10; 2 Cor. v. 18-20;
Eph. ii. 16; Col. i. 20). We should notice that while the
Article speaks of God being reconciled to us by the death
of Christ,” on the other hand in the passages of Scripture

1 This is called the « hypostatic union,” a technical term of theology denoting
the joining of the two natures in one dwéoracs.

2 The expression of the Article “ ut Patrem nobis reconciliaret” is taken, as
stated above, from the Augsburg Confession; the same manner of presenting
the truth is also found in the SECOND HELVETIC CONFESSION, Art. XI.:—

‘¢ Porro passione et morte sua, omnibusque adeo quae a suo in carne adventu

nostra causa fecit et pertulit, reconciliavit omnibus fidelibus Dominus noster
Patrem ccelestem.”

See also the HoMILY OF REPENTANCE, First Part, p. 564 :—

“We have need of a Mediator for to bring and reconcile us unto Him, who
for our sins is angry with us. The same is Jesus Christ ; who, being true and
natural God, equal and of one substance with the Father, did at the time
appointed take upon Him our frail nature, in the blessed Virgin’s womb, and
that of her undefiled substance ; that so He might be a Mediator betwixt God
and us, and pacify His wrath.”

E
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referred to the enmity is represented as on man’s side, and
man is spoken of as reconciled to God. Though the ex-
pression is not used, nevertheless, in the New Testament,
God is thought of as being reconciled to man; we read of
an 6pyn Oeod (Rom. i. 18; Eph. ii. 3, v. 6), which must
not be considered merely as an anthropomorphic mode
of expression, but as representing something real in the
nature and disposition of God towards man in his natural
state.

(b) amoXiTpwots, NuTpov, and cognate words.

These give the idea of deliverance as from slavery (S.
Matt. xx. 28; Rom. iii. 24 ; 1 Cor. i. 30; Eph.i. 7; Col. i
14). Man was in a condition of slavery to sin (Rom. vii.
14; ¢f. S. John viii. 34), but Christ paid the ransom (I
Tim. ii. 6) and redeemed him (1 Cor. vi 20, vil. 23;
Acts xx. 28).

(¢) NaoTiptov, Naouds.

These words have in the New Testament the sense of
“expiation ” which takes place by means of sacrifice or
offering (Rom. iii. 25; 1 S. John ii. 2).!

(d) mpospopa, Ouaia.

See Eph. v. 2, where these words are used of Christ’s

death, signifying its virtue as a propitiatory sacrifice.

The Article, within Holy Seripture, strongly insists on Christ’s
Death as an atoning sacrifice; thus our Church discards any
merely exemplary view of the Death of Christ, as also the theory
which sees in it only an impressive moral exhibition.

for original guilt. See notes on Art. IX.

for all actual sins of men.

The omission of the word “all” in some modern copies
is entirely without authority. The wording is important
because strongly anti-Calvinistic,® Calvinism teaching that
Christ did not die for all sins, but for those of the elect
only. That the Calvinistic party considered the word
“all” hostile to their doctrine is proved by the fact that

1 ixaoripor in LXX. generally represents the Hebrew nj_,b;, the Cover of the
Ark, the Merey-Seat (¢f. Heb. ix. 5).

2 The English Church emphatically asserts the sufficiency of Christ’s
Sacrifice “for the sins of the whole world.” (Cf. Art. XXXI., where see
notes. )
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in the text as revised by the Westminster divines it is
wanting.!
Original guilt and actual sins are both mentioned in the Article
in order to emphasise the truth that the effect of the Atonement
wrought by Christ’s Death is utterly to abolish all sin.

1 See Appendix IV. ; and ¢f. WESTMINSTER CONFESSION, Xi. 4 :—

“God did, from all eternity, decree to justify all the elect ; and Christ did,
in the fulness of time, die for their sins.”
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OF THE GOING DOWN OF CHRIST
INTO HELL.

As Christ died for us and was
buried, so also it is to he believed
that He went down into Hell.

DE DESCENSU CHRISTI
AD INFEROS.

Quemadmodum  Christus  pro

nobis mortuus est et sepultus, ita
est etiam credendus ad inferos de-

scendisse.

§ 1.—SOURCE.

This Article was composed by the English Reformers.

It was

a good deal longer as it stood in the XLII. Articles, being con-

tinued as follows :—

For the bodie lay in the sepulchre,
untill the Resurrection: but his
Ghoste departing from him, was
with the ghostes that were in
prison, or in lelle, and didde
preache to the same, as the place
of S. Peter dooeth testifie.

Nam corpus usque ad resurree-
tionem in sepulchro jacuit, Spiri-
tus ab illo emissus, cum spiritibus
qui in carcere sive in inferno de-
tinebantur, fuit, illisque praedi-
cavit, quemadmodum testatur Petri
locus.

This paragraph was omitted in 1563,

§ 2.—OBJECT.

The doctrine of our Lord’s descent into Hell seems to have

been much agitated in this country.

Micronius, writing to

Jullinger from London, May 20, 1550, says:—

“They are disputing about the descent of Christ into Hell.”—

Original Letters, vol. ii. . 561.

The violence of the controversy on this subject, and especially
concerning the bearing of the text of S. Peter referred to on the
doctrine, was most likely the cause of Convocation dropping the
latter part of the Article in 1563. Alley, Bishop of Exeter,

36
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drew up papers for this Convocation, in which he thus alludes to
the subject :—

“TFirst for matters of Scripture, namely, for this place which is
written in the Lpistle of S. Peter, that Christ went down into hell
and preached to the souls that were in prison. There have been
in my diocese great invectives between the preachers one against
the other.”?!

§ 3.—EXPOSITION.

The use of the word hell in the Article, as in the Apostles’
Creed, is & little unfortunate, because it is often used to signify
the place of torment. Here it is used in-the sense of the Greek
@dns, or the Hebrew 5iN:W', meaning the place of departed spirits.
The purport of the Article, therefore, is that our Lord was true
man as well in death as in life; that His Body lay in the grave,
and His Spirit went to the place of departed spirits (¢f. S. Luke
xxiil. 43).

For Seripture testimony see the following passages :(—

(a) Acts ii. 25—31, where S. Peter quotes the words of the
Psalmist, “Thou wilt not leave my soul in hell, neither
wilt Thou suffer Thine Holy One to see corruption” (Ps.
xvi. 10), and applies them to the Resurrection of our Lord,

d “ Whose soul was not left in hell.” This argument implies
~ that the soul of Christ had been in hell.

(b) 1 8. Peter iii. 18, 19. This famous passage represents the
soul of Christ as acting, after the death of the body, among
the souls who were in the place of departed spirits, those
especially being mentioned who were disobedient at the time
of the flood. Christ is said to have preached (éxrjpv€er) to
these. The word is one generally used in the Gospels of
the work of Christ in proclaiming the Gospel of the King-
dom, preaching repentance (e.g., S. Matt. iv. 17, 23). If we
so understand the passage our interpretation is confirmed
by a comparison with 1 S. Peter iv. 6—all are to be on
the same footing at the Judgment; therefore all, dead as
well as living, have the offer of the salvation of Christ.?

1 Strype, ““ Annals,” i. 348 (ed. 1725).

2 Of course, when thns interpreted, the passage does not support the idea
that those who have had the offer of Christ’s salvation in this life, and refused
it, will have another chance after death. Inadequate explanations of S. Peter’s
meaning are—(e) that given by Bishop Pearson, viz., that the Spirit of Christ
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We have seen that the disputes as to the meaning of the pas-
sage in S. Peter caused the reference to it in the Article to be
struck out. Our Church, however, has expressed her view of its
meaning by appointing the passage to be read as the Epistle on
Easter Even.

preached by the mouth of Noah to the ante-Diluvians; (b) that the proclama-
tion spoken of was one of condemnation.
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OF THE RESURRECTION OF CHRIST.

Christ did truly rise again from
death, and took again His body,
with flesh, bones, and all things
appertaining to the perfection of
Man’s nature; wherewith He as-
cended into Heaven,
sitteth, until He return to judge

and there "

DE RESURRECTIONE CHRISTI.

Christus vere a mortuis resur-
rexit, suumque corpus cum carne,
ossibus, omnibusque ad integri-
tatem humanae naturae pertinenti-
bus, recepit, cum quibus in coelum
ascendit, ibique residet, quoad ex-
tremo die ad judicandos homines

reversurus sit.

all men at the last day.

§ 1.—SOURCE.
Composed by the English Reformers, 1552-3.

§ 2.—OBJECT.

This Article is supplementary to the Second and Third, affirm-
ing the true and proper Manhood of our risen and ascended
Lord, and thus excluding the theories of certain sectaries of the
Reformation period who inclined to the Docetic heresy; e.g.,Caspar
Schwenkfeld, a Silesian nobleman (1528), contended that the
flesh of Christ had never been the flesh of a created being, and
is now, since the Ascension, so deified as to retain no semblance
of humanity.

§ 3.—EXPOSITION.

(1.) THE RESURRECTION OF CHRIST.
Christ did truly rise again from death.
See S. Matt. xxviii, 6; Aets x. 40, 41; 1 Cor. xv.
1—20.
and took again His body, with flesh, bones, and all things apper-
taining to the perfection of Man’s nature.
See S. Luke xxiv. 39, 40; S. John xx. 27. The Lord’s
Body after the Resurrection was the identical Body in
which He suffered, but in some measure spiritualised

(8. John xx. 19~27).
: 39
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The Resurrection is represented as God the Father’s testi-
mony to the claim of Jesus. He had been condemned by the
Sanhedrin because of His claim to be the Son of God (8. Matt.
xxvi. 63—66). The Resurrection was the Divine vindication of
this claim (Rom. i 4; Acts xiii. 33). The chief work of the
Apostles was to bear witness to its literal truth as an historical
fact (Acts i 223 ii. 32; iv. 33); thus it occupies the central
position in Apostolic preaching (Acts ii. 32; x. 40; xiil. 30;
xvii. 18), and is set forth as the very basis of our Religion (1 Cor.
xv. 14~-17). It must be admitted on all hands that Christianity
would never have become the Religion it is without belief in the
Resurrection of Christ.! We put a vital question, therefore,
when we ask, “Is the belief in the Rlesurrection well grounded?”
(¢) It is sometimes urged that the age was a superstitious, a
credulous one; that the Apostles would readily imagine
that they saw their Master, and would believe that He had
risen. But the Evangelists seem to take special pains to
niake it clear that the followers of Christ were by no means
prepared for His Resurrection, nor were they at first even
willing to believe it; on the other hand, it was quite a
ditficult matter to convince them of its truth. (See S.
Matt. xxviil. 17; S. Mark xvi. 11, 13, 14; S. Luke xxiv.
11, 41; and note especially the case of S. Thomas, S. John
xx. 24—29). IFurther, it is scarcely credible that the five
hundred brethren who saw the risen Lord at once (1 Cor.
xv. 6) could have been the vietims of illusion.

(&) It is said, again, that Christ, after His Resurrection, ap-
peared only to friends (Aets x. 41), and that this makes
‘us suspect collusion. DBut the testimony of the enemies
of Christ to the Resurrection should not be overlooked (S.
Matt. xxviii. 11—15); neither should we forget that on one
memorable occasion Christ did appear to an enemy, viz., to
Saul the persecutor (Acts ix. 3 ef segq., xxii. 14; 1 Cor.

! Thus Strauss admits that ¢ Christianity in the form in which Paul, in
which all the Apostles understood it, as is presupposed in the Confessions of
all Christian Churches, falls with the resurrection of Jesus.” (See Oosterzee,
“Christian Dogmaties,” p. 565). Again, the Rev. C. J. H. Fleteher of Oxford,
in a sermon the main purpose of which seems to be to proclaim the “failure”
of the historical evidence of the Resurrection, has the following passage :—
“Would the disciples have rallied from the shock of their Master’s unexpected
death without a supernatural reassertion of His life? Could they have been
transformed into enthusiastic death-defying Apostles unless they had believed
they had seen their risen Lord? No” (“The Taking Away of the Veil,” p. 15).
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xv. 8), and the fact that when He did appear to an enemy,
that enemy became a friend, an Apostle, a martyr, is surely
strong testimony to the fact of the Resurrection.

(¢c) There are yet other theories which see the real and pro-
found cause of faith in Christ’s corporeal Resurrection in
the ineffaceable impression which His religious grandeur
had left on the minds of His faithful followers,' and which
hold that the story of the Resurrection is a parable of the
immortality of the influence of Christ, and typical of the
spiritual death and resurrection of humanity.® But any
such substitution of the abiding influence of the life of
Christ, or the onward progress of mankind, for the literal
fact that « Christ did truly rise from death,” would render
many undisputed facts of history unaccountable,® and reduce
Christianity itself to the impossible position of an effect
without a cause. The evidence, indeed, is such that a great
scholar, himself born and brought up in the Jewish Religion,
was constrained to say, “ The Resurrection may be unhesi-
tatingly pronounced the best-established fact in history.” *

(2.) THE ASCENSION OF CHRIST.
wherewith He ascended into Heaven.
We have three accounts of the Ascension in the New

Testament : S. Mark xvi. 19; S. Luke xxiv. 50, 51; Acts
1 9; ¢f. also 1 8. Peter iii. 22. 8. Stephen, when arraigned
before the Council, saw our Lord in Heaven at the right
hand of the Father (Acts vii. 56).

and there sitteth (Ps. cx. 1). The word conveys two ideas—

(2) That of dwelling, abiding, in glory at the right hand of
God (Heb. x. 12, “for ever sat down”).

(b) That of reigning, sitting enthroned, sharing the Father’s
royal power (Eph. i. 20—-22).

! Réyville, “ History of the Dogma of the Deity of Jesus Christ,” Chap. ii.

2 Strauss, at the conclusion of his “Leben Jesu” (first edition), writes :—
- “Humanity it is that dies, and rises again, and ascends to Heaven. . . .
Through faith in this Christ, specially in His death and resurrection, man is
justified before God.”

3 e.9., The startling rise and spread of the Christian Chureh, the institution
and observance of the Lord’s Day (Acts xx. 7; 1 Cor. xvi. 2; Rev. i. 10), and
the acceptance and observance of the Holy Eucharist. If that rite be only a
reminder of the utter disappointment of the first disciples, how shall we explain
its unceasing celebration from the earliest times? How shall we account for
the manner in which it has so completely superseded the ancient sacrificial
system? (See Maclear’s ‘“ Evidential Value of the Holy Eucharist.”)

4 Edersheim, “Jesus the Messiah,” vol. ii. p. 626 (first edition).
F
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We must not suppose that inaction is implied in the word
“sitteth.” A glance at those passages where we have accounts
of appearances of Christ after His Ascension will prevent mis-
understanding on this point. In Aects vii. 55, 56, we read that
S. Stephen “looked up stedfastly into heaven, and saw the glory
of God, and Jesus standing on the right hand of God, and said,
Behold, T see the heavens opened, and the Son of man standing
on the right hand of God.” Again, the Lord appeared to S.John
in Patmos, walking in the midst of the golden candlesticks (Rev.
ii. 1). Cf. also S. Mark xvi. 20, where it is said that after the
Ascension the Apostles “ went forth and preached everywhere,
the Lord working with them.”

It is in the Revelation of S. John and in the Epistle to the
Hebrews that the activity of the Ascended Christ is especially
brought before us. In his exile for the testimony of Jesus
Christ, S. John sees a vision of the Lord in glory (Rev. i. 13—20),
and the very object of His appearing is, that He may send mes-
sages to the Churches of Asia. He knows the circumstances of
each Church (Rev. ii. 2, g, 13, &c.), watches over it, and over
individual members of it (ii. 13); He warns, encourages, and
directs. In the same book He is seen in Heaven as the Lamb
that was slain, before the throne of God He bears the marks
of His wounds, pleading His Sacrifice (v. 6, 9, 12, &c.). Cf.
Rom. viii. 34, where Christ is referred to as interceding for
us at the right hand of God. But it is in the Epistle to the
Hebrews that the thought of Christ exercising His High Priestly
Office in Heaven is most dwelt upon (see Heb. vii. 24—28; ix.
24-26).!

(3.) THE RETURN oF CHRIST.
until He return (Acts iii. 21 ; Heb. ix. 28).

Our Lord Himself spoke of His return to earth in glory
(S. Matt. xxiv. 30; S. John xiv. 3). At His Ascension
the attendant angels gave a promise to the wondering
disciples that He should return (Acts i. 11); accordingly
we find the Apostolic writers continually looking forward
to His coming again (Phil. i. 6, 10; 1 Thess. iii. 13,
iv. 16; 2 Thess. i. 7; 1 Tim. vi. 14), which is generally
regarded as close at hand (1 Cor. xv. 51, 52; 1 Thess.
iv. 17); but the exact time of the second Advent is

! Tt may be noted in this connection that the dress in which the Lord appears
to S. John (Rev. i. 13) is that of a priest engaged in active service.
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uncertain, so that it will .come unexpectedly upon those
who are not constantly watching (1 Thess. v. 2, 3;
2 8. Peter iii. 10; Rev. iii. 3; ¢f. our Lord’s words in
S. Matt. xxiv. 36—44, xxv. 13; S. Luke xii. 35—40).

(4.) THE LAST JUDGMENT.
to judge all men at the last day.
Judgment is the issue of Christ’s second coming (S. Matt.
xvi. 27; 2 Tim. iv. 1). Three points are clearly brought
out in Holy Secripture in this connection :—

(@) Christ Himself is to be the Judge (S. Jobn v. 22, 27;
Acts x. 42, xvii. 31; Rom. ii. 16).

(b) All men are to be judged (Rom. xiv. 10; 2 Cor. v. 10}
Heb. ix. 27; 1 8. Peter iv. 5), both quick and dead.

(¢) The works done in the body form the ground of judgment
(S. Matt. xvi. 27 ; Rom. ii. 5, 6; Rev. xx. 12, xxii. 12).

It should be noted that in this last clause of the Article there
is implied the truth of a resurrection and a future state for man.
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OF THE HOLY GHOST. DE SPIRITU SANCTO.

The Holy Ghost, proceeding from Spiritus Sanctus, a Patre et
the Father and the Son, is of one | Filio procedens, ejusdem est cum
substance, majesty, and glory, with | Patre et Filio essentiae, majes-
the Father and the Son, very and | tatis, et gloriae, verus, ac aeter-
eternal God. nus Deus.

§ 1.—SOURCE.

This was one of the new Articles added in 1563. Tt is found,
word for word, in the third Article of the Wurtemburg Confes-
sion, from which it was no doubt derived.

§ 2.—OBJECT.

This Article seems to have been added to make the dogmatic
statements of the Church against the Avians more complete.'
Considerable danger, we know, threatened the Church from this
quarter in the earlier years of Elizabeth’s reign. See, ¢.g.,a letter
of Archbishop Parker in which he says, “ They say that the realm
is full of Anabaptists, Arians, Libertines, Free-will men, &e.,
against whom only T thought ministers should have needed to
fight in unity of doctrine ” (Parker’s Correspondence, p. 61).

§ 3.—EXPOSITION.

(1.) Tne TworoLD PRrocEssioN oF THE HoLY SPIRIT.
The Holy Ghost proceeding from the Father and the Son.
The title “ Holy Spirit” is used by our Lord Himself of
“the Comforter ” Whom the Father would send (S. John
xiv. 26), and is also found twice in the New Testament in
the mouth of an angel from heaven (8. Matt. i. 20; S. Luke
i. 35), in each instance with reference to the Incarnation.

! That at the Reformation period some denied the Dlvmlty of the Holy Ghost
appears from Ridley’s letter, quoted pp 23, 24.
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That the Holy Spirit proceeds from the Father is clear
from the words of our T.ord in S. John xiv. 16, xv. 26, and
elsewhere. For the Procession from the Son we may refer
to S. John xvi. 7; Acts xvi. 7;' Rom. viii. 9; Phil.i. 19;
1 8. Peter i. 11; see also S. John xx. 22, where the Holy
Spirit is bestowed by the Son upon the Apostles.

The Creed of the Council of Nicsea (A.D. 325) simply said,
“[ believe in the Holy Ghost.” The Council of Constantinople
(A.D. 381) added the words, “the Lord and the Life-giver, Who
proceedeth from the Father, Who with the Father and the Son
together is worshipped and glorified, Who spake by the prophets.”
The Western Church has further added the famous Filtoque
clause, which is traceable as far back as the Council of Toledo
(ap. 589), but did not win general acceptance in the Latin
Church until the middle of the ninth century, when, during
the Pontificate of Nicholas I., it was adopted at Rome. The
controversy upon this ended, in the eleventh centiry, in the
schism between East and West, not yet healed.” While we
hold that the word Filiogue expresses a Secriptural truth, at the
same time we are bound to admit that its insertion in the Nicene
Creed, without (FEcumenical authority, is on no ground justifiable.

(2.) Tae Drvinity oF THE HoLy SPIRIT.
The Holy Ghost . . . is of one substance, majesty, and glory, with
the Father and the Son, very and eternal God.

The true and proper Divinity of the Holy Spirit is
indicated by the fact that Divine homage is rendered to
Him in the formula of Baptism (S. Matt. xxviii. 19) and
in S. Paul's Benediction in 2 Cor, xiii. 14. There are not
wanting, moreover, passages in Holy Seripture which directly
testify to His Godhead ; see especially 1 Cor, iii. 16, 17;
Acts v. 3, 4.

! Tn this passage the correct reading is Té Ivedua Tnood ; so Revised Version
following the oldest extant MSS., NABCDE. ; and Vulgate, *“Spiritus Jesu.”

2 With regard to the Procession of the Holy Spirit, the Orthodox Confession
of the Greek Chureh speaks thus, duddoke (scil. ékxkhyoia) wds 70 wvedua 70 dyiov
éxmopeterar éx pbvov Tob warpbs ws wyyds xal dpxfs Tis OebryTos.
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OF THE SUFFICIENCY OF THE HOLY
SCRIPTURES FOR SALVATION.,

Holy Scripture eontaineth all
things necessary to salvation: so
that whatsoever is not read therein,
nor may bhe proved thereby, is not
to be required of any man, that it
should be believed as an article of
the Faith, or he thought requisite
or necessary to salvation. In the
name of Holy Secripture we do
understand those Canonical Books
of the Old and New Testament,
of whose eathority was never any
doubt in the Church.

DE DIVINIS SCRIPTURIS QUOD
SUFFICIANT AD SALUTEM.

Seriptura Sacra continet omnia
quae ad salutem sunt necessaria,
ita ut quicquid in ea nec legitur,
neque inde probari potest, non sit
a quoquam exigendum, ut tanquam
articulus fidei credatur, aut ad salu-
tis necessitatem requiri putetur.
Sacrae Scripturae nomine eos Cano-
nicos libros Veteris et Novi Tes-
tamenti intelligimus, de quorum
auctoritate in Ecclesia nunquam
dubitatum est.

Of the Names and Number of the Canonical Books.

Genesis.

Exodus.

Leviticus,

Numbers.

Deuteronomy.

Joshua.

Judges.

Ruth.

The First Book of Samuel.
The Second Book of Samuel.
The First Book of Kings.
The Seeond Book of Kings.

And the other Books (as Hierome
saith) the Church doth read for
example of life and instruction of
manners : but yet it doth not apply
them to establish any doctrine.
Such are these following :—

The First Book of Chronieles.
The Second Book of Chronicles
The First Book of Esdras.
The Seeond Book of Esdras.
The Book of Esther.

The Book of Job.

The Psalms.

The Proverbs.

Ecclesiastes, or Preacher.
Cantica, or Songs of Solomon.
Tour Prophets the greater.
Twelve Prophets the less.

Alios autem libros (ut ait Hiero-
nymus) legit quidem Keclesia ad
exempla vitae et formandos mores,
illos tamen ad dogmata confirmanda
non adhibet : ut sunt:—

46
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The Third Book of Esdras. Baruch the Prophet.

The Fourth Book of Esdras. The Song of the Three Children,
The Book of Tobias. The Story of Susauna.

The Book of Judith. Of Bel and the Dragon.

The rest of the Book of Esther. The Prayer of Manasses.

The Book of Wisdom. The First Book of Maccabees.
Jesus the Son of Sirach. The Second Book of Maccabees.

All the Books of the New Testa- I Novi Testamenti omnes libros
ment, as they are commonlyreceived, | (ut vulgo recepti sunt) recipimus
we do receive and account them | et habemus pro Canonicis,
Canonical.

§ 1.—SOURCE.

As it stood in the XLII Articles of 1553 this Article com-
menced as follows :—

“Holie Scripture conteineth all things necessary to Salvation :
So that whatsoever is neither read therein, nor may be proved
thereby, although it be sometime receiued of the faithful, as godlie,
and profitable for an ordre and comelinesse: yeat no manne ought
to bee constreigned to believe it, as an article of faith, or repute it
requisite to the necessitie of Saluation.”

The wording was altered to its present form in 1563, and at
the same time the clause in thick type was added from the Article
“De Sacra Scriptura” in the Wurtemburg Confession.

§ 2.—OBJECT.

(a) This Article enunciates the great principle which under-
lay the Reformation,'the sufficiency of Holy Scripture as

! With the statement of our Article we may compare the following :—

TETRAPOLITAN CONFESSION, Cap. 1., De Materia Concionum :

“ Mandavimus iis, qui concionandi apud nos munere fungebantur, ut nihil
aliud quam quae sacris literis aut continentur, aut certe nituntur, e suggestu
* docerent.”

FRrRENCH CONFESSION, Art. V.:
“Cumque haec sit omnis veritatis summa, complectens guicquid ad cultum
Dei et salutem nostram requiritur, neque hominibus, neque ipsis etiam Angelis
fas esse dicimus, guicquamn ei verbo adjicere vel detrahere, vel quicquam
prorsus in eo immutare,”
ScotcH CONFESSION, Art, XIX., Sceripturarun Authoritas :
“Credimus et confitemur Scripturas Dei sufficienter instruere, et hominem
Dei perfectum reddere.”
BeLGIc CONFESSION, Art. VIL. :
“Credimus autem sacram hanc scripturam perfectissime omnem Dei volun-
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containing all things necessary to salvation. Our Church
thus repudiates scholastic errors on the subject of the
“unwritten Word.”!

(b) The Article also condemns the sectaries of the period who
disparaged the authority of the Bible, as compared with the
immediate inspiration of which they conceived themselves
to be the channel.?

It is worthy of remark that the Helvetic Confessions and the
Westminster Confession® put an Article on the Holy Seriptures
in the first place, beginning by laying down the authority upon
which they relied in their departure from the historic Church.
The XXXIX. Articles follow the order of the ancient Creeds in
opening with a declaration of faith in God. This latter is the
logical order; we first say, “ I believe in God,” before we acknow-
ledge Holy Seripture as the Word of God.

tatem complecti, et in illa abunde ea omnia doceri, quaecunque ab hominibus
credi necesse est, ut salutem consequantur.”

SEcoND HELVETIC CONFESSION, Art. 1. :

“Et in hac Scriptura sancta habet universalis Christi ecclesia plenissime
exposita quaecunque pertinent, cum ad salvificam fidem, tum ad vitam Deo
placentem, recte informandam. Quo nomine distincte a Deo praeceptum est,
ne ei aliquid vel addatur vel detrahatur.”

1 Contrast the decree of the COUNCIL OF TRENT, Session IV, (April 1546):

“Synodus . . . perspiciensque hanc veritatemn et disciplinam contineri in
libris scriptis, et sine scripto traditionibus, quae ex ipsius Christi ore ab Apos-
tolis acceptae, aut ab ipsis Apostolis, Spiritu Sancto dictante quasi per manus
traditae, ad nos usque pervenerunt; orthodoxorum patruin exempla secuta,
omnes libros tam Veteris quam Novi Testamenti, cum utriusque unus Deus
sit auctor, nec non traditiones ipsas, tum ad fidem, tum ad mores pertinentes,
tanquam vel ore tenus a Christo, vel a Spiritu Sancto dictatas, et continua
successione in ecclesia catholica conservatas, pari pietate affectu ac reverentia
suscipit et veneratur.”

“See also the ORTHODOX CONFESSION of the Greek Churely, p. 18

Pavepdv whs Ta Epbpa Tis wioTews €xovar T8 kbpos kal THY Soxiuaclav, pépos
ard Ty aylav ypagiy, uépos dwd Tiv kkApoiacTikiy wapddosw. . . . “Hyoww
8o Noylwr elvar Ta dbymara. “ANNa mapadider 7 ypadih, T& émola wepéxovTac
els 76 Beokoyikd BifMa Tis avyias ypagis, kal &\\a elvar dbyuara wapadidouéva
¢k oTbpaTos dmwd Tos dmoaTblous, kal ToUTa épunveibnoav 4wd Tas ovwbdous xal
Tobs aylovs matépas, kal els T& dvo TobTa ) wioTis elvar Tebepehiwpéry,

2 ¢f. CALVIN'S INSTITUTES, L ix. 1:

¢“ Emerserunt nam nuper vertiginosi quidam, qui Spiritus magisterium
factuosissime obtendentes, lectionem omnem ipsi respuunt, et eorum irrident
simplicitatem qui emortuam et occidentem, ut ipsi vocant, literam adhuc con-
sectantur.,”

3 So also the Irish Articles of 1615. See Appendix VL
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§ 3.—EXPOSITION.

(1.) THE RULE OoF FarrH—HoLY SCRIPTURE.

Holy Scripture containeth all things necessary to salvation: so
that whatsoever is not read therein, nor may be proved
thereby, is not to be required of any man that it should be
believed as an article of the Faith, or be thought requisite
or necessary to salvation.

Thus does our Church unmistakably lay down the
principle that Holy Scripture contains, explicitly or im-
plicitly, all things necessary relating both to faith and
practice, beyond which God requires nothing from us (2 Tim.
iii. 15—17). We may compare the words of S. Cyprian,
“Unde est ista traditio? Utrumne de dominica et evan-
gelica auctoritate descendens, an de apostolorum mandatis
atque epistolis veniens ? Ea enim facienda esse quae scripta
sunt” (Ep. 1xxiv. p. 223, ed. Goldhorn).

‘We should notice how, in accordance with what is here laid
down, Scripture is constantly referred to as the basis of doctrine
in the Articles themselves; see Articles VIII, IX., XIV, XV,
XVII., XVIIL, XX, XXI., XXII., XXTV., XXV,, XXVIIIL,
XXXII, XXXTIV., XXXVII., XXXIX.

(2.) WHAT IS TO BE RECKONED AS SCRIPTURE, AND UPON
WHAT GROUND IS IT SO RECKONED ?

In the name of Holy Scripture we do understand those Canonical
Books of the Old and New Testament, of whose authority
was never any doubt in the Church.

According to the first clause of our Article, the Church’s
teaching must be founded on, or provable by, Holy Scrip-
ture ; in the second clause, now under consideration (which
was borrowed, as we have already seen, from the Wurtem-
burg Confession), it is asserted that what constitutes Holy
Scripture is determined by the general consent of the
Church. The Gospel teaching was at first oral (S. Luke
i. 4), and the deposit of sound doctrine was transmitted by
word of mouth in the earliest times (2 Tim. i 13; 1 Tim.
i. 10, 11; Tit. i. 9), but the consent of the Christian com-
munity as a whole soon singled out certain writings of
Apostles and Apostolic men as embodying in permanent
form the great truths of the Gospel for the use of the

G
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whole Church. These books, which were thus stamped as
authoritative, constitute the New Testament Canon, and are
spoken of as the “ Canonical Books.” The word “ Canon”
properly signifies a rule or standard ; hence “ Canonical ” as
applied to the books of Scripture means authorised by the
general consent of the Church as a standard of Divine Truth.

When it is said in the Article “of whose authority was
never any doubt in the Church,” we must of course under-
stand “the Church Universal,” because in some parts of
the Church there was for a time a doubt concerning some
of the books we account Canonical, e.g., the Epistle to the
Hebrews, the Epistles of SS. James and Jude, 2 and 3
S. John, and 2 S. Peter, as well as the Revelation.

In referring to the consent of the Church as determining
the Canon of Seripture, the Church of England altogether parts
company with those bodies which were influenced by the teach-
ing of Zwingli, Calvin, and their school, and with which, in
the reign of Kdward, she had been so closely associated. The
insertion of the clause from the Wurtemburg Confession is one
of the many indications of a desire on the part of the authorities
of the English Church in the early years of Elizabeth to return
to a more Catholic position.

Contrast with our Article the following extracts from formu-
laries of the Swiss School :—

Carvin, Instrrures, 1. vil. 1:

“Invaluit autem apud plerosque perniciosissimus error, Serip-
turae tantum inesse momenti, quantum illi Eecclesiae suffragiis
conceditur; ac si vero aeterna inviolabilisque Trei veritas, homi-
num arbitrio niteretur.”

Tbid., 1. vii. 5¢

“ Maneat ergo hoc fixum, quos Spiritus sanctus intus docuit,
solide acquiescere in Scriptura, et hanc quidem esse avrémiorror,!
neque demonstrationi et rationibus subjici eam fas esse; quam tamen
meretur apud nos certitudinem, Spiritus testimonio consequi.”

Frexcu Coxressigy, Art. IV.: .

“Hos libros agnoscimus esse Canonicos, id est, ut fidei nostrae
normam _et regulam habemus, idque non tantum ex communi
Ecclesiae, consensu, sed etiam multo magis ex testimonio et
intrinseca Spiritus sancti persnasione: quo suggerente docemur,
illos ab aliis libris ecclesiasticis discernere.”

1 {e., Self-authenticated.
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Scorca Conression, Art. XIX.:
¢ Asserimus itaque quod qui dicunt Scripturas non aliam habere
auctoritatem; sed eam quam ab Hcclesia accepit, sunt in Deum
blasphemi, et verae Ecclesiae injuriam faciunt.”

Bereic Coxression, Art. V. : 3

“Tlosce libros solos recipimus tanquam sacros et Canonicos,
quibus fides nostra inniti, confirmari, et stabiliri possit. Kt
credimus absque ulla dubitatione ea omnia, quae in illis ¢on-
tinentur, idque non tam quod Ecclesia illos pro Canonicis recipidt
et comprobet, quam quod Spiritus Sanctus nostris conscientiis

. testetur illos a Deo emanasse: et eo maxime quod ipsi etiam
per se sacram hanc suam auctoritatem et sanctitatem testentur
atque comprobent.”

Seconp Hrrverio Conression, Art. L. :

“Credimus et confitemur Secripturas canonicas sanctorum pro-
phetarum et apostolorum utriusque Testamenti, ipsum verum esse
verbum Dei; et auctoritatem sufficientem ex semetipsis non ex .
hominibus habere. ~Nam Deus ipse loquutus est patribus, pro-
phetis et Apostolis, et loquitur adhuc nobis per Scripturas sanctas.”

The Westminster Divines, in their revision of the Article,
omitted altogether the clause referring to the general consent of
the Church,' and gave expression to their own views in the

‘WesTMINSTER CONFESSION, Art. I. § iv. :

“The authority of the Holy Scripture for which it ought to be
believed and obeyed, dependeth not upon the testimony of any
man or Church, but wholly upon God (Who is truth itself), the
author thereof ; and therefore it is to be received, because it is
the word of God.”

(3.) ESTIMATION OF THE APOCRYPHA.?

And the other books (as Hierome saith) the Church doth read
for example of life and instruction of manners: but yet it
doth not apply them to establish any doctrine.

The Apocryphal Books (commonly so called) are not
classed with the Canonical Books, because they do not stand
the test laid down, viz., acceptance by the general consent
of the Church. At the same time it is distinctly affirmed
that these books have a value of their own. The Council

! See Appendix IV,

2 The precise signification of the title Apocrypha is uncertain. The Greek

word literally means ‘““hidden.” The books in question may have been so

called (@) on account of the obscurity of their origin, or (b) because they were
velegated by the Church to comparative obscurity.
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of Trent in a decree of the Fourth Session (April 1546)
places Tobias, Judith, Baruch, Wisdom, Ecclesiasticus, and
1 and 2 Maccabees in the Old Testament Canon. The
Apocryphal Books were not formally included in the Canon
of Scripture by the Eastern Church until 1692. The value
set upon the Apocrypha by the English Church may be
gathered from the following facts:—

(«) The Benedicite from the Apocrypha is appointed as a
Canticle for use at Morning Prayer.

(b) Lessons are appointed from the Apocrypha at Morning and
Evening Prayer. See the Prayer Book Calendar, October
27-November 18, Holy Innocents Day, and the feasts of
S. Luke and All Saints.

(¢) Two of the Offertory Sentences in the Communion Service
are taken from the Book of Tobit.

(@) In the Homilics the Apocryphais very often quoted, and is
even spoken of as the Word of God, ¢.g. :—

“And Almighty God by the Wise man saith, That man which
sweareth much shall be full of sin, and the scourge of God shall
not depart from his house.”—Jcelus. xxiii. 11.

(Against Swearing, p. 75.)

“The invention of them was the beginning of spiritual fornica-
tion, as the Word of God testifieth, Sap. xiv.”—Wisdom xiv. 12.

(Against peril of Idolatry, p. 258.)

“The same lesson doth the Holy Ghost also teach in sundry
places of the Secripture, saying, Mercifulness and almsgiving
purgeth from all sins,” &c.—Tobit 1v. 10,

(Of Almsdeeds, p. 414.)

“Let us learn also here (Wisdom vi. 1—3) by the infallible and
undeceivable Word of God.” (Of Obedience, p. 111.)

Other examples may be seen on pp. 103, 119, 189, ed.
S.P.C.K.

The passage of S. Jerome to which reference is made in the
Article occurs in the Preface to the Books of Solomon:—

‘“Sicut ergo Judith et Tobiae, et Machabeorum legit quidem
Ecclesia, sed eos inter canonicas Scripturas non recipit; sic et
haec duo volumina legat ad aedificationem plebis, non ad auctori-
tatem ecclesiasticornm dogmatum confirmandam.”



ARTICLE VII

OF THE OLD TESTAMENT.

The Old Testament is not con-
trary to the New, for both in the
Old and New Testament everlasting
life is offered to Mankind by Christ,
Who is the only Mediator between
God and Man, being both God and
Man.

Wherefore they are not to be
heard, which feign that the old
Fathers did look only for transitory
promises.

Although the Law given from
God by Moses, as touching Cere-
monies and Rites, do not bind
Christian men, nor the civil pre-
cepts thereof ought of necessity to
be received in any commonwealth :
yet notwithstanding, no Christian
man whatsoever is free from the
obedience of the Commandments
which are called Moral.s

DE VETERI TESTAMENTO,

Testamentum Vetus Novo con-
trarium non est, quandoquidem
tam in veteri quam in novo, per
Christum, qui unicus est Mediator
Dei et hominum, Deus et homo,
aeterna vita humano generi est
proposita.

Quare male sentiunt, qui veteres
tantum in promissiones temporarias
sperasse confingunt.

Quanquam lex a Deo data per
Mosen, quoad Ceremonias et
Ritus, Christianos non astringat,
neque civilia ejus praecepta in
aliqua republica necessario recipi
debeant : nihilominus tamen ab
obedientia mandatorum, quae mo-
ralia vocantur, nullus (quantum-
vis Christianus) est solutus.

§ 1.—SOURCE.

We owe the form of this Article to the English Reformers.
The latter part, printed in thick type in the Latin Version, was
added in 1563, being taken from the 19th of the XLII. Articles

of 1553.

§ 2.—OBJECT.

The Article is directed against Anabaptist opinions concerning
the Old Testament, which were rife at the Reformation period.
See “ Reformatio Legum,” De Haeresibus, ¢. 4 :—

¢ Multi nostris temporibus inveniuntur, inter quos Anabaptistae
praecipue sunt collocandi, ad quos si quis Vetus Testamentum

53
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alleget, illud pro abrogato jam et obsoleto penitus habent, omnid
quae in illo posita sunt ad prisea majorum nostrorum tempora
referentes. Itaque nihil eorum ad nos statuunt pervenire debere.”

Some (e.g., Servetus and his followers) denied the vital con-
nection of Judaism with Christianity,! and maintained that the
Old Testament saints had no hope of life beyond the present.
¢f. Calvin, “ Institutes,” IT. x. 1 :—

¢ Quinetiam quod utilissimum alioqui futurum erat, necessarium
nobis fecerunt prodigiosus nebulo Servetus ac furiosi nonnulli ex
Anabaptistarum secta, qui non aliter de Israelitico populo sentiunt
quam de aliquo poreorum grege, utpote quem nugantur a Domino
in hae terra saginatum, citra spem ullam ccelestis immortalitatis.”

The latter part of the Article excludes the Antinomianism
prevalent amongst the sectaries of the time, as is shown by the
words which followed when the latter half of our present Article
stood as a separate Article :—

“Wherfore thei are not to be harkened unto, who affirme that
holie Scripture is geuen onlie to the weake, and do boaste theim-
selues continually of the spirit, of whom (thei sai) thei haue learned
soche things as thei teache, although the same be most cuidently
repugnaunt to the holie Seripture.”—Art. XIX., 1553.

§ 3.—EXPOSITION.

(1.) THE UN1TY AND VITAL CONNECTION OF THE OLD AND NEW
TESTAMENT.

The Old Testament is not contrary to the New, for both in the
0ld and New Testament everlasting life is offered to Mankind
by Christ. '

Our Lord Himself declared that He came, not to destroy,
but to fulfil the Law (S. Matt. v. 17, 18); the Old Testa-
ment does not, therefore, stand to the New in the relation
of an opposed dispensation, but in that of a preparation.
The Law pointed forward and led up to Christ and His
Dispensation (Gal. iii. 24; Acts x. 43; Rom. iii. 21), its
ordinances, sacrifices, &c., deriving their spiritual eflicacy

1 Tt will be remembered that the Old Testament was set in opposition to the
New by the Gnostic heretics, of the second century, being aseribed to a being
inferior, or even hostile, to the Supreme Deity. The Old Testament was thus
regarded, e.g., by Saturninus, Basilides, and Marcion, and by such sects as the
Cainites and Ophites,
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from the Sacrifice of Christ, His death redeeming the
transgressions of those who lived under the Old Dispen-
sation (Heb. ix. 1-15; x. 1—14). The prophets spoke
beforehand of His Kingdom, His Work and Sufferings
(S. Luke xxiv. 27, 44; S. John v. 39, 46; Acts xviii. 28,
xxvi, 22, xxviil. 23), and the promises given through the
inspired writers of the Old Testament have reference
not merely to temporal welfare, but spiritual and eternal
blessings are promised to men, and in both Old and New
Testament alike are connected with the work of the Messiah
(per Christum); see, e.g., Job xix. 25-27; Ps, xvi 8—11;
Isa. xxvi. 19.

We might exhibit the unity of the Old and New Testament

under two main heads:—

(«) Unity of doctrine runs through both. Both proceed from
the One God (Heb. i. 1, 2); both tell of His Unity and
Personality, His government of the world, His holiness, His
choice of certain to be in a special relation with Himself.

(b) Testimony to Christ. Both tell of Him, the Old Testament
being typical in character, its rites, ordinances, and even
its history, pointing onward to Him, It is in the Epistle
to the Hebrews especially that this aspect of the Old
Testament is enlarged upon.

Who is the only Mediator between God and Man, being both
God and Man.

Moses is called a mediator (Gal. ili. 19), as being the
agent through whom the Law was given to the tribes of
Israel. He represented the people to God, and was divinely
commissioned as a servant (Heb. iii. 5) to represent God to
the people. The Incarnate Son of God, being perfect man,
is qualified to represent human nature in its perfection
before God, and at the same time, being very God, to
represent God to man in an infinitely higher and fuller
manner than it was possible for the servant to do. Thus,
in Christ, God and the human race are brought together in
a wonderful and transcendent way, and by virtue of union
with Him mankind is brought into such near relation with
God as would not be possible without His mediating work.
He has wrought the Atonement which none other could
effect, and is therefore the only Mediator between God and
Man.
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Wherefore they are not to be heard which ieign that the old
Fathers did look only for transitory promises.

That holy men of old understood the spiritual and
eternal significance of the promises made to them under
the Old Dispensation is distinetly asserted by our Lord
Himself (S. John viii. 56) and by the writer of the Epistle
to the Hebrews (Heb. xi. 10, 14, 26).

Our Church thus insists on the great value of the Old Testa-
ment Scriptures (¢f. Rom. xv. 4), and especially shows her sense
of their value Ly appointing Lessons from the Old Testament to
be read daily at Morning and Evening Prayer, side by side with
the New Testament. DBut 1t must not be inferred from this that
the two are exactly on a level. Christ is Télos vduov (Rom.
X. 4); t.e—

(¢) To Christ the Law pointed forward, so that there is a

vital connection between the Law and the Gospel

(b) With Christ the Law ended, so that the Law and the
Gospel are not on the same level for Christians (Rom.
vi. 14).

(2.) Ture Force wHicH THE PrEcEPTS OF THE Mosaic Law
HAVE FOR CHRISTIANS.

The precepts of the Law are treated in the Article under
three heads; it is stated that—

(«) Ceremoniul Laws do not bind Christian men.

() Civil precepts ought not of necessity to be received in any
commonwealth.

See Jer. xxxi. 31, 325 Acts xv. 10, 113 Gal.v. 1; Col.
ii. 16, 17; Heb. vii. 12,

But with regard to (¢) Moral Commandments, it is laid down
that no Christian man whatsoever is free from the obedience
of the Commandments which are called Moral. (See especially
S. Matt. v. 17—20.)1!

The question may here be asked, How then are we to ex-
plain those passages of S. Paul which speak of the Moral Law
as the occasion of sin, and represent the Christian as free from
it? Cf Rom.iil. 20; iv. 155 v. 20; vil. 7—13.

1 Cf. WESTMINSTER CONFESSION, Art. XIX. §v.:

“The norai law doth for ever bind all, as well justified persons as others,
to the obedience thereof : and that not only in regard of the matter contained
in it, but also in respect of the authority of God, the Creator, Who gave it.
Neither doth Christ in the Gospel in any way dissolve, but much strengthen
this obligation.” -
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The Apostle represents the Law as—
(i.) Intensifying the sense of sin (Rom. vii. 13 ; 1 Cor. xv. 56).

God’s holiness is therein set forth clearly (¢f. Lev. xi. 453).
He is righteous, loves righteousness, and demands it from
man (Lev., ibid.). Thus the Law is vouos T@v évroAdy év
ddymacst (Eph. ii. 15); it said to man, “Thou shalt” . . .
“Thou shalt not” . . . but this only made him contrast
the requirements of God with his own shortcomings, and
brought his sin into relief.

(ii.) Bringing man into condemnation.

The very prohibitions of the Law excited opposition
between the flesh and the spirit (Rom. vii. 7—11); the
inward man approved the Law, the conscience recognising
the justice of its demands (Rom. vii. 22), but the flesh
could not act up to it, and man, finding himself powerless
to perform that which he knew to be good, stood con-
demned (Rom. vii. 18—23). The Law itself gave no help
by which the spirit might overcome the flesh, and hence it
is called “the ministration of condemnation” (2 Cor. iii. g),
“ the ministration of death” (2 Cor. iii. 7), and * the letter
that killeth” (2 Cor. iii. 6; Rom. vii. 9—11); the result
was a sense of misery, and of the impossibility of fulfilling
the Law (Rom. vii. 21—-24).

What man needed, therefore, was pardon for the past
(Acts xxvi. 18), and for the future not merely moral
teaching, but power to enable him to carry out such teaching
in his life. Christ has satisfied the need (Rom. vii, 23-235),
bringing to man a new power—Divine grace (Rom. vi. 14)—
and delivering him from his condition of helplessness under
the Old Dispensation; thus it is that S. Paul speaks of
Christ as having redeemed us from being under the Law
(Gal. iv. 4, 5), and of Christians who are led by the Spirit
as being under the Law no longer (Gal. v. 18).

At the same time the Apostle emphatically repudiates
Antinomianism (Rom. vi. 15). In one sense the Law is
re-established (Rom. iii. 31), no longer, however, as an exter-
nal command, but as an indwelling principle. Christian
obedience is not like that of a slave, but is the obedience
of a son who delights to do his father’s will (Rom. viii.
14—16), and, being thus a matter of grace, completely
fulfils the ideal of righteousness of which the Law was

H



58 THE THIRTY-NINE ARTICLES

the expression (Rom. viii. 1—4). Not merely, therefore,
does the outward obedience of a Christian fulfil the bare
letter of the Law, but the thoughts and intents of his
heart are, through the indwelling Spirit, brought into
harmony with the will of God, Who gave the Law.

Thus the Law of Christ is not merely a ratification of the
Moral Law, but goes far beyond it. (See especially S. Matt.
v. 20-48.) Luther developed S. Paul’s teaching into Anti-
nomianisin; eg., in his Commentary on Galatians he maintains
that the Ten Commandments have no right to accuse or alarm
the conscience wherein Christ reigns. KEven the more cautious
Melanchthon, too, seems to have held that the Law may not con-
demn the Christian although it is not fulfilled by him. Our
Article is directly opposed to such dangerous teaching, and
simply reaflirms the teaching of the Schoolmen, and, as we have
seen, of Scripture on the subject.



ARTICLE VIII

OF THE THREE CREEDS.

The Three Creeds, Nicene Creed,
Athanasius’s Creed, and that which
is commonly called the Apostles’
Creed, ought thoroughly to be re-
ceived and believed : for they may
be proved by most certain warrants

DE TRIBUS SYMBOLIS.

Symbola tria, Nicenum, Atha-
nasii, et quod vulgo Apostolorum
appellatur, omnino recipienda sunt
et credenda. Nam firmissimis Scrip-
turarum testimoniis probari pos-
sunt,

of Holy Scripture.

§ 1.—SOURCE.

Composed by the English Reformers, 1552—3. We may
compare the first of the X. Articles of 1536, which declares
that the fundamentals of religion are—

“Comprehended in the wholé body and canon of the Bible,
and also in the three Creeds or Symbols; whereof one was made
by the Apostles, and is the common creed which every man
useth : the second was made by the holy council of Nice, and is
said daily in the Mass; and the third was made by Athanasius,
and is comprehended in the Psalm ¢ Quicunque vult.’”

§ 2—OBJECT.

To assert the Catholic character of the English Reformation
the three ancient Creeds of Catholic Christendom are retained
without addition or alteration. By thus accepting the three
Creeds, all those heresies, whether of ancient or of modern
growth, are condemned which assail the cardinal truths of the
Christian Religion. The order in which the Creeds are named
in the Article is not without significance. The Nicene Creed
appropriately stands first as being the most ancient, and also

the most universally used.
59
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§ 3.—EXPOSITION.

(1.) THE THREE CREEDS ARE TO BE RECEIVED.

The Three Creeds, Nicene Creed, Athanasius’s Creed, and that
which is commonly called the Apostles’, ought thoroughly to
be received and believed.

From the very earliest times those who were baptized
were required to make public profession of their faith.
The early addition to the New Testament text in Acts
viii. 37" affords an example of a formula of this kind :—

Uime e o D Nimros < Ki ‘7TlG"T€U€lS‘ GE o)\a]g 'rr;s‘ lcap&aS‘

efeo"rw A’;roxpt@ets‘ o¢ etme, « Ilioredw Tov viov Tov
eEOU ElVal TOV I)]G'OUV XPl(T‘TOV

Traces of early Creeds are also discernible in the follow-
ing passages of the Epistles :—

1 Cor. viii. 6—nuiv eis Oeds 0 TaATIP, éE of Ta wavrta,

rkal juets els avtov, kal eis Kipios "Inoobs Xpworos, o’
00 T4 wavra, kal Huels O avTov.

1 Cor. xv. 3—5—Ilapédwxa yap duiv év mpirows, & xai
T(lpé)\(IIBOV, {)’Tl XP!O’T&S‘ &Tée(lVGV lr)7i'é‘0 T(T)V ('lMaPTl(:)V
,U.(l‘l/. K(lTa T(LS‘ '}/‘D(,l(i)(ls‘ Ka; ()Tl €Tu¢)], K(ll O'TL
€‘7n’y€f)7'ul ’Tl] np.epa 'Tﬂ ‘Tpl’r')), K(l’T(l ’T(lS‘ 7Pa¢fl§

1 Tim. ii. — 02 epavepwly év capxi, édkarOn

év 7rva;,u.aﬂ, &34)0:] ayyélos, exnpux Oy év éOveow,
émaTelly év Kdo-,u.(p, &ve?u}u(j)@n év 30’6)7.

The recently recovered Apology of Aristides (second
century) contains a passage which reads like a quotation
from a Cbristian Creed of that period, or at any rate

“indicates that the Apologist was familiar with some form
of Creed :—

“The Christians then reckon the beginning of their religion
from Jesus Christ, Who is named the Son of God Most High, and
it is said that God came down from heaven, and from a Hebrew
virgin took and clad Iimself with flesh, and in a daughter of
man there dwelt the Son of God. This Jesus, then, was born of
the tribe of the Hebrews: and He had twelve disciples, in order

1 The passage is not found in the MSS. NABC, and was probably inserted
from an early form of baptismal profession.

2 This is the reading of NAC, and is adopted in the Revised Version. Other
MSS. give Oeds. -
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that a certain dispensation of His might be fulfilled. He was
pierced by the Jews: and He died and was buried : and they say
that after three days He rose and ascended into heaven.”

References to statements of doctrine as being in use in Apos-
tolic times may be seen in such passages as 1 Tim. iv. 6,
vi. 20; 2 Tim. i. 13 (rorTimwow éxe VytawdvTwy Noywy).

The earliest name given to the form of profession of Christian
faith was avuBolov 1—i.e., a sign or watchword by which believers
were distinguished from those who did not accept Christianity.
Such forms were at first no doubt very simple; but with the
spread of the Church, the Christianising of Greek thought, and
the rise of false teachers, came the necessity for precise and
detailed statements of the Faith; hence our Creeds in their
present form,

The Nicene Creed. ~

The Council of Nicea was summoned in 325 A.D. by
the Emperor Constantine, with the view of allaying the
dissensions in the Church to which the heresy of Arius
had given rise. Eusebius of Cewsarea presented to the
Council the Confession of Faith which had been in use
for very many years in the churches of Palestine :—

II[G"TG!SO,U.EV 6[9 gva eGO,V, H(t'Tép(t TGVTOKP(I’TOPG, T(‘)V

& (3 ’ ¢ o ) ’ ’
TWY OTAVTOV opa'rwu TE KAt aopa'TwV ToTHY.

Kai efs &va Képtov *Ingoty Xpto'*ro'v, Tov T00 Ocol Adyov,
Ocov éx Ocov, Pae éx DPwrds, Ziwiy éx Ziwijs, Yiov
frovoryevi, 7rpw'7'o'7'01<ov TAdTNS  KTIOEWS, 'n'p() TAVTOY
TV aldvey ék Tov Oecot 7ra7'p69 yeyevnpévov, ot ob
Ka; tzfyéVGTO 'TC‘( 'ﬂ'(l’VTa.

Tov e Thw nipeTépay cwTyplay sapkwdévra, kal €y
(’lVepQ’)TO[S‘ TOAlTGUO'd,U.EVOV, Kaz 77'(190’1/1'0!, K(l2 &Vaa"r(ivru
™ 'rp[’r:q ﬁ,u.e'pg, kai aveABovra 7rp59 TOV Ha‘re’pa, Kal
1';'Eav-ra TANW €V 30’8”7 KpivaL gc?)u'ras* Kat VGKPOU’S‘.
wredoper kai els &v 1vebpa " Ao,

This Creed, however, seemed to the Council not to speak
decidedly enough on the very point in dispute; certain
clauses were therefore added by the assembled bishops,’
under the guidance of Athanasius, in order to affirm in

1 See the Latin Version of the Article.
2 The bishops present at the Council of Nicoea numbered three hundred and
eighteen in all, besides their attendant clergy.
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unmistakable language that the Second Person in the
Blessed Trinity is true God, of one essence with the Father.
These clauses were :—
ék THS ovalas Tov Ha-rpo'g.
aAnOuwov Oeov éx Ocot aAyOwob.
(;MOOle'lOV ‘T(;!’; IIan[.
At the same time an anathema was appended which ran
as follows :—
Tovs de Néyovras, "Hy TOTE OTE OUK AV, N OVvK A ply
-~ K] 3 ) »” L A ’ e 7
fyevvq@nuat, bl eg OUK OVT®WY €YEVETO, 7] ef eTepas
Voo Tdgews 3 ovalas tj)amcov*ras' elvat, % KTla'-réu, ]
\ N k) L) \ e\ -~ -~ ’
TpETTOY, 7 aMotwTrov Tov Yiov Tov Oeot, TodTous
A [4 ¢ N A b N -~ -~
ava9€,u.a’rt§€¢ 7 kaBodwn kat amoosToluy Tov Oeod
éxkAnoia.
The Council of Constantinople (A.D. 381), at which one
hundred and fifty bishops were present, added -clauses
treating of the Divinity of the Holy Ghost, in view of the
false teaching of Macedonius. The concluding clauses were
also adopted at the same time, while the anathema was
omitted, and a few unimportant changes were made in
the wording of the earlier part of the Creed. As supposed
to have been put forth by the Council of Constantinople
the Creed ran thus:—
II[O’TGU()MGV ElS‘ GUCl eGOV IIG'TGP(I TGVTOKP(ITOPG, 71'0[7]‘7'7]1/
OUPGVOU K(ll '}"]S‘, OPGT(I)V TE 7T(1VT(UV Kal aopu'rwll

Kal €lS‘ GV(l KUP[OV, I’](TOUV XPI(T‘TOV, ’T()V YIOV 'T()U 66()0
Tov povoyevii, Tov é Tov Llatpos yewnbévra wpo

’ ~ v 7 ~ hd A Al 3 \ hd
mavTer Tov wévev, Pos ék Pwros, Ocov anbwor ék
Oeov aNnbuwoi, yevvnbévra ov wombevra, ouoovoiov T
I N ’ b

[atpi 0¢ 00 Ta wavra éyévero.

Tov 0 nuas Tovs @bpdmovs kal S Ty Huerépav
0'(07)7‘0[(111 K(ZTGAG()’V‘T(I éK 'T(:)V ()&P(U/(:‘V, K(lz a'apxwee'u‘ra
A ’ L ’ A ’ ~ ! \
ek veiparos “Avyiov kal l\lu‘mas‘ e IIup@evou, Kkal
évau@pwwrya‘u’v‘rm
Zravpwbévra Te mep quav émt Ilovriov lldarov, ral
7!'(190’1"7'(1, Ka; Ta(;be’u'ra' Kaz &Vaa'rriv*ra ‘Tﬁ ‘TPI'T’I)
¢ ] A Al 4 K | b ’ ’ \‘
;hu.epa KaTa Tas 'yp(ui)as" ai aveAOovra els Tovs'
OUP(II/OUS‘, Kal Ka@e{o,uevov €K 36&(01' TOU Ha‘rpos', Kat
TAAWw epxo,uevov ,ue'ra 305}79 pral {wm‘ac xal vercpous‘
OU T)]S‘ ,Baa'O\etas‘ OUIC 60'7'(1[ TE’AOS‘.

Kal efs 70 Ilvelua 70 “Aqiov, 7o Kipov, ral 7o
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{womouov, 70 é Tov Ilarpos éxmopevduevov, T6 auv
H(I‘Tp2 I\'a; YL’(;O” U'U,MW‘OOU'ICUVOI;,U.GVOV Ka; G'UVSOgaC(‘,U.GVOV,
76 Aa\joay O Ty wpopyTay.

Eis wiav arylay kaBolueny kal dmooToluny 'Exk\naiav.,

‘Ouoloyoiuey & Barriopa els ddeaty amapTiaw.

Hpocr?ox&},u.ev avacTacw veKp&y.

Ka zw;w T00 uéAhovros alwvos.

The form of the Nicene Creed in use in the Western
Church differs from the above in that it has two additional
clauses, both traceable as far back as the third Council of
Toledo, A.D. 589:—

(@) Deum de Deo after yewwnfévra wpo wavrer Tév aldvov.
The words added, however, do not express any truth not
before contained in the Creed, being covered by the clause,
Oeov a\yOwov éx Oeot arnbvov.

(b) Filiogue, giving expression to the doctrine of the double
procession of the Holy Spirit, and never accepted by the
Eastern Church.

(See notes on Art. V. p. 45).

The Athanasian Creed.

In the rubric in the Prayer Book enjoining its use this
Creed is entitled a “Confession of our Christian Faith,
commonly called the Creed of Saint Athanasius.” The
authorship is thus not directly ascribed to him, and
although we meet with the ascription of its composition
to Athanasius as early as the sixth century, there is every
reason for concluding that it was not composed by him,
but was called Athanasian rather because it contains and
enforces the great truths which that Father spent his life in
defending. Internal evidence points to the period between
420 and 450 A.D. as the time of the composition of this
Creed.

(@) Its form and style indicate that the Creed was originally
drawn up by a Latin writer, and that it originated, not in
the Eastern, but in the Western Church. The facts that
the earliest traces of its public use are found in the Galli-
can Church, and that the oldest MSS. have been found in
France, support this conclusion,

(b) The phraseology is evidently borrowed in several places
from the writings of S. Augustine of Hippo. In view of
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this it would be difficult to suppose that -the Creed was
composed much before 420 A.D.

(¢) On the other hand, although the language of the Creed
excludes Eutychianism,! there is no express or distinet
condemnation of that heresy; we may fairly argue, there-
fore, that it was drawn up before the Eutychian heresy
came to a head and was condemmned at the Council of
Chaleedon (451 A.D.), since otherwise we should expect
the doctrine of the two distinet Natures in Christ to be
more distinetly stated.?

To the question, “ Who wrote this Creed ?” no certain answer
can be given, but scholars have associated it with the names of
the following writers of note in the Western Church :—

Hilary, Bishop of Arles, 429.
Vincentius of Lerins, 434.
Vigilius of Tapsus, 484.

It should be noted that the Athanasian Creed is very different,
as well in its origin as in its character, from the other two Creeds
which are named with it in the Article. It did not grow out
of the form of profession made by Christian converts at Baptism,
nor was it drawn up by any Council; and, as the title given
to it in some MSS. indicates? it partakes more of the nature
of a Hymn or Psalm, than of a Creed in the proper sense of
the word. It does not simply lay down the outlines of the
Christian Faith, but it is rather the outpouring of a devout and
thoughtful soul, pondering, and with loving faith dwelling and
enlarging upon, the deep mysteries of the Triune Being of God,
and of the Incarnation.

The Apostles’ Creed.

In its present form this Creed is not traceable further
back than about the middle of the eighth century, when
we meet with it in the writings of Pirminius,* who gives
it as the form used in the Baptismal Service. Though it

1 See v. 34 :—
“Unus omnino, non confusione Substantiae.”
2 Cf, eq., V. 33:—
¢ Unus autem, non conversione Divinitatis in carnem
. G D s
Sed adsumptione Humanitatis in Deum.

3 ¢« Hymuus S. Athanasii de Trinitate.”
4 Very little is known of Pirminius, but he is said to have laboured as a
missionary in Germany, -
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does not appear till about 750 A.D. in the precise form
with which we are familiar, the Creed is in reality the
product of a much earlier age, having grown up in the
Western Church within the first four centuries. We meet
with the substance of it in the writings of Irenacus and of
Tertullian.

The Creed given by Irenus® (A.D. 180) as expressing
the faith of the Church in Germany, Spain, the Celtic
nations, the East, Libya, Egypt, and in “the central parts
of the earth,” runs as follows :—

HlO"Té‘U’OMGV GI’S‘ gua 9651/ Ha're'pa WﬂVTOKPdTOPa, 76V

7T'€7T'OD7ICO’T(1 ‘T(‘)V OI;P(IVO’V, lca2 'TI\]V ’}/’71’, K'a; T(‘IS' Oa?\daa'ag,
\ ’ o W% k] -
Kat TayTa Ta €V auToLS,

Kai els éva Xplo"rév Iyootv, Tov Yiov Tob Ocod, Tov
capkwbévra I;W(:‘p TS ﬁ,u.e’re'pag cwTyplas

Kai eis Ivetpa “Avyiov, 76 dia Tdv wpopyTdY Kem]pvxés‘
Tas olkovoulas, kal Tas éevoers,

Kar mpy é Hapee'vov 761/1/;70‘“1 kal TO wd@og, Kal ’T;ﬂ/
€7€p0'lV E'K VGKPwV, K'al Ti]V GVG'aPICOV GlS‘ ’TOUS‘ ovpavous'
avakn\!/w 'TOU 7]7(17"7],(1.6]/0U XPlG’TOU II]O'OU ’TOU KUP!OU
q,uwu Kal T)]V GIC ’T(DV OUpanV EV Ti] 805’] TOU Ha'TPOS'
WGPOUO'MIV aUTOU, G'ﬂ'l ’TO avalce(Pa?\alwa'aa'Qat ’Ta TaVTa,
Kal avacTRoal mTaoay o'afplca TATHS avOpaTdTyTos.

Tertullian, in his treatise “ De Virginibus Velandis,” gives
the following Articles of Christian belief :—

“In unicum Deum Omnipotentem, Mundi conditorem ;
Et Filium Ejus, Jesum Christum, natum ex Virgine
Maria, crucifixum sub Pontio Pilato, tertia die resus-
citatum a mortuis, receptum in ccelis, sedentem nunc
ad dexteram Patris, venturum judicare vivos et mor-
tuos per carnis etiam resurrectionem.”

S. Augustine, in his treatises “ De Fide et Symbolo” and
¢ Sermo ad Catechumenos,” has preserved the Baptismal
Creed as used in his day (the close of the fourth century).
In the “De Fide et Symbolo” it is thus given :—

“COredimus in Deum Patrem Omnipotentem.

“Et in Jesum Christum, Filium Dei Patris unigenitum,
Dominum nostrum, qui natus est per Spiritum Sanc-
tum ex Virgine Maria. Sub Pontio Pilato crucifixus
est, et sepultus. Tertio die resurrexit a mortuis; in

1 Adv. Haer. III. iii. § 4.
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ceelum ascendit ; sedet ad dexteram Patris, inde ven-
turus et judicaturus vivos et mortuos.

“Credimus in Spiritum Sanctum: sanctam Ecclesiam
utique catholicam ; remissionem peccatorum, et carnis
resurrectionem.”

The Creed given in the “ Sermo ad Catechumenos ” differs
little from the above. Besides a few minor variations, the
clause on the Passion is rather fuller :—

“Passus sub Pontio Pilato, crucifixus, mortuus et
sepultus.”
There is also an additional clause at the conclusion :—
“In vitam aeternam.”

From the Commentary of Rufinus, a presbyter of Aquileia,
we gather two forms of the Creed as used about the end
of the fourth century in the Churches of Agquileia and

lome respectively. It is in the Aquileian Creed as given
by Rufinus that we first meet with the clause * Descendit
ad inferna.”

About the middle of the sixth century we have a rather
fuller form of the Creed which appears in sermons ascribed
to Eusebius Gallicanus. The most important variations
from the earlier forms given above are :—

(i.) The addition of the words “conceptus est” :

“ Conceptus est de Spiritu Sancto.”

(ii.) The expansion of the clause on the Ascension:

“Sedet ad dexteram Dei Patris Omnipotentis.”

(iti.) The addition of the article, “ Sanctorum communionem.”

From the foregoing sketch it appears that the Apostles’ Creed
has reached its present form by a gradual process, but that its
main substance is traceable to the Baptismal profession of very
early times. While it is post-Apostolic as regards its present
form, in its contents it is truly Apostolic, summarising as it does
for the use of the faithful the doctrines taught by the Apostles.
We do not, therefore, inappropriately nanme it the Apostles’, or the
Apostolic, Creed. Historically there may be another reason for
the application of the name. The gradual expansion of the Creed
is to be traced in the Western Church, and in this part of the
Church it has always been most frequently used. Rome was
from an early period the leading see of the West, and often
spoken of as the Apostolic See, being the only Church of Western
Christendom which was considered to have been founded by an
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Apostle. It would thus naturally come about that the Creed
most frequently used by it should be entitled the Apostolic, or
the Apostles’, Creed.

(2.) THE GROUND OF THE ACCEPTANCE OF THE THREE CREEDS,
For they may be proved by most certain warrants of Holy
Scripture.
This clause is added to show that, in enjoining the three
Creeds upon her members to be “thoroughly received and
believed ” by them, our Church is acting in accordance
with the principle already laid down in Article VI, that
nothing is to be required “that it should be believed as an
Article of the Faith ” save what is read in Holy Secripture
or “may be proved thereby ” (see notes on Art. VL).
The Church provides for the continual recitation of the
Creeds :—
The Nicene Creed in the Communion Service.
The Athanasian Creed on certain stated Festivals and Holy
Days.
The Apostles’ Creed in daily Morning and Evening Prayer.
This last is also used as the Baptismal Profession of Faith,
and is given in the “Order for the Visitation of the Sick ” as the
rule of faith by which the sick person should prove himself
whether he believe as a Christian man should.



ARTICLE IX

‘ OF ORIGINAL OR BIRTH SIN.

Original sin standeth not in the
following of Adam (as the Pelagians
do vainly talk) but it is the fault
and corruption of the mnature of
every man, that naturally is en-
gendered of the offspring of Adam,
whereby man is very far gone from
original righteousness, and is of his
own nature inclined to evil, so that
the flesh lusteth always contrary to
the spirit, and therefore in every
person born into this world, it de-
serveth God’s wrath and damnation.
And this infection of nature doth
remain, yea, in them that are re-
generated, whereby the lust of the
flesh, called in Greek Ppdvypa
gapkds (which some do expound
the wisdom, some sensuality, some
the affection, some the desire, of the
flesh), is not subject to the law of
God. - And although there is no
condemnation for them that believe,
and are baptized, yet the Apostle
doth confess, that concupiscence and
lust, hath of itself the nature of sin.

DE PECCATO ORIGINALIL

Peccatum originis non est (ut
fabulantur Pelagiani) in imitatione
Adami situm, sed est vitium et
depravatio naturae cujuslibet homi-
nis ex Adamo naturaliter propagati,
qua fit ut ab originali justitia quam
longissime distet, ad malum sua
nitura propendeat, et caro semper
adversus spiritum concupiscat: unde
in unoquoque nascentium, iram Dei,
atque damnationem meretur. Manet
etiam in renatis haec naturac depra-
vatio; qua fit, ut affectus carnis,
Graece Ppdvnpo oapkds, (quod alii
sapientiam, alii sensum, alil affec-
tum, alii studium, earnis interpre-
tantur) legi Dei non subjiciatur.
Et quanquam renatis et credentibus
nulla propter Christum est con-
demnatio, peccati tamen in sese
rationem habere concupiscentiam
fatetur Apostolus.

§ .—SOURCE.

This Article is based to a certain extent upon the second
Article of the first part of the Augsburg Confession (“ De Peccato
Originis ”), through the medium of the XIII. Articles, but none
of the clauses are taken verbatim from that formulary. The
expression “originalis justitia,” which occurs in our Article, and

68
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in the XIII. Articles, is not found in the Augsburg Confession.
The Pelagians are mentioned by name in all three formularies,
and their tenets rejected.

§ 2.—OBJECT.

The Article is expressly intended to exclude Pelagianism,
which had been revived at the time of the Reformation by the
Anabaptists. In the Article as it stood in 1553 the Anabaptists
were also referred to by name, “ ut fabulantur Pelagiani, et hodie
Anabaptistae repetunt.”

§ 3.—EXPOSITION.

A Short Account of Pelagianism.

Pelagius > himself was a monk of British origin. The lax
conduct of professing Christians at Rome, who excused their
shortcomings upon the ground of the infirmity of human nature,
is said to have been the immediate cause of his error; he
assured them that, if they would, they could live perfect lives,
and was led to the opposite extreme of attributing too much
to unaided human nature. A Council held at Carthage (A.D.
412) condemned Ceelestius, a friend and follower of Pelagius,
who had been spreading his opinions in the North African
Church. The Pelagian tenets condemned by this Council were
seven in number :—

(i.) That Adam was created mortal, and would have died even

if he had not sinned.

(ii.) The sin of Adam injured himself only, and not the human

race.

(iii.) That the Law had the same effect as the Gospel in sending

men t6 the Kingdom of Heaven.

(iv.) That even before Christ’s coming there had been sinless

men.

(v.) That infants when born are in the same state as Adam

before his transgression.

(vi.) That all mankind does not die in Adam, or rise in Christ.

(vii.) That unbaptized infants would have eternal life,

A brief consideration will show us that these seven propositions

! See Ridley’s letter quoted above, pp. 23, 24.
? The name Pelagius is thought to be a Grecised form of his native name,
Morgan.
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are logically connected. Pelagius began by arguing somewhat
in this way: ‘ We cannot imagine that God would be so foolish
as to create man to keep a. Law, which yet by the very constitu-
tion of his nature he cannot keep; we must therefore conclude
that man can keep God’s commandments if he will.” Notice
here that the Fall, with its consequences, by which man lost his
original power of keeping God’s commandments, is entirely over-
looked ; we are, according to Pelagius, at birth in the same state
in which Adam was before he fell. ; If we admit this, it follows
of course that Adam’s transgression hurt only himself and not the
human race. But here a difficulty arises: death has passed upon
all men, even upon unconscious infants—does not this fact
indicate that all partake in sin? Pelagius solved the difficulty
by denying the connection of death with sin: “ Adam was created
mortal, and would have died even if he had not sinned.”

This position has now been reached :—Adam need not have
sinned; we at birth are all of us in the same condition that Adam
was in before the Fall; therefore no man need sin, Pelagius
went further, and aflirmed that he could mention many who never
had sinned. Now cowmes the important question, “In virtue of
what power were such men sinless?” Pelagius said, by the
exercise of their own free-will under the guidance of God’s
Moral Law ; <.c., in order to attain perfection man needs simply
to be told what to do, and he will do it; he needs no power to
enable him to act up to that which his conscience approves. If
Moral Teaching thus suffices for man’s need, it follows that the
Gospel is in reality no advance upon the Law, but both “have
the same effect in sending men to the Kingdom of Heaven.”

In consequence of the conclusions already arrived at, Pelagius
was obliged to take the text, “ As in Adam all die,” in an unreal
sense ; he explained it as meaning, not that all die in Adam,
but that all those who do die, die in Adam; in other words, all
men do not sin, but if a man happen to sin, he is following the
example of Adam.

Holding these opinions, Pelagius was of course obliged to give
up the doctrine of the Church with regard to Baptism. If in-
fants at birth ave sinless, there can be no need of Regeneration.
The custom of baptizing infants was, however, retained by him,
as a ceremony of dedication to God.

The root of the evil in Pelagius’ system is his totally in-
adequate conception of the nature of sin. With him “sin” is
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only a name for an a,ct,' which, once committed, is over and done
with, and leaves no effect behind; so that human nature, whether
in the individual or in the race, is uninfluenced by past sins, and
is in the same condition as at the creation of Adam. Universal
human experience, however, gives the lie to such theorising. We
know that it is by repeated acts that habits take shape, and that
character is formed. The power to be righteous did, indeed, belong
to our nature as originally constituted, but Pelagius was wrong
in supposing that no act of man can remove that power, and in
confining the need of a special grace over and above natural
endowment to some only of mankind.!
We will now consider the Article in detail ; it defines—

(1.) THE NATURE OF ORIGINAL SIN.

Original Sin standeth not in the following of Adam (as the
Pelagians do vainly talk) but it is the fault and corruption
of the nature. (See Rom. v. 12—109.)

‘When we speak of Original Sin we do not mean merely
that Adam first set the example of sinning, an example
which most men follow (Peccatum originis non est in imita-
tione Adami situm)—this was the theory of Pelagius; but
we understand by it a vitium et depravatio naturae. The
nature of the race as a whole is faulty and corrupted, owing
to the sin of the progenitor.

Cf. what is said in the REForMaTIO LEGUM, ¢ De Haere-
sibus,’ Cap. 7:

“In labe peccati ex ortu nostro contracta, quam vitium originis
appellamus, primum quidem Pelagianorum, deinde etiam Anabap-
tistarum nobis vitandus et submovendus est error, quorum in eo
consensus contra veritatem sacrarum Scripturarum est, quod pec-
catum originis in Adamo solo haeserit, et non ad posteros transierit,
nec ullam afferat naturae nostrae perversitatem, nisi quod ex Adami
delicto propositum sit peccandi noxium exemplum, quod homines
ad eandem pravitatem invitat imitandam et usurpandam.”

The AucssUrG ConressioN (Part I. Art. II.) speaks of
Original Sin as “ morbus seu vitium originis.”

! The account here given of Pelagian teaching has been carefully gathered
from S. Augustine’s treatment of the Pelagian heresy in his treatises, ¢ De
Spiritu et Littera,” ‘““De Natura et Gratia” (which is especially valuable
because it contains a review of a lost work by Pelagius), and ‘“De Gestis
Pelagii” (ed. Bright ; Clarendon Press).



" THE THIRTY-NINE ARTICLES

The BeLgic CoNFESSION (Art. XV.) gives this defini-
tion :—

¢ Est autem peccatum originis corruptio totius naturae, et vitium
haereditarium, quo et ipsi infantes in matris utero polluti sunt.”

A Calvinist would describe Original Sin as the *imputa-
tion” of Adam’s guilt.!
Cf. WESTMINSTER CoNFESsION, VL. iii. :

“They being the root of all mankind, the guilt of this sin was
imputed.”

In their revision of the ninth Article the Westminster
divines inserted a clause in the definition of Original Sin:—

“Together with his first sin imputed, it is the fault and cor-
ruption of the nature,” &e.? :

(2.) THE EXTENT oF ORIGINAL SIN.
of every man that naturally is engendered of the offspring of
Adam; (Ps 1. 5.)

Thus our Church emphatically excludes Pelagianism, and
affirms that Adam’s sin affected not himself only, but the
whole human race.

¢f. Couxcin or TRENT, Session V. :

“Si quis Adae praevaricationem sibi soli et non ejus propagini
asserit nocuisse, et acceptam a deo sanctitatem et justitiam, quam
perdidit, sibi soli et non nobis etiam cum perdidisse, aut inqui-
natun illum per inobedientiae peccatumn mortem et poenas corporis
tantum in omne genus humanum transfudisse, non autem et pec-
catum, quod mors est animae : anathema sit.”

A Socinian would include Jesus Christ among men born
in sin; but our Lord is expressly excluded by the wording
of the Article, since He was “supernaturally engendered”

(S. Luke i. 34, 35).

1 Tt should be remembered, however, that Calvin himself did not teach this.
Cf. Instirutes, 1L i, 8:
 Atque ideo infantes quoque ipsi, dum suam secumn damnationem afferant,
non alieno, sed suo ipsorum vitio sunt obstricti.”
He thus defines Original Sin :

““Videtur ergo peccatum originale, haereditaria naturae nostrae pravitas et
corruptio in omnes animae partes diffusa, quae primum facit reos irae Dei,
tum etiam opera in nobis profert, quae Scriptura vocat opera carnis.”

2 The text of the Article as revised is given in full in Appendix IV.
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(3.) TEE RESULT OF ORIGINAL SIN,

whereby man is very far gone from original righteousness, and
is of his own nature inclined to evil, so that the flesh lusteth
always contrary to the spirit ;

The consequence of the Fall is here represented as
twofold :—

(¢) A Privation, the loss of that life of intimate communion
with God which man had before the Fall, with a wide
departure from original righteousness® (Rom. vii. 18).

() A Depravation, the introduction of an element of discord
within man himself, the inclination of his nature to evil,
so that the lower within him strives against the higher
(Gen. viiil. 21; Gal. v. 17).

The SaxoN ConrEssioN, like the English Article, sets
forth the twofold result of the Fall :—

(@) “ Carentia originalis justitiae.”
(b) Depravatio “quae lapsum secuta est.” (Art. IL)

While Pelagianism denies that there is any result at all,
so far as the human race as a whole is concerned, Calvinism,
on the other hand, lays such stress on the consequences of
the Fall as to hold that every spark of original righteous-
ness has been extinguished, and the image of God not
merely defaced, but utterly blotted out.?

Frenca CoxressioN, Art. IX. :

. ‘““adeo ut ipsius natura sit prorsus corrupta, et spiritu
excaecatus, ac corde depravatus, omnem illam integritatem, sine
ulla prorsus exceptione, amiserit. Etsi enim nonnullam habet
boni et mali discretionem : affirmamus tamen quicquid habet Iucis
mox fieri tenebras, cum de quaerendo Deo agitur, adeo ut sua
intelligentia et ratione nullo modo possit ad eum accedere.”

Scorca Conression, Art. II1. :
“Qua transgressione, quae vulgo dicitur originale peccatum,
prorsus deformata est illa Dei in homine imago.”

1 The expression “original righteousness ” is taken from the XIII Articles,
but does not occur in the Augsburg Confession., The phrase was used by the
Saxon school of Reformers to signify the sinless state of man before the Fall;
we meet with it in the SAXON CONFEsSION, and in the definition of Original
Sin given by the FORMULA OF CONCORD :—

. ‘‘est privatio concreatae in paradiso justitiae originalis seu imaginis
dei, ad quam homo initio in veritate, sanctitate atque justitia creatus fuerat.”

2 In the INSTITUTES (Book IL) Calvin himself speaks of the heavenly image
as ‘obliterated’ by the Fall, both in Adam and in all his posterity.

K
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‘WeEesTMINSTER ConFEssioN, VL 2 :

“By this sin they (i.e., our first parents) fell from their original
righteousness and communion with God, and so became dead in
sin, and wholly defiled in all the faculties and parts of soul and
body.”

It is evident that the wording of our Article was not
strong enough to suit the Westminster divines; in their
revision they altered it thus:—

¢ Whereby man is wholly deprived of original righteousness,
and is of his own nature inclined only to evil”?

(4.) TuE PUNISHMENT DUE TO ORIGINAL SIN.
and therefore, in every person born into this world, it deserveth
God’s wrath and damnation. (Eph. ii. 3; Rom. v. 18.)
Pelagius and his followers denied that any penalty of
Adam’s transgression passes on to his offspring.
In formularies both of the Saxon and Swiss school the
penalty attaching to Original Sin is spoken of as ¢eternal
death’; see, e.g.:—

Avcspure Coxression, Part 1. Art. I1. :
“Docent . . . quod hic morbus, seu vitium originis, vere sit
peccatum, damnans et afferens nune quoque acternam mortem his,
qui non renascuntur per baptismum et Spiritum Sanctum.”

Seconp Hevrveric Conrgssion, Art. VIIL :

. ‘““merito nostro, irac Dei obnoxii, poenis subjicimur justis :
adeoque a Deo abjecti essemus omnes, nisi reduxisset nos Christus
liberator, Per mortem itaque intelligimus non tantum corpoream
.mortem, quae omnibus nobis semel, propter peccata, est obeunda, sed
etiam supplicia sempiterna peccatis et corruptioni nostrae debita.”

(5.) Tur ErrecT OF BAPTISM.

And this infection of nature doth remain, yea, in them that are
regenerated ; whereby the lust of the flesh, called in Greek
Ppéimpa capkds . . . is not subject to the law of God. And
although there is no condemnation for them that believe and
are baptized, yet the Apostle doth confess that concupiscence
and lust hath of itself the nature of sin.

Baptism removes all condemnation on account of Original
Sin (Rom. viii. 1), but does not remove the effects of the

1 See Appendix IV. -
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Fall upon our nature (Gal. v. 17), so that there remains,
even in the regenerate, the lusting of the flesh against the
spirit (Rom. viii. 7), and this concupiscentia’ has of itself
the nature of sin (Rom. vii. 7).

Cf. what is said in the sixth of the XIII. Articles:—

“Quia vero infantes nascuntur cum peccato originis, habent
opus remissione illius peccati, et illud ita remittitur ut reatus
tollatur, licet corruptio naturae seu concupiscentia manet in hac
vita, etsi ineipit sanari, quia Spiritus Sanctus in ipsis etiam
infantibus est efficax, et eos mundat.”

To the same effect also Calvin writes in INSTITUTES, 1V.
XV, I1:—

¢ Baptismus quidem promittit nobis submersum esse nostrum
Pharaonem, et peccati mortificationem ; non tamen ita ut amplius
non sit, aut nobis negotium non facessat ; sed tantum ne superet.
Nam quamdiu in hoc carcere corporis nostri clausi degemus,
habitabunt in nobis reliquiae peccati; sed si promissionem in
Baptismo nobis a Deo datam, fide tenemus, non dominabuntur nec
regnabunt.”

Melanchthon, in Loct THEOLOGICI (p. I12), thus states
the effect of Baptism :—

“Ideo sic respondemus, in baptismo tolli peccatum, quod ad
reatum, seu imputationem attinet, sed manere morbum ipsum.”

Bonner’s words in “ Profitable and Necessary Doctrine ”
well express the teaching of our Church:—

¢ Albeit baptisme be of this great efficacye, yet ye shall vnder-
stand that there remaineth in us that be baptized a certayne
infirmitie, or inclination to synne, called concupiscence, whyche
by lustes and desyres doth moue vs many tymes to synnes and
wickednes ; neuertheless almyghty God of his great mercy and
goodnes hath geuen vs such grace in his holye sacrament of
baptysme, that such carnall and fleshly lustes and desyres shall
not, ne can in any wyse hurte vs, excepte we do first consent unto
them.”

When we come to the question whether the concupis-
cence which remains in the baptized is itself properly sin,
we find great divergence in the formularies of the Reforma-
tion period. Those drawn up by the theologians of the
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Lutheran and ‘ Reformed ’ bodies agree in affirming that such
concupiscence is truly and properly sin ; see, eg. :—
Saxox ConressioN, Art. 1L :
‘ Hanc malam concupiscentiam dicimus esse peccatum.”
Frexcu CoxrEessioN, Art. XTI :
“ Affirmamus quoque hoc vitium, etiam post baptismum, esse
vere peccatum.”
Westvinster Conression, VI 5
““Both itself, and all the motions thereof, are truly and properly
sin.”? ’

The CouNciL oF TRENT, on the other hand, declared that
the concupiscence remaining in the baptized is not properly
sin. The decree of the Council upon this subject (Session
V.) runs as follows :—

St quis per Jesu Christi gratiam, quae in baptismo confertur,
reatum originalis peccati remitti negat, aut etiam asserit non tolli
totum id, quod veram et propriam peccati rationem habet, sed
illud dicit tantum radi aut non imputari, anathema sit, in renatis
enim nihil odit Deus. . . . Manere antem in baptizatis concupis-
centiam vel fomitem, sancta synodus fatetur et sentit, quae cum
ad agonem rclicta sit, nocere non consentientibus, sed utiliter per
Christi gratiam repugnantibus non valet. Hanc concupiscentiam,
quam aliquando Apostolus peccatum appellat, sancta synodus
declarat, ecclesiam catholicam nunquam intellexisse peccatum
appellari, quod vere et proprie in renatis peccatum sit, sed quia
ex peccato est, et ad peccatum inelinat.”

It will be observed that our Article speaks guardedly; while
it differs from the decree of Trent in declaring that the concupis-
cence which remains in the baptized “has the nature of sin”
(peccati in sese rationem habet *), yet it does not go so far as to
aflirm, with the other Confessions above quoted, that it is truly
and properly sin.

§$4—NOTEWORTHY FEXPRESSIONS IN THIS ARTICLE,
(i.) Ppovnua gapros (Rom. viii. 6).
The key to the true meaning of ¢pdinua in this phrase
is to.be found in the use of the cognate verb in the New
Testament. Cf. the following passages : —

1 Cf. the text of our Art. IX. as revised by the Westminster assembly of
divines, Appendix IV.
2 See the use of the same Latin phrase in Art. XIIL

-
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"Y'rrafye omiow pmov, ZaTavd . . . 0Tt ov Ppoveis Ta Tob
Ocot, dANa Ta Tav avbfpdmov (S. Matt. xvi. 23).

O¢ yap rara odpka Svres Ta Tis capkos Ppovoigwy
(Rom. viii. 5).

M3 ra S\rmAa ¢ppovoivres (Rom. xii. 16).

Oi ra émiyeta Pppovoivres (Phil. iil. 19).

Ta ave ¢ppoveire, un Ta émt T yis (Col. iil. 2).

In the light of these passages we understand ¢pdvyua
aapros to signify the directing of the thoughts and energies
to the interests of the flesh.

(ii.) An incidental use of language in the Article is doctrinally
important, and should not be overlooked. The way in
which renatis, which occurs twice in the Latin version, is
represented in the one case by “them that are regenerated,”
and in the other by “?them that are baptized,” implies the
doctrine of Baptismal Regeneration.
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ARTICLE X

OF FREE-WILL. DE LIBERO ARBITRIO.

The condition of man after the Ea est hominis post la.psulri
fall of Adam is such, that he can- | Adae conditio, ut sese natura-
not turn and prepare himself by |libus suis viribus et bonis operi-
his own natural strength and good | bus ad fidem et invocationem
works, to faith and ealling upon | Dei convertere ac praeparare non
God : wherefore we have no power | possit. Quare absque gratia Dei
to do good works pleasant and ac- | (quae per Christum est) nos prae-
ceptable to God, without the grace | veniente, ut velimus, et cooperante
of God by Christ preventing us, thatldum volumus, ad pietatis opera
we may have a good will,and work- | facienda, quac Deo grata sunt et
ing witit us, when we have that |accepta, nihil valemus.
good will. |

§ 1.—SOURCE.

The first part of the Article (printed in thick type in the
Latin version) was added in 1563, the words from “ut sese
naturalibus ” down to ‘ praeparare non possit” being taken from
the Article ¢ De Peccato” in the Wurtemburg Confession. The
Article of 1553, which forms the second part of our present
Article, agrees almost verbatim with words of S. Augustine in
his treatise ¢ De Gratia et Libero Arbitrio,” Cap. xvii.

The expression “ working wiTH us” was altered in 1571 from
“working in us” of the previous English versions. This change,
though slight, is significant, since it brings into prominence the
fact that man is not so utterly depraved but that he is able to
co-operate with God.

§ 2.—OBJECT.

This Article is really supplementary to the last, stating clearly
the necessity of Divine grace, which was denied by the Pelagians

and Anabaptists. .
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ARTICLE X 79
Cf. ReErForMATIO LEGUM, < De Haeresibus,’ Cap. 7:

““Nobis contra illos progrediendum est, qui tantum in libero
arbitrio roboris et nervorum ponunt, ut eo solo sine alia speciali
Christi gratia recte ab hominibus vivi posse constituant.”

In the case of this Article the title scarcely corresponds to the
contents. “OF THE NECESSITY OF DIVINE GRACE” would be a
more suitable heading.

§ 3.—EXPOSITION.

(1.) ManN’s IncaPACITY FOR G0OD SINCE THE FaALL.

The condition of man after the fall of Adam is such, that he
cannot turn and prepare himself by his own natural strength
and good works, to faith and calling upon God.

In other words, man in his natural state is in a condition
of slavery to sin (Rom. %ii. 14; viii. 8. Cf. S. John
viii. 34).

We should keep in mind the distinction in the technical
langnage of theology between ‘liberum arbitrium’ and
‘voluntas.” ‘Liberum arbitrium’ signifies the power of
freely choosing. ¢Voluntas’ denotes an act of will, the
determination of the ¢liberum arbitrium’ in a particular
direction.

S. Augustine, whose writings had great influence with
the Reformers, gives the following account of man’s will.
The *liberum arbitrium ~ was— :

(i.) At Creation a media vis,' capable of being inclined either
to good or to evil, but coloured with good.

(ii.) Since the Fall it has been captivatum, and hence in the
power of sin.

(iii.) But through the work of Christ it is now Zlberatum, so
that by His grace it may be again turned in the direction
of good.

Statements of other formularies of the Reformation period

should be compared with the wording of our Article :—

AvasBure ConressioN, Art. XVIIL ;
“De libero arbitrio docent, quod humana voluntas habeat ali-
quam libertatem ad efficiendam civilem justitiam, et deligendas res
rationi subjectas. Sed non habet vim sine Spiritu Sancto effi-

1 See ‘“De Spiritu et Littera,” Cap. xxxiii,
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ciendae justitiae Dei seu justitiae spiritualis, quia animalis homo,
non pereipit ea, quae sunt Spiritus Dei.”

SaxoN CoNFEssION, Art. V.:

“Sed homo nequaquam potest se liberare a peceato, et morte
aeterna, viribus naturalibus: sed haec liberatio et conversio
hominis ad Deum, et novitas spiritualis, fit per Filium Dei vivi-
ficantem nos Spiritu suo Sancto,”

Frexca CoxrrssioN, Art. IX.:

“Ttem, quamvis voluntate sit praeditus, qua ad hoc vel illud
movetur, tamen quum ea sit penitus sub peccato eaptiva, nullam
prorsus habet ad bonum appetendum libertatem, nisi quam ex
gratia et Dei dono acceperit.”

Seconp Hewveric CoNressioN, Art. IX.:

“Non sublatus est quidem homini intellectus, non erepta ei
voluntas, et prorsus in lapidem vel truncum est commutatus:
caeterum illa ita sunt immutata et imminuta in homine, ut non
possint amplius quod potuerunt ante lapsum. Intellectus enim
obscuratus est : voluntas vero ex libera, facta est voluntas serva.”

‘WestminsTER CoONFESSION, IX, 3:

‘“Man, by his fall into a state of sin, hath wholly lost all ability
of will to any spiritual good accompanying salvation; so as a
natural man, being altogether averse from that good, and dead in
sin, is not able, by his own strength, to convert himself, or to
prepare himself thercunto.”

The teaching of the Roman Catholic Church as laid down at
the Council of Trent is as follows (Session VI., Jan. 1547):—

“Declarat synodus . . . oportere, ut unusquisque agnoscat et
fateatur, quod cum omnes homines in praevaricatione Adae inno-
centiam perdidissent, facti immundi . . . usque adeo servi erant
peccati . . . tametsi in eis liberum arbitrium minime exstinctum
esset, viribus licet attenuatum et inclinatum.”

Accordingly the Council anathematises those who say that the
‘liberum arbitrium’ is ¢ extinctum ’ and has become ‘ figmentum,’
“titulum sine re.’! The Council further lays down that free-
will without grace cannot make man righteous; that there is no
justification without Divine grace. The necessity of preventing
grace is also strongly asserted; and they are anathematised who
affirm that the free-will of man, when it has been roused and
called, does not co-operate with God’s grace, but is passive.

1 Luther had affirmed at Heidelberg (1518) in one of his ‘Paradoxes’ that

free-will after original sin ‘res est de solo titulo’—a matter of name only,
without any corresponding reality.
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(2.) THE NECEsSITY OF DIVINE GRACE IN ORDER THAT MaN
MAY CHOOSE AND PERFORM THAT WHICH Is GooD.
wherefore we have no power to do good works pleasant and
acceptable to God, without the grace of God by Christ pre-
venting us, that we may have a good will, and working with
us, when we have that good will. (See 1 Cor. ii. 14;
xii. 3.)
Man can neither form good resolutions apart from God’s
grace, nor carry them out by his own unassisted strength.
There must be :—

(a) The grace of God “ Preventing,” i.e., going before: the very
first desire to turn to God must come from Him (S. John
vi. 44; Acts xvi. 14; Phil. ii. 13).

(b) The grace of God “ Co-operating,” i.e., working together
with man’s will, so that our better self is strengthened,
but not superseded (Phil. ii. 13).

Note that the Article expressly speaks of the grace of God
¢ by Christ’ (quae per Christum est). Cf. Phil. iv. 13.

All spiritual benefits which God confers upon men He confers
through Christ alone, Whose merits extend to all men, in all
ages of the world (Rev. xiii. 8).

The teaching of our Article is opposed to—

(@) Pelagianism, which said that man’s condition by nature is
such that he can keep God’s commandments if he will,
without any special Divine assistance.

Cf. AugsBurG CoNFESsION, Art. X VIIIL. :

“Damnant Pelagianos, et alios, qui docent, quod sine Spiritu
Sancto, solis naturae viribus possimus Deum super omnia diligere :
item praecepta Dei facere, quoad substantiam actuum.”

(b) Calvinism, according to which Divine grace, where it is
really given, is irresistible, so that those who are saved are
saved of necessity, their own will being superseded. (See
the quotations given from Calvin in the notes on Art. XVI.

§3)°
Cf. First Baprist CONFESSION, § 23 :
¢ All those that have this precious faith wrought in them By

the Spirit can never finally nor'totally fall away.”
3 L

\
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[After Art. X., in 1553, came an Article on Grace, which was

omitted in 1563.

OF GRACE.

The grace of Christ, or the holie
Ghost by him geuen, dothe take
awaie the stonie harte, and geueth
an harte of fleshe. And although
those that haue no will to good
thinges, he maketh them to wil,
and those that would euil thinges,
he maketh them not to wille the
same : Yet neuerthelesse he en-
forceth not the wil. ~ And ther-
fore no man when he sinneth can
excuse himself as not worthie to be
blamed or condemned, by alleging
that he sinned unwillinglie, or by
compulsion.

It ran thus:—

DE GRATIA.

Gratia Christi, seu Spiritus Sane-
tus qui per eundem datur, cor lapi-
deum aufert, et dat cor carneum.
Atque licet ex nolentibus quae recta
sunt, volentes faciat; et ex volen-
tibus prava, nolentes reddat, volun-
tati nihilominus violentiam nullam
infert. Kt nemo hac de causa cum
peccaverit, seipsum excusare potest,
quasi nolens aut coactus peccaverit,
ut eam ob causam accusari non
mereatur aut damnari.]



ARTICLE XI

OF THE JUSTIFICATION OF MAN.

We are accounted righteous be-
fore God, only for the merit of our
Lord and Saviour Jesus Christ, by
Faith, and not for our own works
or deservings. Wherefore, that we
are justified by Faith only, is a most
wholesome doctrine, and very full of
comfort, as more largely is expressed
in the Homily of Justification.

DE HOMINIS JUSTIFICATIONE.

Tantum propter meritum Do-
mini ac Servatoris nostri Jesu
Christi, per fidem, non propter
opera et merita mnostra, justi
coram Deo reputamur. Quare sola
fide nos justificari, doctrina est salu-
berrima, ac consolationis plenissima:
ut in homilia de justificatione homi-
nis fusius explicatur.

§ 1.—SOURCE.

In 1553 the Article on Justification was very brief :—

¢ Justification by onely faith in Jesus Christ in that sence, as
it is declared in the homelie of Justification, is a most certeine, and
holesome doctrine for Christien menne.”

The wording of this was slightly altered and the first part

(printed in thick type in the Latin version) prefixed in 1563.
The new part agrees with the Art. “De Justificatione” of the
WURTEMBURG CONFESSION, from which it was doubtless taken :—

“Homo enim fit Deo acceptus, et reputatur coram eco justus
propter solum filium Dei Dominum nostrum Iesum Christum per
fidem.”

‘We may compare the rather fuller statement in the fifth of the
much earlier English formulary, the X. ARTICLES :—

“That sinners attain this justification by contrition and faith
joined with charity, after such sort and manner as we before
mentioned and declared ; not as though our contrition or faith, or
any works proceeding thereof, can worthily merit or deserve to
attain the said justification: for the only mercy and grace of the
Father, promised freely unto us for His Son’s sake, Jesu Christ,
and the merits of His Blood and Passion, be the only sufficient

and worthy causes thereof.”
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§ 2.—OBJECT,

The Article is directed against theories of human merit so
prevalent in the Medieval Western Church, and so strongly
protested against at the Reformation, especially by Luther. It
may also be aimed at the tenets of the Anabaptists, whose error
is thus alluded to in Archbishop Hermann’s CONSULTATIO :—

“They boste themselves to be ryghtuous and to please God, not
purely and absolutely for Christes sake, but for theyr owne morti-
fication of themselues, for theyr owne good workes and persecution,
if they suffre any.”

$ 3.—EXPOSITION.

(1.) WHAT 1S MEANT BY JUSTIFICATION ?
We are accounted righteous before God,
¢ Justification’ in the writings of S. Paul signifies the
entering by man (who through sin, original and actnal, is
by nature in a condition of alienation from God) upon
a state of Jwatooivy Oeov (Rom. i. 17 iii. 22), d.c., upon
a state of righteousness which God considers as such; in
other words, the entering into a right relation with God,
which is the starting-point of the Christian life.

(2.) THE GROUND OF OUR JUSTIFICATION.

only for the merit of our Lord and Saviour Jesus Christ, by
Faith, and not for our own works or deservings :

The state of dixaiogvvy before God is not attained by any
efforts or merits of our own (Rom. x. 3; Phil. iii. 9);
nothing that man can do of himself can bring him into
right relation with God, but the reconciliation comes from
God Himself, Who gave His own Son (Rom. v. 8-10,
viii. 32, 33; 2 Cor. v. 21).

(@) Objectively, therefore, the ground of our justification is the
merit of our Lord and Saviour Jesus Christ (Rom. iii. 24).

It is necessary for man on his part to accept what
God has done for him—he must accept the Gospel message
and receive Baptism (Tit. iii. §5); this he does by faith.

(b) Thus, considering the matter subjectively, the sole requisite
for entering upon a state of dwatoovvy before God is Faith
(Rom. i. 17, iii. 22, 30, v. 1; ¢f. Acts xiil. 39, xvi. 31;
Gal. v. 6; Lph. ii. 8).

-
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On the subject of ‘ Justification ’ the following extracts should
be compared with our Article :—

The CounciL oF TRENT understands the term ¢ Justification ’ in
a wider sense than that explained above, taking it to include
¢ Sanctification’; thus the decree of the Council (Session VI.)
differs from our Article in defining Justification as not merely
the ‘“accounting ” but the “ making ” of us righteous:

“Justificatio non est sola peccatorum remissio, sed et sanctifi-
catio et renovatio interioris hominis per voluntariam susceptionem
gratiae et donorum, unde homo ex injusto fit justus et ex inimico
amicus, ut sit haeres secundum spem vitae aeternae . . . justitia
dei, qua nos justos facit, qua videlicet ab eo donati renovamur
spiritu mentis nostrae et non modo reputamur, sed vere justi
nominamur et sumus, justitiam in nobis recipientes.”

Avaspure CoxnressioN, Art. IV.: 3

“Item docent, quod homines non possint justificari coram Deo
propriis viribus, meritis aut operibus, sed gratis justificentur propter
Christum per fidem, cum credunt se in gratiam recipi, et peccata
remitti propter Christum, qui sua morte pro nostris peccatis satis-
fecit. Hanc fidem imputat Deus pro justitia coram ipso (Rom.
iil. et iv.).”

ConNFESSIO VARIATA, Art, ““De Fide”:

“Cum igitur dicimus, Fide justificamur, non hoc intelligimus
quod justi simus propter ipsius virtutis dignitatem. Sed haec est
sententia, consequi nos remissionem peccatorum, et imputationem
Jjustitiae, per misericordiam propter Christum.”

Saxon CoxressioN, Art. TIT. :

““Hac fide cum erigitur, certum est donari remissionem pecca-
torum, reconciliationem et imputationem justitiae, propter ipsius
Christi meritum.”

Formura or CoNcorp (p. 685):

“Vocabulum justificationis in hoc negotio significat justum
pronuntiare, a peccatis et aeternis peccatorum suppliciis absolvere
propter justitiam Christi, quae a Deo fidei imputatur.”

It will be noticed that three of the formularies just quoted,
which express the views of the Saxon, or Lutheran, school of
Reformers, speak of the “imputation” of righteousness. Calvin
also, in dealing with this subject, uses the term “imputation.”
See InstiTUTES, I11. xi. 2 :—

“Ita nos justificationem simpliciter interpretamur acceptionem
qua nos Deus, in gratiam receptos, pro justis habet. Eamque in
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peccatorum remissione, ac justitiae Christi imputatione positam
esse dicimus,”

Cf. also the following quotations from Confessions belonging
to the Swiss school :-—

Frenca Conression, Art. XVIIL ;

“Credimus totam nostramn justitiam positam esse in peceato-
rum nostrorum remissione, quae sit etiam, ut testatur David, unica
nostra felicitas. Itaque ceteras ommes rationes quibus homines
existimant se coram Deo posse justificari, plane repudiamus:
omnique virtutum et meritorum opinione abjecta, in sola Jesu
Christi obedientia prorsus acquiescimus, quae quidem nobis impu-
tatur, tum ut tegantur omnia nostra peccata, tum etiam ut gratiam
coram Deo nanciscamur.”

Secoxp Hewveric CoxressioN, Art. XV, :

“Proprie ergo loquendo, Deus solus nos justificat, et duntaxat
propter Christum nos justificat, non imputans nobis peccata, sed
imputans ejus nobis justitiam . . . ideo docemus et credimus cum
apostolo, hominem peccatorem justificari sola fide in Christum, non
lege, aut ullis operibus.”

The Westminster divines, in their revision of the eleventh
of the XXXIX. Articles, inserted a clause :—

“His (Christ’s) whole obedience and satisfaction being by God
imputed unto us.”?

Our Article differs from the great number of Continental
Confessions, in that it does not discuss at length the meaning of
¢ Justification.” The only approach to a definition of the term
is that which is implied in the wording of the Article, ‘“justi
coram Deo reputamur.”

The fourth of the XIII. Articles, which were the outcome of
an attempt to draw the English and German Reformers together,
runs thus :—

“Ttem de justificatione docemus, quod ea proprie significat
remissionem peccatorum et acceptationem seu reconciliationem
nostram in gratiam et favorem Dei, hoc est veram renovationem
in Christo.”

It is somewhat remarkable that in subsequent English for-
mularies this phraseology is altogether departed from.

1 See Appendix IV. -4
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(3.) Having SpeciaL REGarD To THE NEEDS OF THE TIME, THE
ARTICLE FURTHER EMPHASISES THE DOCTRINE OF JUSTIFICA-
TION BY FAITH ONLY, AND REFERS TO THE HOMILY ON THE
SUBJECT.

Wherefore, that we are justified by Faith only, is a most wholesome
doctrine, and very full of comfort, as more largely is expressed
in the Homily of Justification.

It is obvious that the best works of man are faulty and
imperfect ; if, therefore, God were to enter into judgment
with man, no one living would be able to stand before Him
(Ps. exliii. 2), and we might well despair if it were left to
us to bring ourselves into right relation to God by our own
merits. It is, therefore, most comforting to be assured that
we enter into diwatosUyy before God by accepting in faith
what Christ has done for us,

There is no homily with the title ¢ Homily of Justification,”
but the “ Homily of Salvation,” which deals with the subject, is
evidently the one to which reference is made. In illustration of
the statements of the Article we may quote a short passage from
this homily :—

“And therefore St. Paul declareth here nothing upon the
behalf of man concerning his justification, but only a true and
lively faith : which nevertheless is the gift of God and not man’s
only work without God. And yet that faith doth not shut out
repentance, hope, love, dread, and the fear of God, to be joined
with faith in every man that is justified ; but it shutteth them out
from the office of justifying. So that although they be all present
together in him that is justified, yet they justify not all together.
Nor that faith also doth not shut out the justice of our good works,
necessarily to be done afterward of duty towards God, (for we are
most bounden to serve God in doing good deeds commanded by
Him in His Holy Scripture, all the days of our life;) but it
excludeth them so that we may not do them to this intent, to be
made good by doing of them ” (pp. 22, 23 ; ed. S.P.C.K.).



ARTICLE XII

OF GOOD WORKS. DE BONIS OPERIBUS.

Albeit that good works, which | Bona opera quae sunt fructus
are the fruits of faith, and follow | Fidei et justificatos sequuntur,
after Justification, cannot put away | quanquam peccata nostra expiare
our sins, and endure the severity | et Divini judicii severitatem ferre
of God’s judgment: yet are they | non possunt, Deo tamen grata
pleasing and acceptable to God in  sunt et accepta in Christo, atque
Christ, and do spring out neces- ex vera et viva fide necessario
sarily of a true and lively faith, profluunt, ut plane ex illis, aeque
insomuch that by them a lively fides viva cognosci possit, atque
faith may be as evidently known, 'arbor ex fructu judicari.
as a tree discerned by the fruit. |

§ 1.—SOURCE.

This was one of the new Articles added in 1563, and appears
to have been borrowed to some extent from the Article “ De
Bonis Operibus” in the WURTEMBURG CONFESSION, in which the
following passage occurs :—

“Non est autem sentiendum, quod iis bonis operibus, quae nos
facimus, in judicio Dei, ubi agitur de expiatione peccatorum, et
placatione divinae irae, ac merito aeternae salutis, confidendum sit.
Omnia enim bona opera, quae nos facimus, sunt imperfecta, nec
possunt severitatem divini judicii ferre.”

§ 2.—OBJECT.

Article XI. emphasises the great Reformation doctrine of
Justification by Iaith only; Article XII. was drawn up with
the view of guarding against the practical evil which had been
seen to arise from the misunderstanding of that great doctrine.
Luther laid so much stress on faith that he came to depreciate
works, and even to deny them their proper place, and to speak

of S. James Epistle, which emphasises the necessity of good
88 -
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works, as “strawminea epistola.”! Calvin’s exaggerated teaching
on the subject of Predestination also tended to depreciation of
man’s work. The matter, of course, did not rest with the authors
of these teachings; their followers went much further, with the
result that antinomianism became widely prevalent. It was in
order to meet this evil outcome of the teaching of some of the
Reformers that this Article was framed in 1563.

§ 3—EXPOSITION.

(1.) Goop WORKS ARE IN THEMSELVES NOT MERITORIOUS,

Good works . . . cannot put away our sins and endure the
severity of God’s judgment :

Two things are here affirmed with regard to good works :—

(a) They cannot put away (expiare) sin.

Only the Blood of Christ can expiate sin (1 S. John i. 7);
and it is a fatal error to put human merit in its place, as
was too often done in mediseval times.

(b) They cannot endure the severity of God’s judgment.

We must all acknowledge that there is something of
imperfection even in our best deeds (Ps. exliii. 2).” Good
works, therefore, are not rewarded “de condijgnoy” i.e.,
because of their deserving it.?

With the teaching of the Article on this head we should

contrast—

(i.) The doctrine of the Church of Rome, according to which
the good works of those who are justified are in themselves
meritorious. See CounciL oF TRENT, Session VI., Canon
XXXII :—

“8i quis dixerit, hominis justificati bona opera ita esse dona
Dei, ut non sint etiam bona ipsius justificati merita ; aut ipsum

1 Preface to the New Testament, 1524, p. 105.
2 Cf. the Homily ¢ Of the Misery of Man,” Part ii. p. 17
‘“ Neither may we rejoice in any works that we do, which all be so im-
perfect and impure that they are not able to stand before the righteous
judgment-seat of God.”
3 As to the meaning of the scholastic phrase “meritum de condigno” see
notes on Art. XITI. The doctrine expressed by it was repudiated by the

Continental, as by the English, Reformers. See, e.9., SAXON CONFESSION,
Art. IX. :

“Ideo inanis est imaginatio fingentium obedientiam placere sua dignitate, et
esse meritum condigni, ut loquuntur, et justitiam coram Deo, quae sit meritum
vitae acternae.’

M
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justificatum bonis operibus, quae ab eo per Dei gratiam et Christi
meritum fiunt, non vere mereri augmentum gratiae, vitam aeternam
et ipsius vitae aeternae, si tamen in gratia decesserit, consecutionem,
atque etiam gloriae augmentum ; anathema sit.”

(i) The tenets of Pelagius and his followers, who held that
some men have lived perfectly sinless lives,! so that their

works would be able to endure the severity of God’s
judgment.

(2.) Goop WORKS ARE PLEASING AND ACCEPTABLE TO GobD IN
CHRIST.
yet are they pleasing and acceptable to God in Christ,

Though not meritorious in themselves, yet the good works
of Christians are pleasing to God, becanse of our union with
Christ (see 1 S. Pet. ii. §5; Eph.ii. 10; Tit. ii. 14, iii. 8;
Heb. xiii. 16, 20, 21). To deny this is to divorce morality
from religion. Some of the Reformers, however, did deny
it? and no more severe blow could be struck at Christian
morality.

(3.) THE RELATION OF GooD WORKS TO JUSTIFYING FAITIL

Good works . . . are the fruits of faith, and follow after Justi-
ffcation, . . . and do spring out necessarily of a true and
lively faith, insomuch that by them a lively faith may be as
evidently known, as a tree discerned by the fruit.

The relation of good works to faith is here very clearly
and carefully stated :—

(¢) Good works are the fruits of faith.

(b) They do spring necessarily out of faith, so that where true
faith is we may be sure that good works will also be found,
.and where good works are wanting faith is certainly dead
(S. Matt. vii. 16—-20; Tit. ii. 14; S. Jas. ii. 17-26).

(¢) Thus works do not precede faith, so that a man may be
justified by them, but follow after justification (justificatos
sequuntur)—Eph. ii. 8—10.

The ¢ Homily of Salvation,” referred to in the last Article,

lays down in similar language the proper relation of good works
to faith :—

1 See notes on Art. IX.

2 Luther, e.g., in 1518 offered to maintain this proposition at Heidelberg
against all comers: “Non ille justus est qui multum operatur, sed gui sine
opere multum credit in Christum.”
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¢ Nor when they say that we be justified freely, they mean not
that we should or might afterward be idle, and that nothing should
be required on our parts afterward ; neither they mean not so to
be justified without our good works, that we should do no good
works at all” (p. 25). .-. .

“Tt followeth necessarily that some other thing should be
required for our salvation than the law; and that is a true and
lively faith in Christ, bringing forth good works and a life accord-
ing to God’s commandments” (p. 28). . . .

“Qur office is not to pass the time of this present life unfruit-
fully and idly after that we are baptized or justified, not caring
how few good works we do to the glory of God and profit of our
neighbours : much less it is our office, after that we be once made
Christ’s members, to live contrary to the same” (pp. 29, 30).

Some examples may be given to show how this question of the
relation of good works to faith is treated in the Confessions of
the Protestant and Reformed bodies on the Continent :—

AvasBure ConrrssioN, Part I. Art. XX. :

¢ Falso accusantur nostri, quod bona opera prohibeant. . . .

“Principio, quod opera nostra non possint reconciliare Deum,
aut mereri remissionem peccatorum, et gratiam ef justificationem,
sed hanc tantum fide consequimur. . .

¢ Praeterea docent nostri, quod necesse sit bona opera facere,
non ut confidamus per ea gratiam mereri, sed propter voluntatem
Dei. Tantum fide apprehenditur remissio peccatorum ac gratia.
Et quia per fidem accipitur Spiritus Sanctus, jam corda renovantur,
et induunt novos affectus, ut parere bona opera possint.”

TrrrapoLITAN ConrEssioN, Cap. ITI. and Cap. V.:

“Primum igitur cum jam aliquot annis, ad justificationem
hominis, requiri propria ejus opera traditum sit, nostri hane totam
divinae benevolentiae, Christique merito acceptam referendam,
solaque fide percipi docuerunt. . . .

“His bona opera, tam non rejicimus, ut prorsus negemus quen-
quam plene posse salvum fieri, nisi hue per spiritum Christi evaserit,
ut nihil jam bonorum operum in eo desyderetur, ad quae quidem
Deus illum condidit.”

Bonemian ConrussioN, Articles IX. and X, :

“Salvifica fides . . . ita per charitatem operatur quaevis bona
et sancta opera, ex quibus tanquam arbor ex fructibus cognoscitur.
Sicut enim ignis absque calore, et sol absque splendore : ita etiam
vera fides et Christi particeps, sine renovatione et sine charitate,
adeoque sine multis sanctis et bonis operibus nunquam et nusquam
«esse potest. . . .
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“Et talia bona opera placent Deo, non propter propriam ipsorum
dignitatem et perfectionem . . . sed placent Deo per solum Chris-
tum Iesum in persona vel homine, qui prius a Christo Domino per
fidem in ipsum justificatus, et Deo acceptus redditus est, quando
credit.” .

Brereic Conression, Art. XXIV.:

“TFieri itaque non potest ut haec fides sancta in homine otiosa
sit. Neque enim loquimur de fide vana atque mortua, sed de ea
tantum quae in seriptura dieitur per charitatem operari: quaeque
impellit hominem ut in illis sese operibus exerceat, quae Deus ipse
in verbo suo praeecepit. Hace vero opera a sineera fidei hujus
radice emanantia, ideo demum bona et Deo grata sunt, quia per
illius gratiam sanctificantur: ad nos autem justificandos nullius
sunt prorsus momenti.”

Seconp Herveric Coxression, Art. XV :

“Docemus enim vere hona opera enasei ex viva fide, per Spiri-
tum Sanetum, et a fidelibus fieri secundum voluntatem vel regulam
verbi Dei. . . . Damnamus itaque ommnes qui hona opera contem-
nunt, non curanda et inutilia esse blaterant. Interim, quod et
antea dictum est, non sentimus per opera bona nos servari, illaque
ad salutem ita esse necessaria, ut absque illis nemo unquam sit
servatus.”

Some difficulty has been caused by the apparent contradiction
between the statements of S. Paul and S. James as to the place
to be assigned to good works. Contrast Rom. iii. 20; iv. 2, 3;
v. 1, with S, Jas. il. 14, 21, 24, 26. The seeming contradic-
tion may, however, be cleared up by a careful examination of
the meaning of the terms used, and by keeping in mind the
purpose with which each Apostle is writing.

The Epistle of S. James is a practical letter ; he has in mind
people who are content with a profession of belief only, and make
no attempt to live up to it, and so, like a prophet of the Old
Testament, or a practical preacher of our own day, S. James
warns people that their life must be consistent with their pro-
fession, that mere intellectual acceptance is useless. “The demons
believe,” he says, but they are none the better; they shudder,
and are demons still (il. 19). The man who relies upon faith is
challenged to show his faith apart from works. Such exhibition
is, of course, impossible. The test and proof of faith lies in the
actions of life (ii. 14-18), so that where good works are found a
living faith may be known to exist (¢f. S. Matt..vii. 16). By
deeds, therefore, man will eventually be justified, his works form-
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ing the ground of God's judgment at the last day (¢f. S. Matt.
vii. 22, 23; Rom. ii. 5, 6; 2 Cor. v. 10, xi. 15; Rev. xx. 12,
xxil. 12).

The Epistle to the Romans is a theological treatise, and there-
fore the author approaches the subject of the relation of faith
and works from a different standpoint. ¢Justification,’ as we
have already seen, means with S. Paul the entering upon a state
of dcatoatvy, the coming of sinful man into a right relation with
God, which is the starting-point of a new life. No efforts of
man’s own can attain this dcatosdvy for himself, he has no power
of himself to help himself, he is only required to accept in faith
what God has done for him through Christ; in other words, man is
justified (in S. Paul’s sense of the term) by faith only, and not by
works. At the same time the Apostle makes it clear in his writings
that good works follow upon justification (Eph. ii. 10); that faith
which justifies is not idle or barren, but issues in obedience (Rom.
vi. 16), working by love (Gal. v. 6; 1 Thess. i. 3), and without
love is altogether valueless (1 Cor. xiii. 2).

§ 4—NOTEWORTHY EXPRESSION IN THI;S ARTICLE.

The phrase ‘justificatos sequuntur” should be noted. It is
traceable to S. Augustine. Cf. “De Fide et Operibus,” Cap.
xiv. § 31 :—

“Sequuntur enim (bona opera) justificatum, non praecedunt
justificandum.”

This passage of S. Augustine i§ quoted in the “ Homily on
Fasting ” (p. 292; ed. S.P.C.K.).
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OF WORKS BEFORE JUSTIFICATION.

Works done before the Grace of
Christ, and the Inspiration of His
Spirit, are not pleasant to God, for-
asmuch as they spring not of faith
in Jesus Christ, neither do they
make men meet to receive grace, or
(as the School-authors say) deserve
grace of congruity : yea rather for
that they are not done as God hath

DE OPERIBUS ANTE JUSTIFICATIONEM,

Opera quae fiunt ante gratiam
Christi, et Spiritus ejus afflatumn,
cum ex fide Jesu Christi non pro-
deant, minime Deo grata sunt:
neque gratiam (ut multi vocant) de
congruo merentur: Imo cum non
sint facta ut Deus illa fieri voluit
et praecepit, peccati rationem habere
non dubitamus.

willed and commanded them to be
done, we doubt not but they have
the nature of sin,

§ 1.—SOURCE.

This Article was composed by the English Reformers, In the
XLII. Articles of 1553, as published, the Article runs exactly as
at present, but in a previous draft the first clause is slightly
different :—

_““Opera quae fiunt ante justificationem, cum ex fide,” &e.

The wording was altered to its present form before the Articles
were published, but the title remained unaltered. Hence the
discrepancy now existing between the title and contents of the
Article. A more exact title would be, Or WORKs BiFORE Farrn,
or, OF WORKS BEFORE GRACE.

§ 2.—OBJECT.

To condemn the scholastic doctrine (expressly referred to im
the Article), that the favour of God may be gained by man, and
the bestowal of grace merited, as the reward of actions dene
merely in his own strength, and without any dependence on the

Holy Spirit. This Article is thus strongly anti-Pelagian.
o
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§ 3.—EXPOSITION.

In Article XII it is laid down that works which follow after,
and spring out of, faith are pleasing and acceptable to God. The
question now arises, What are we to say of works of man which
are done before faith, or before the Inspiration of the Holy Spirit ?
The Schoolmen spoke of a twofold merit attaching to human
actions :—

(i.) Merit de congruo, which they ascribed to such works as
man does by his own unaided strength, without God’s grace.
Such works, they taught, would be rewarded out of God’s
liberality.

(ii.) Merit de condigno, which they ascribed to such works as
are done with the assistance of grace, and to which a reward
was held to be due as a matter of justice.

We have seen that in Article XIL the doctrine of merit de con-
digno was rejected ; in the Article now under consideration a like
emphatic denial is given to the doctrine of merit de congruo. Our
Article treats, then, only of works done by man in his natural state,
by his own unaided strength, and of such works it declares that :—

(1.) THEY ARE NOT PLEASING TOo (oD.
Works done before the Grace of Christ, and the Inspiration of His
Spirit, are not pleasant to God, forasmuch as they spring not of
faith in Jesus Christ, (See Rom. viii. 7, 8; 8. John xv. 5.)

(2.) THEY cANNOT MAKE MEN MEET TO RECEIVE GRACE (or, in the
technical language of the scholastic theology, they do not
deserve grace of congruity).

neither do they make men meet to receive grace, or (as the
School-authors say) deserve grace of congruity: (Rom. iv.
PRGN i) 5.)

This is, in reality, only another way of saying that no
works or efforts of our own can avail at all for bringing us
into a state of favour with, neither can they constitute any
claim upon, God.

(3.) THEY HAVE THE NATURE OF SIN,
yea rather for that they are not done as God hath willed and
commanded them to be done, we doubt not but they have the
nature of sin. (Rom. xiv. 23; Tit. i. 15; Heb. xi. 6.)
This last clause has caused some difficnlty, because the
Article seems at first sight to class any efforts after goodness
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on the part of the heathen as sin. But such a position
would be contrary to the teaching of Scripture, as given,
e.g., in what is recorded of the Roman centurion Cornelius,
who did not belong to God’s Covenant people, and yet his
good works were acceptable to God (Acts x. 4). The
answer to the difficulty in which we here seem to be
involved is to be found in the doctrine of ¢ Preventing
Grace’: the works of Cornelius, even in his Gentile state,
were not done without faith, or apart from the grace of
God. We must recognise that God gives to all men their
measure of the Holy Spirit; many, indeed, may quench the
Spirit, but to His blessed influence is to be attributed what-
ever  of goodness is found in the lives of righteous heathen.

" There is a © Light which lighteth every man” (S. John

i. 9), so that even the heathen are led to seek the Lord, if
haply they might find Him (Acts xvii. 27). To this Divine
Light we must attribute all that is good in mankind.
But good works done without this—e.g., from pride, self-
righteousness, love of praise, or other similar motives—are
not pleasing to God, and have the nature of sin.

With our Article we should compare the Canons of the 6th

Session of the CounciL oF TRENT :—

“Canon [.—Si quis dixerit, hominem suis operibus, quae vel per

humanae naturae vires vel per legis doctrinam fiant, absque divina
per Christum gratia, posse justificari coram Deo : anathema sit.

“ Canon 111.—Si quis dixerit, sine praeveniente Spiritus Sancti inspi-

ratione, atque ejus adjutorio, hominem credere, sperare, diligere,
aut poenitere posse, sicut oportet, ut ei justificationis gratia con-
feratur : anathema sit.

“Canon VIL—Si quis dixerit, opera omnia, quae ante justificationem

fiunt, quacunque ratione facta sint, vere esse peccata vel odium
Dei mereri, aut, quanto vehementius quis nititur se disponere
ad gratiam, tanto eum gravius peccare : anathema sit.”

It will be seen that the doctrine of the Roman Church, as

defined by the Council, agrees in the main with that laid down
in the English Article. There is, however, one point of diver-
gence which should not be overlooked. Canon VII. anathe-
matises those who hold that ‘works before justification’ are
truly and properly sins. Our Article does not, indeed, affirm that
such works are sin, but it uses with respect to them the same
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guarded phrase which we have already noticed in Article IX.,
and declares that they ¢ have the nature of sin” (peccati rationem
habere).!

§ 4—NOTEWORTHY EXPRESSION IN THIS ARTICLE.

The School-authors.

We may briefly describe Scholasticism as an attempt to unite
theology and philosophy by systematising theology upon a philo-
sophic basis. It may be said to date from the time of Charle-
magne, the monasteries established by him becoming the schools
of a revived study of philosophy ; and, since learning and literary
skill were in those times chiefly confined to ecclesiastics, it was
natural that philosophical activity should show itself chiefly in
the domain of theology. From the ninth to the eleventh centuries
we have the rise of Scholasticism. During the latter half of the
twelfth century came the struggle between the Nominalists and
the Realists,” which resulted in the triumph of the latter. The
twelfth and thirteenth centuries may be regarded as the prime
of Scholasticism, and the three most renowned of the School-
men were Albertus Magnus,® Thomas Aquinas,* and John Duns
Scotus.®

1 The formularies influenced by the Calvinistic Theology, which emphasises
the total corruption of the natural man, lay stress, as we should expect, upon
the sinful character of works done by man in his natural state. See the text of
Article XIII. as revised by the Westminster divines, Appendix IV.

2 This controversy was with respect to our abstract or general ideas. The
Realists contended that an abstraction—e.g., circle, beauty, right—had a real
existence (apart from round things, beautiful objects, right actions). Those
that held the opposite view were called Nominalists, since they held that there
is nathing general but names ; e.g., the name circle is applied to round things,
and is merely a general name.

2 Count of Bollstddt, a Dominican, born 1193 or 1205 ; died 1280.

4 A Dominican, born 1224; died 1274. He was the author of the famous
‘Summa Theologiae,” and is called the ¢ Angelic doctor.’” His followers inclined
rather to Nominalism ; they followed S. Augustine on the doctrine of Grace,
and were opposed to the teaching which was springing up in some quarters as
to the Immaculate Conception of the Blessed Virgin.

® A Franciscan, died 1308. The Scotists inclined to Realism, and somewhat
to Pelagianism ; they strongly upheld the Immaculate Conception of the
Blessed Virgin,
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OF WORKS OF SUPEREROGATION. DE OPERIBUS SUPEREROGATIONIS.

Voluntary works besides, over‘ Opera quae supererogationis ap-

and above God’s commandments, | pellant, non possunt sine arrogantia
which they call Works of Super- et impietate praedicari. Nam illis
erogation, cannot be taught with- declarant homines non tantum se
out arrogance and impiety. For by | Deo reddere quae tenentur, sed
them men do declare that they do ! plus in ejus gratiam facere quam
not only render unto God as much deberent : Cum aperte Christus
as they are bound to do, but that dicat: Cum feceritis omnia quae-
they do more for His sake than of cunque praecepta sunt vobis, dicite :
bounden duty is required : whereas Servi inutiles sumus.
Christ saith plainly, When ye have
done all that are commanded to
you, say, We are unprofitable ser-
vants,

§ 1.—SOURCE.
Composed by the English Reformers, 1552-3.

§ 2.—OBJECT.

To condemn the doctrine of Works of Supererogation taught by
some of the later Schoolmen.

§ 3.—EXPOSITION.

(1.) WHAT 1s MEANT BY “ WORKS OF SUPEREROGATION.”
Voluntary works besides, over and above God's commandments,
which they call Works of Supererogation.

The term ° Supererogation’ is derived from the Latin
super-erogare.  Erogare strictly signifies “to vote money
out of the treasury,” but is also used in the more general
sense “to spend.”  Supererogare therefore means  to spend
more than is required.” The verb is used in the Vulgate,
S. Luke x. 35, “quodcumque supererogaveris,” .., whatso-

ever thou shalt have spent over and above.
98
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The distinction had been drawn by the later Schoolmen, and
divines of the Roman Church, between the commandments of
God, which all men are obliged to keep, and Counsels of Per-
fection, which are assumed to be over and above God’s command-
ments, and to which it is given to some to attain. Some passages
of Scripture were held to favour this distinction ; see especially
S. Matt. xix. 11, 12, 213 1 Cor. vii. 1, 7, 25. Thus vows of
poverty, or of chastity, being not necessary for all Christians,
came to be looked upon as meritorious in themselves, and it was
imagined that those who took such vows were doing more for
God than was required of them.

In the decrees of the Council of Trent nothing is laid down
concerning ‘consilia evangelica’ or ‘consilia perfectionis, but we
may judge of current teaching from the writings of Bellarmine.
See his ‘ De Monachis’:—

Cap. VIL—¢Consilinm perfectionis vocamus opus bonum, a Christo
p ’
nobis non imperatum, sed demonstratum, non mandatum sed com-
mendatum.”

Capr. VIIT.—¢ Sententia est catholicorum omnium, multa esse vere et
proprie consilia evangelica, sed praecipue tria, continentiam, obedien-
tiam et paupertatem, quae nec sint praecepta nec indifferentia, sed
Deo grata, et ab illa commendata.”

Car. XIT.—“ Videmus in omnibus bene institutis rebuspublicis prae-
ter praemia et poenas . . . esse etiam praemia quaedam decreta
heroicis operibus; . . . ita ergo non abhorret a ratione, imo
potius conforme est rationi, ut praeter vitam aeternam, promissam
observatoribus legis divinae, sint etiam certa praemia et singulares
honores pro iis, qui non solum Dei legem servant, sed etiam virtutes
heroicas ostendunt.”

(2.) THE DoCTRINE OF WORKS OF SUPEREROGATION IS ARROGANT
AND IMPIOUS.

Works of Supererogation cannot be taught without arrogance and
impiety. For by them men do declare that they do not only
render unto God as much as they are bound to do, but that
they do more for His sake than of bounden duty is required ;
whereas Christ saith plainly, When ye have done all that are
commanded to you, say, We are unprofitable servants.

What God requires of us is nothing short of this:—to
love Him with all the heart, with all the soul, with all the
strength, and with all the mind (S. Luke x. 27); that we
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should be perfect, even as He is perfect (S. Matt. v. 48).
It is obviously impossible to do smore than fulfil this require-
ment of God; on the contrary, we all fall far short of it;
we all need to pray continually, as our Lord has taught us,
“Forgive us our trespasses” (S. Matt. vi. 12 ; S. Luke xi. 4),
and, if there is any truth in us, we shall all acknowledge
our own unworthiness (see S. Luke xvii. 10, the passage
referred to in the Article). It is not, of course, denied
that vows of poverty, chastity, &c., have their place in the
Christian Religion ; but the mistake lies (so the Article
shows us) in considering such works to be over and above
God’s commandments. To those who feel themselves called
to such state of life the so-called ¢ Counsels of Perfection’
become God's commandments.

To suppose that there is a certain fixed measure of
obedience beyond which it is not necessary to go, that we
render unto God as much as we are bound to do, is impiety,
since the Perfection of God Himself is our standard. Again,
to imagine that we do more than of bounden duty is required
is arrogance, because we ourselves, body, soul, and spirit, are
entirely God’s, so that we owe ourselves and all that we
have to His service, Where all is thus owing it is im-
possible that part can be over-pay.

Concerning the subject treated in this Article we may
compale i—

WurtEMBURG CoNnFEssION, Art. ¢ De Lege’:
“Sed quod nonnulli sentiunt hominem posse in hae vita eo
" pervenire, ut non tantum impleat suis operibus Decalogum, verum
etiam possit plura et majora opera facere, quam in Decalogo prae-
cepta sunt, quae voeant opera supererogationis, alienum est a pro-
phetica et Apostolica doctrina, et pugnat cum sententia verae
Catholicae Ecclesiae.”

WiesrminsTER Conrussion, XVI. 4. :

“They who in their obedience attain to the greatest height
which is possible in this life, are so far from being able to super-
crogate, and to do more than God requires, as that they fall short
of much which in duty they are bound to do.”
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OF CHRIST ALONE WITHOUT
SIN.

Christ in the truth of our nature,
was made like unto us in all things,
sin only except, from which He was
clearly void, both in His flesh, and
in His spirit. He came to be the
Lamb without spot, Who by sacri-
fice of Himself once made, should
take away the sins of the world;
and sin, as Saint John saith, was
not in Him. But all we the rest,
although baptized, and born again
in Christ, yet offend in many things,
and if we say we have no sin, we
deceive ourselves, and the truth is
not in us.

DE CHRISTO QUI SOLUS EST SINE
PECCATO.

Christus in nostrae naturae veri-
tate per omnia similis factus est
nobis, excepto peccato, a quo pror-
sus erat immunis, tum in carne tum
in spiritu.  Venit, ut agnus absque
macula esset, qui mundi peccata
per immolationem sui semel factam,
tolleret : et peccatum (ut inquit Jo-
hannes) in eo non erat. Sed nos
reliqui, etiam baptizati, et in Christo
regenerati, in multis tamen offendi-
mus omnes: Et si dixerimus quia
peccatum non habemus, nos ipsos
seducimus, et veritas in nobis non
est.

§ 1.—SOURCE.
Composed by the English Reformers, 1552—3.

§ 2.—OBJECT.

This Article was drawn up to guard against a prevalent form

of Anabaptism.

In a letter to Bullinger, dated June 235, 1549,

Hooper thus writes of the Anabaptists :—

“They contend that a man who is reconciled to God is without
sin, and free from all stain of concupiscence, and that nothing of
the old Adam remains in his nature; and a man, they say, who is
thus regenerate cannot sin” (Original Letters, p. 65).

Cf. also RerorMaTIO LEGUM, ¢ De Haeresibus,” Cap. 8 :—

“Illorum etiam superbia legibus nostris est frangenda, qui tan-
tam vitae perfectionem hominibus justificatis attribuunt, quantam
nec imbecillitas nostrae naturae fert, nec quisquam sibi praeter

Christum sumere potest.”

101
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See further the notes on Article XVI.

The compilers of the Article may also have had in view scho-
lastic teaching with regard to the sinlessness of the Blessed
Virgin.

§ 3.—EXPOSITION.

(1.) Curist’'s TRUE MANHOOD DOES NOT INCLUDE PARTICIPATION
IN SIN.

Christ in the truth of our nature, was made like unto us in all
things, sin only except, from which He was clearly void, both
in His flesh, and in His spirit.

Christ was perfect man. Sin is not part of human
nature, but a fault and corruption of it. In sin, therefore,
He had no share (S. John viii. 46, xiv. 30; 2 Cor. v. 21
Heb. iv. 15; 1 S. Pet. ii. 22; 1 8. John iii. 3).

(2.) T Errecr or tne DEATH OoF THE SINLESS ONE.

He came to be the Lamb without spot, Who by sacrifice of Him-
self once made, should take away the sins of the world, and
sin, as Saint John saith, was not in Him. (See S. John i.
29; 1 8. Pet. 1. 19.)

The fact of our Lord’s sinlessness infuses an element of
righteousness (2 Cor. v. 21) and sacrificial power (1 S.
Pet. ii. 22—24; Heb. ix. 14) into His death. If Christ
could have been convicted of one single sin, He would have
been disqualified for the altar; He might, indeed, have died
as a martyr and left a noble example, but could not have
been accepted as the atoning Sacrifice for sin (Eph. v. 2
and ¢f. 1 S. John iil. 5, the passage quoted in the Article).
The Atonement has been already treated in Article II., but
we should notice that three points with regard to our Lord’s
death arehere emphasised :—

(a) Tts expiatory character—Who by sacrifice of Himself . . .
should take away the sins (1 S. John ii. 2; iv. 10).

(b) Its unique character; the Sacrifice of Christ was once made,
and cannot be repeated! (Heb ix. 26).

(¢) That it avails for all sin >—should take away the sins of the
world (1 S. John ii. 2).

If any sins remain unforgiven at last, it will not be

1 Cf. Article XXXI.
2 The sufficieney of Christ’s Atoning Sacrifice for all sin is several times dwelt
upon in the Articles. See notes on Articles 1X, and XXXI.
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because of any defect or shortcoming in Christ’s sacrificial
work, but because men have refused to confess and forsake
them.

(3.) No orurr HumaN BEING WAS, OR IS, PERFECTLY GOOD.

But all we the rest, although baptized, and born again in Christ,

yet offend in many things, and if we say we have no sin, we
deceive ourselves, and the truth is not in us.

The words of the Article here are taken from S, Jas, iii. 2
and 1 S. John i. 8.

The subject of the sin of the regenerate is further treated
in Article XVI.; where see notes.

There is no express allusion in the Article to the question of
the sinlessness of the Blessed Virgin, but it is very probable that
the compilers, in drawing it up, had in mind current teaching
upon the subject. The title of the Article itself, “ CHRIST ALONE
wITHOUT SIN,” excludes extravagant doctrine on this point, It
would seem to be self-evident that our Lord’s Mother, having
been born in the usual way, of human parents, must have shared
in the taint of Original Sin. Seripture, indeed, speaks of her as
“highly favoured” or “full of grace”! (kexaptTwuévy), and as
“blessed among women ” (S. Luke i. 28, 42, 43, 48; xi. 27, 28);
and it was a pious opinion in early times that the grace of God
did work so mightily in her that she was preserved from actual
sin.2  Duns Scotus and the Franciscan divines, who followed his
lead, began to teach (circ. 1300) her immaculate conception, i.e.,
her freedom from Original Sin; and the Council of Trent in its
decree on ‘Original Sin’ (Session V.) expressly excepts the
Blessed Virgin from what is laid down under that head :—

“Declarat tamen haec ipsa sancta synodus, non esse suae inten-
tionis comprehendere in hoe decreto, ubi de peccato originali agitur,
beatam et immaculatam Virginem Mariam.”

The “Immaculate Conception ” of our Lord’s Mother was not,
however, declared to be a doctrine of the Catholic Church until

1854, when Pope Pius IX. issued (December 8th) the famous
Bull ¢ Ineffabilis ” :—

¢ Declaramus, pronuntiamus et definimus, doctrinam, quae tenet,
beatissimam virginem Mariam in primo instanti suae conceptionis

! “Gratia plena” is the rendering of the Vulgate in S. Luke i. 28, and with
this the Syriac Version agrees,

% See S. Augustine, ‘De Natura et Gratia,’ § 42.



104 THE THIRTY-NINE ARTICLES

fuisse singulari omnipotentis Dei gratia et privilegio, intuitu meri-
torum Christi Jesu salvatoris humani generis, ab omni originalis
culpae labe praeservatam immunem, esse a Deo revelatam, atque
idcirco ab omnibus fidelibus firmiter constanterque credendam.”

Such doctrine of the absolute freedom of the Blessed Virgin
from all participation in sin has no foundation in Holy Scripture,
and is implicitly repudiated by our Church in this fifteenth Article.
Our Reformers at the same time speak of her with that venera-
tion and respect which is due. See, e.g., the HomiLY oF RE-
PENTANCE, Part I. p. 564 :—

“Jesus Christ, Who being true and natural God, equal and of
one substance with the Father, did at the time appointed take
upon Him our frail nature, in the blessed Virgin’s womb, and
that of her undefiled substance; that so He might be a Mediator
betwixt God and us, and pacify His wrath.”

Again, in the HomiLy oN WiLruL REBELLION, Part II. p. 607,
we read :(—

“The obedience of this most noble and most virtuous lady to a
foreign and pagan prince doth well teach us, who in comparison to
her are most base and vile, what ready obedience we do owe to our
natural and gracious Sovereign.”



ARTICLE XVI

OF SIN AFTER BAPTISM.

Not every deadly sin willingly
committed after Baptism, is sin
against the Holy Ghost, and un-
pardonable. Wherefore the grant
of repentance is not to be denied to
such as fall into sin after Baptism.

After we have received the
Holy Ghost, we may depart from
grace given, and fall into sin, and
by the grace of God we may arise
again and amend our lives. And
therefore, they are to be con-
demned, which say they can no
more sin as long as they live here,
or deny the place of forgiveness to
such as truly repent.

DE PECCATO POST BAPTISMUM.

Non omne peccatum mortale
post Baptismum voluntarie perpe-
tratum, est peccatum in Spiritum
Sanctum et irremissibile. Proinde
lapsis a Baptismo in peccata, locus
poenitentiae non est negandus.

Post acceptum Spiritum Sanc-
tum, possumus a gratia data rece-
dere atque peccare, denuoque per
gratiam Dei resurgere ac resipis-
cere. Ideoque illi damnandi sunt,
qui se quamdiu hic vivant, amplius
non posse peccare affirmant, aut vere
resipiscentibus veniae locum dene-
gant.

§ 1.—SOURCE.
Composed by the English Reformers, 1552—3.

§ 2—OBJECT.

To condemn a very dangerous form of Anabaptist teaching.

In the Article ‘De

Falsa Poenitentia’

of the SCHMALKALD

ARTICLES certain ¢ sectarii’ are alluded to who said :—

‘Fac quicquid lubet, modo credas, nihil tibi nocet, fides
omnia peccata delet:’ addunt praeterea, ‘Si quis post fidem et
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